ODISHA REVIEW 


VOL. LXXVII NO.11-12 JUNE-JULY - 2021 


BISHNUPADA SETHI, L.s. 
Principal Secretary 


INDRAMANI TRIPATHY, 0.A.S (SS) 
Director 


DR. LENIN MOHANTY 
Editor 


Editorial Assistance Production Assistance 


Bikram Maharana Debasis Pattnaik 
Sadhana Mishra 


D.T’P_& Design 
Hemanta Kumar Sahoo 


Cover Design & Illustration 
Manas Ranjan Nayak 


Photo 
Kishor Kumar Sinha 
Raju Singh 
Manoranjan Mohanty 
Niranjan Baral 


The Odisha Review aims at disseminating knowledge and information concerning Odisha’s 
socio-economic development, art and culture. Views, records, statistics and information 
published in the Odisha Review are not necessarily those of the Government of Odisha. 


Published by Information & Public Relations Department, Government of Odisha, 
Bhubaneswar - 751001 and Printed at Odisha Government Press, Cuttack - 753010. 


For subscription and trade inquiry, please contact : Manager, Publications, Information 
& Public Relations Department, Loksampark Bhawan, Bhubaneswar - 751001. 


E-mail : iprsec@rediffmail.com 
Visit : http://odisha.gov.in 
Contact : 9937057528(M) 


Rs.5/- Five Rupees / Copy 


CONTENTS 


JUNE - JULY - 2021 


Many Ratha Yatras and Many Gundichas 
of Sri Jagannatha Dr. Subas Pani 


Car Festival of Lord Jagannath Dr. Raghunath Patra 


Festivals of Shree Mandira Susanta Kumar Dash 
Dr. Bhaskar Mishra 


Unique Glory Shyam Prakash Senapati 
Trans. by : Prof. Janmejaya Dwibedi .... 


Laxmi : The Goddess of Prosperity Dr. P.C. Mohanty 
and Salvation Swadhin Mohanty 


Shri Jagannath Culture and Consciousness Prof. Keshab Chandra Das 


Life and Time of Shrichaitanya in 
Purusottam Kshetra Parikshit Mishra 


My Prayer Hansanath Muduli 
The God of All Eternity Dr. Jashaswini Mishra 
Patitapavan Shree Jagannath Dr. Sarbeswar Sena 


Ratha Jatra: A Holy and Sacred Festival 
of Odia Culture Jayasmita Kuanr 


Biswa Devata Sri Jagannath Dr. Nibedita Mohanty 


Lord Dadhibaman of Bhatli Dr. Bhubaneswar Pradhan 


Lord Nrusingha, The Presiding Deity 
of Shreekshetra Prabhat Kumar Nanda 


Vaishnavism in the Medieval Odisha Prof. Sarbeswar Kar 
Pilgrims of Jagannath - Puri Kailash Chandra Dash 
Puri : The Holy City - Jekanat Dr. Janmejay Choudhury 
Secluded Shelter of Lord Jagannath Balabhadra Ghadai 


Srikshetra and Sarana Srikshetra 
(A study on Chhaamu Chitaau) Dr. Chittaranjan Mishra 


Folk Paintings in Sri Jagannath Temple Sahadev Naik 


A Legendary Letter from a Lass to the Lord Dr. Pramod Ch. Pattanayak. ... 


A Brief Account of Baishnavism in Medieval 
Odisha Dr. Dibyajyoti Moharana 


Shri Jagannath in Tantric Ethics Dr. Ramakanta Kar 
Sojourn of Lord Jagannath out sideSrimandir = Dr. Surendranath Pati 
The Cult of Lord Jagannath in Ganjam District Manas Chandra Behera 


Deplastering and Conservation of 
Jagamohana of Sri Jagannatha Temple, Puri Dr. Nanda Kishor Swain 


Shri Jagannatha: The Lord of the Universe Jatadhari Mishra 


ISSN 0970-8669 : . Odisha Review 


THE PARTS OF A CHARIOT 


32 b 34 
a 33 

2 31 

rs 30 

es ~ 

= 28 

——<« té‘“‘“CO:;”;!;#«&QY 

Tee seYrvy, © %6 

—— = 


aw WT A 


N Abeaaty 
’ 


ANCHCCAIT WATILtateno 


o———__ 


(1) Chaka or the wheels (2) Dandia (3) Ara (4) Banki (5) Hansa Pata (6) Kani (7) Sankha-dwara 
(8) Jali (9) Gaipata (10) Singhasana (11) Kanak Mundai (12) Bhumi (13) Sola Nahaka (14) Makara 
Danda (15) Basanta (16) Duar Ghoda (17) Sarathi Pida (18) Kumbha Pati (19) Rahu Pati 
(20) Athanahaka (21) Banki (22) Pida (23) Rusi Pata (24) Danda (25) Para Bhadi (26) Khapuri 
(27) Pada (28) Olata Sua (29) Dadhi Nauti (30) Kalasa (31) Kasthi (32) Danda (33) Chakra 
(34) Copi Ketana or the flag. 


iv JUNE - JULY - 2021 


HOPG. 
M4, 


KC 


‘JAGA NN ATH 
NAYANA PATHA GAMI 
BHAVATU ME... 


ISSN 0970-8669 


28 


Balabhadra,Jagannatha, 29. 
Subhadra & Sudarshan 30. 
ci 
a2. 
33. 
34. 
3: 
36. 


Kshetreswari Vimala 
Mahalaxmi 
Uttar Durga 
Bata Mangala 
Garuda Stamva 
Bhoga Mandap 
Kalpabruksha 
Rohini Kunda 

. Bata Ganesh 

. Uchsta Ganapati 

. Sri Saraswati Devi 

. Nabagraha 

. Konark Suryadev 

. Padapadma 

. Yagnyabata 

. Angeswar 

. Indranidevi 

. Kshetrapala 

. Swana Vairabi 

. Mukteswari 

. Chitrakali 

. Batamarkandeya 

. Katyayani 

. Gopeswara 

. Beda Kali 

. Pataleswara 

. Bhubaneswari 


Vaikuntheswara 
Yagnyaswari 
Isaneswar 

Sitala Devi 

Pakasala 
Dakshineswara 
Kundaleswara 

Ram Chaitanya Temple 
Baravai Hanuman 
Nirmalya Hanuman 
Alaka Batika 

Chakra Narayan 
Rameswar 
Chaturdhama 
Kanapata Hanuman 
Niladri Vihari 
Bavabyeswara 
Sialilata 

Koili Vaikuntha 
Tapaswi Hanuman 
Suvarnakupa 
Ananda Bazar 
Devasnana Mandapa 
Meghanada Prachira 
Singhadwara (E. gate) 
Aruna Sthambha 
Badachhata Math 
Chhauni Math 
Pejanala 


v1 


Prahari Hanuman 
Dakshinadwar (S. gate) 
Durgamadhava 
Mangaleswari 
Paschimadwar(W.gate) 


. Uttardwar (N. gate) 


Sri Lokanath 
Rameswara 
Kandunrusingha 
Kandu Asrama 


. Nikumvilabata 


Harachandi 
Chamundeswari 
Banadurga 

Basheli 
Kapalmochana 
Manikarnika Teertha 
Ghatamangala 
Vagabati 
Markandeswara 
Markandeya Teertha 
Saptamatruka 
Alamba Devi 


. Atharnala 


Makardhwaj Hanuman 
Vargavi River 
Mukteswara 

Bata Mangala 
Kapoteswara 


87. 
88. 
89. 
90. 
ol 
O2; 
PEs 
94. 
28) 
96. 
oi: 
98. 
ye) 
100. 
101. 
102. 
103. 
104. 
105. 
106. 
107. 
108. 
109. 
110. 
ee 
112. 
iUies 
114. 
MMS. 


Odisha Review 


Vilweswara 

Siddha Hanuman 
Indradyumna Teertha 
Nilakantheswara 
Adinrusingha 
Gundicha Mandapa 
Mausima 

Marchika Devi 
Charchika Devi 
Sodasha Putri 
Narayani 
Angirasrama 
Angirabata 
Dakshina Kali 
Ugreswarashrama 
Swetaganga 
Muktisila 
Adisankara Pitha 
Swargadwara 
Varahi Devi 
Shyama Kali 

Bedi Hanuman 
Chakra Teertha 
Chakra Narayan 
Mahodadhi Teertha 
Jagannatha Ballava 
Kashi Biswanatha 
Visweswari 
Narendra Sarovar 


JUNE - JULY - 2021 


Odisha Review ISSN 0970-8669 


SHREE SHREE 
JAGANNATHASTAKAM 


Shri Shankaracharya 


* SM ae 
Poa 
be TT 


KADACHIT KALINDITATAVIPINA - SANGEETA KARABO 
MUDAVIRI - NARI - VADANA KAMALA SWADA - MADHUPAH 
RAMA - SHAMBHUR BRAHMASURAPATI GANESHARCHITAPADO 
JAGANNATHAH SWAMI NAYANAPATHAGAMI BHAVATU ME (1) 


BHUJE SABYE VENUM SHIRASI SIKHIPUCHHAM KATITATE 
DUKULAM NETRANTE SAHACHARA KATAKHYAM - VIDADHATE 
SADA SHRIMAD VRUNDAVANA BASATI LILA - PARICHAYO 
JAGANNATHAH SWAMI NAYANAPATHAGAMI BHAVATU ME (2) 


MAHAMBODHESTIRE KANAKARUCHIRE NILASIKHARE 
VASAN PRASADANTE SAHAJA VALABHADRENA VALINA 
SUBHADRA MADHYASTHAH SAKALA SURASEVA VASARADO 
JAGANNATHAH SWAMI NAYANA PATHA GAMI BHABATU ME (3) 


KRUPAPARABARAH SAJALA JALADASRENI RUCHIRO 
RAMAVANIRAMAH SPURADAMALAPADMAKHYAN MUKHOUH 
SURENDREI RARAADHYAH SHRUTIGANASIKHA GITA CHARITO 
JAGANNATHAH SWAMI NAYANAPATHAGAMI BHAVATU ME (4) 


RATHARUDHO GACHHAN PATHI MILITA BHUDEVAPATALEIH 
STUTI PRADURBHAVAM PRATIPADA MUPAKARNYA SADAYEH 
DAYA SINDHUR BANDHUH SAKALA JAGATAM SINDHUSUTAYAH 
JAGANNATHAH SWAMI NAYANAPATHAGAMI BHAVATU ME (5) 


PARAMBRAHMA PIDAH KUVALAYADALOTPHULLANAYANO 
NIBASI NILADRAU NIHITA CHARANOANANTASIRASI 
RASANANDO RADHASARASABA PURALINGANASUKHO 
JAGANNATHAH SWAMI NAYANAPATHAGAMI BHAVATU ME (6) 


NA BAI JACHE RAJYAM NA CHA KANAKA MANIKYA BIBHAVAM 
NA JACHEAHAM RAMYAM SAKALA JANA KAMYAM BARA BADHUM 
SADA KALE KALE PRAMATHAPATINA GITA CHARITO 
JAGANNATHAH SWAMI NAYANAPATHAGAMI BHAVATU ME (7) 
HARATWAM SANSARAM DRUTATARA MASARAM SURAPATE 
HARATWAM PAPANAM BITATIMAPARANG JADAVAPATE 
AHO DINANATHO NIHITAMACHALAM NISCHATAPADAM 
JAGANNATHA SWAMI NAYANAPATHAGAMI BHAVATU ME (8) 
JAGANNATHASTAKAM PUNYAM JAHA PATHET PRAYATAA SHUCHIH 
SARBA PAPA VISUDHATMA VISHNULOKAM SA GACHHATI (9) 


JUNE - JULY - 2021 


) 


(jecetoccae es cesseees sc cegecs 
5 


Ct, 
> 
y) 


| 


Odisha Review 


\ 


AIO! 


yp 


= Z9 ) >) 


CARIN 


| 


NIN 


E 
IE 


| 


= 


AROTAVAIAK 


D 


Sesocereeeseoerteseee sepogn 


oO 
(fo) 
(fo) 
on 
(=) 
Nw 
Oo 
So 
za 
~” 
” 


JUNE - JULY - 2021 


vill 


Odisha Review 9 i ISSN 0970-8669 


BES As Sa eB APCS ee 1? ( 3 { 
a Fad eA = = nates wor § ap sin 


+ 


Chaturddhamurtti on Snana Mandap 


> Cary ‘ - 


om 


Sri Sri Madan Mohan 


JUNE - JULY - 2021 


ISSN 0970-8669 Ne yy. Odisha Review 


Ft] 
il! 


| zy 
ie 


ss 


lh S—  — —a 


Construction of Chariots at different stages.... 


K JUNE - JULY - 2021 


Odisha Review glial ISSN 0970-8669 


i is 


-_ wa pire “sk df -weraeerrens wel Tee coe ee nee sree rr ie 
eee a tk i 


y 


aw it 


sedune:! ILL Leh 


Granute awaiting Lord 


JUNE - JULY - 2021 


Odisha Review 


ISSN 0970-8669 


Pike 


ret 


Sa 4 


Chandan Yatra of Chaturddhamurtti 


JUNE - JULY - 2021 


i 


Gajanana Besha on the Snana Mandap 


Odisha Review AS Stow Shs ISSN 0970-8669 


Chher a Panhara being per on med by Puri Gajapati Maharaj a 


JUNE - JULY - 2021 xiii 


ISSN 0970-8669 AS ALAS Al Odisha Review 
eae 


xiv JUNE - JULY - 2021 


Odisha Review ALAN AAS ISSN 0970-8669 


Hon'ble Chief Minister Shri Naveen Patnaik inaugurating District 
COVID Care Hosptial at Shree Jagannath Medical College, Puri. 
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Hon'ble Chief Minister Shri Naveen Patnaik conducting an aerial survey of the 
affected areas after the cyclone 'Yaas'. Subsequently Hon'ble Chief Minister also 
discussed with Chief Secretary, Development Commissioner and 5 T Secretary on 
restoration and rehabilitation works undertaken. 
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Hon'ble Prime Minister Shri Narendra Modi accompanied by 
Hon'ble Governor Prof. Ganeshi Lal and Hon'ble Chief Minister 
Shri Naveen Patnaik during his visit to Odisha after cyclone 'Yaas'. 
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TRANSFORMATION OF ODISHA 


1. Poverty Alleviation 
a. Once Odisha the bane of poverty, pulls out more than One Crore people from poverty. 


b. Planning Commission and Niti Aayog hail Odisha, state that it reduced poverty by 25% in 10 
years, a landmark for any state in India. 


2. Agriculture & Farmers’ Empowerment 


a. Fromanera of farmer distress, under Shri Naveen Patnaik, the farmers income doubled in 10 
years. 


a 


Kalia Yojana — game changer. Empowers 50 lakh farmers and brings cheer to small, marginal 
farmers, landless farmers, share croppers, landless labourers. 


c. Dedicated Agriculture Budget brings targeted agricultural development. 
d. Food production increases by four times heralding the green revolution of Odisha. 


e. Third largest state in country in providing PDS rice to the Public Distribution System of India, 
Odisha feeds India. 


f, Winning Krishi Karman Puraskar four times, Odisha creates history. 
3. Co-operation 

a. Producer Cooperatives increase production of fruits and vegetables. 

b. Milk Producer Cooperatives bring in the White Revolution in Odisha. 
4. Commerce & Transport 

a. Paradip Port becomes the largest cargo handling port of India. 


b. Apart from Paradip Port, two major ports at Dhamra and Gopalpur come up becoming the 
Blue Economy leader. 
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5. Electronics & Information Technology 


a. Software exports increased by 3000%. 
b. Odisha becomes hub for Start-ups and Incubation. 
c. From 1000 Professionals, today more than 30,000 IT Professionals. 
d. After Infocity-1, Infocity-2 comes up. Innovation becomes the Mantra. 
6. Energy 
a. From energy deficient and load-shedding era, Odisha becomes power surplus. 
b. Biju Gram Jyoti Yojana lights up each house and Odisha dazzles. 
c. India takes power from Odisha for its national grid. 
d. Energy surplus Odisha becomes energy provider to the nation. 
7. Finance 
a. Odisha becomes among the top three states in India to have the best fiscal management of 
budget and finances. 
b. From abankrupt and over-draft Government, Odisha becomes a revenue surplus state. 
c. Financially, Odisha grows and provides more than 20,000 crore towards clean energy cess 


and Rs.20,000 crore every year towards Railways. 


8. Food Supplies & Consumer Welfare 


a. 


b. 


Food Security — From the era of starvation deaths, Odisha transforms with food security to 
80% of the population. 


Food Security strengthens disposable income and augments family socio-economic well-being. 


9. Forest & Environment 


a. 


While across India, forest cover depletes; in Odisha the forest cover increased by 274 square 
kilometres in just two years. 


Odisha preserves its ecology and environment by promoting eco-tourism, becomes role model 
for India. 


10. General Administration & Public Grievance 


5-T and Mo Sarkar revolutionises governance. 


5-T transforms Odisha as it brings in massive change in Sri Mandir Puri, Puri Town, Lingaraj 
Temple, Samalaeswanri, Tara Tarini, Ekamra Kshetra, SCB Medical. 


Mo Sarkar empowers people, governance truly becomes “My Government” for 4.5 crore 
people of Odisha. 
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11. Health & Family Welfare 


a. 


Biju Swasthya Kalyan Yojana — From no health coverage to 100% health coverage. Health 
coverage for all, revolutionizes Odisha in health care with upto 10 lakh health coverage. Becomes 
model for the Nation. 


Infrastructural development of Hospitals takes place in rapid pace. 

After 3 Government Medical Colleges till 2000 from 1947, 8 Medical Colleges come up 
rapidly across Odisha with four commissioned already at Koraput, Baripada, Balasore and 
Bolangir. 

Mamata Yojana— Maternity programme- Maternal Mortality Rate and Infant Mortality rate 
fall from alarming rates to even better than the national average due to Mamata Yojana. More 


than 40 lakh mothers benefited and it becomes role model for nation which leads to the National 
Maternity Scheme. 


12. Higher Education Department 


a. From three Universities, Odisha zooms to have 19 Universities, apart from many Autonomous 
Colleges, Degree Colleges, and Junior Colleges. 
13. Home 
a. Odisha is the beacon of peace and tranquillity. 


b. While India burns on caste, creed and community and various issues, Odisha is peaceful due to 


the remarkable leadership of Shri Naveen Patnaik. 


14. Housing & Urban Development 


a. 


Shelter Security — By constructing 20 lakh houses, Odisha becomes the best performing state 
with rural housing. 


Today Odisha is marching to ensure that not a single thatched house would remain, all will turn 
pucca. 


Bhubaneswar becomes the No.1 Smart City of India, revolutionizes urban development Smart 
City Projects. 


JAGA Yojana becomes a landmark in providing land rights to the urban poor. It is hailed 
internationally for being a milestone project. Urban poor are provided dignity. 


15. Industries 


a. 


Shri Naveen Patnaik bring the dream of Shri Biju Patnaik to reality 


b. Odisha becomes the industrial hub of India. 


C. 


25% capacity of iron ore manufacturing of India in Odisha 
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d. 50% capacity of aluminium manufacturing of India in Odisha 
50% stainless steel manufacturing capacity of India in Odisha 


f. Make in Odisha conclaves in 2016 and 2018 gamers 2 lakh crore and 4 lakh crore worth 
investment, a majority of them get grounded leading to employment for the youth. 


g. With large greenfield projects and PCPIR region, Odisha is hailed as the industrial gateway of 
the East to South Asia and South East Asia. 


16. Odia Language, Literature & Culture Department 
a. Under the leadership of Shri Naveen Patnaik, Odia gets Classical status as a language. 
b. Dedicated Odia Language and Culture Department is formed. 
c. Odia language Chairs for research and development formed. 
d. Paika Rebellion demanded as the first struggle for freedom by Shri Naveen Patnaik. 
17. Panchayati Raj & Drinking Water 


a. From almost negligible water supply to the towns and rural areas, Odisha starts the ambitious 
project of providing Drinking Water to all. 


b. Massive projects through Rural Water Supply and Urban Water Supply increases coverage of 
drinking water to people. 


c. Under the leadership of Shri Naveen Patnaik, 50% reservation for Women in Panchayati Raj 
Institutions 1s achieved. 


18. Revenue & Disaster Management 
Super-cyclone stays a bad nightmare as Odisha becomes a Champion in Disaster Management. 


b. United Nations hails Odisha as a Role Model for Disaster Management and recognises Odisha 
for its efforts. 


c. Battling many successive cyclones from Phailin, Hudhud, Fani and Titli; Odisha successfully 
saves lives with a “Zero Casualty” motto. 


19. Rural Development 


a. From astate where rural roads were hardly seen, Odisha built 41,000 kms of rural roads in 
just 10 years and was awarded by the Centre for being the best performing state. 


b. Fromconstructing 500 bridges under Biju Setu Yojana to connecting Towns and Villages with 
Mukhya Mantri Gram Sadak Yojana, Odisha rural regions are blossoming. 


20. School & Mass Education 


a. Odisha Adarsh Vidyalaya revolutionizes education. Shri Naveen Patnaik brings the best education 
to the students of Odisha which was only the domain of those who could afford expensive 
education. 
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b. Education quality and standards improves with mass recruitment of teachers and resolving all 
teacher related issues. 


21.Science & Technology 
a. Innovation Fund started to promote innovation. 
b. Start-up policy leads to promoting Start-up culture in Odisha. 
c. Odisha is looked as a hub of scientific development and technical know-how. 
22. Skill Development & Technical Education 
9 lakh youth are skilled in Odisha under leadership of Odisha. 
b. Odisha is awarded as the state with the highest placement-linked skill development programme. 


c. Kalinga Siksha Sathi Yojana revolutionizes technical education with interest subvention for the 
students. Technical education becomes accessible and affordable. 


23. Social Security & Empowerment of Persons with Disabilities 


a. Social Security becomes the core value of governance- from Madhu Babu Pension to Biju 
Krushak Kalyan Yojana, social security is given highest priority. 


24. Sports & Youth Services 
With a 90 day challenge, Odisha hosts the Asian Athletics Championship. 


= 


b. Bhubaneswar becomes the global sporting hub. 


Hockey World Cup 2018 and World Cup Hockey places Odisha in the global Hockey map 
and brings the World to Odisha. 


d. Mini-stadiums in each Block with cash awards for meritorious sportspersons provides the right 
motivation for the generation to take up sports strongly. 


25.ST & SC Development, Minorities & Backward Classes Welfare 
5 lakh Tribal students housed in Tribal Hostels. 


9 Special Development Councils formed in Tribal dominated districts to provide dedicated 
development. 


e 


eee 


c. ByuKBK Yojana for improvement of the lives of people in the tribal dominated and backward 
regions. 


d. Welfare and protection for all is the keyword for governance. 
26. Tourism 
a. Konark Eco-tourism shows the way to the world on embracing nature and tourism. 


b. Tourism from a negligible portion grows to provide 14% of the total revenue of the state. 
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c. International travellers see significant rise and the World comes to see Odisha. 
27. Water Resources 


a. With an irrigation potential generation of 10 lakh hectares, Odisha shows how irrigation 
development is done. 


b. Allocating about 11,000 crore, Odisha shows its priority for irrigation. 


c. Odisha fights for its right on the River Mahanadi and Polavaram project to protect the interests 
of people of Odisha. 


28. Women & Child Development & Mission Shakti 


a. Mission Shakti revolutionizes Women Empowerment -— 70 lakh Women across 6 lakh SHG 
groups transforms Odisha. It becomes a role model for India. 


b. Odisha has the highest number of women who own assets, shows the increasing economic 
strength of the state’s women. 


29. Works 


a. Gurupriya Setu—This bridge which could not be completed in 36 years, was completed in 5 
years by Shri Naveen Patnaik’s leadership. 


b. It tured the cut-offregion known as “Bicchinnanchal” into Swabhimaan-anchal. 


c. Braving Maoist attacks and threats, this Bridge is the testimony of strong political resolve 
which leads to rapid development. 


TRANSPARENCY 
TECHNOLOGY 
_ J» TEAMWORK 


TIME 
TRANSFORMATION 
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"Our major focus in this term has been the 
principles of 5 T- Transparency, Technology, 
Teamwork, Time and Transformation." 


- Naveen Patnaik 
Chief Minister, Odisha 


Hon’ble Ministers, 
Jai Jagannath ! 


In this term We have completed two challenging 
years in pursuit of realizing the dreams of Biju 
Babu and fulfilling our commitments to the people 
of Odisha. 


Even before the start of the 5th term of this 
government, we had to face the challenge of 
Cyclone Fani in May 2019. Since then over the 
last two years we have been continuously dealing 
with the devastating impact of the cyclones and 
the COVID-19 pandemic. It’s a period of 
unprecedented crisis and we are trying our best 
to protect our people. 


Odisha’s model of disaster management is now 
recognized the world over for its efficiency and 
humane approach. Climate change has created 
new challenges for humanity. In Odisha, we have 
been witnessing an increasing trend of cyclones 
of greater intensity. 


Since March 2020, a new dimension in our experience of disasters has been added - the COVID -19 
pandemic. Globally, most countries have been severely affected by this pandemic in multiple waves and 
are yet to come to terms with the situation. Return to normalcy is still a challenge. Nobody is able to 
predict how many more variants or waves of infection humanity will have to face before we are able to 
successfully control the virus. It’s a reality we all have to accept and be prepared. 
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Our State has been affected by two waves of infection so far. We have been able to ensure that all the 
healthcare systems are in place and we are not overwhelmed by the spread of the infection. Our 
government has been taking proactive steps to ensure that we are always ahead of the curve and in 
control of the situation. While other states had to unfortunately grapple with oxygen shortages, our 
government has been able to successfully manage the oxygen logistics for our hospitals and we have 
even provided oxygen to other states, saving many precious lives. 


However, we have a long way to go in COVID management. We are now focused on vaccination and 
mobilizing all possible resources to vaccinate and protect our people at the earliest. 


One of our greatest strengths has been our community involvement at all levels and cooperation of the 
people in times of crisis. Our government is grateful to the people of Odisha for their continued 
cooperation and unconditional support to the efforts of the administration in dealing with one crisis after 
another. Their appreciation of the good works of the administration has been a constant motivation for 
our government in times of distress like cyclones and the pandemic. 


We have to continue to learn to deal with disasters and keep improving our systems and adapt to the 
impact of the climatic changes. It’s a matter of survival for our society and we will leave no stone 
unturned to make our State strong and capable in this regard. Today, the Council of Ministers passed 
the resolution to make disaster and pandemic preparedness a part of the curriculum of the schools and 
colleges. Every student, elected representative, government official, Misson Shakti members, and so 
on will be trained in disaster and pandemic preparedness. This is a historic step and will enable and 
empower our future generations to withstand the vagaries of nature whether its biological or climatic. 
Odisha will stand out in saving peoples lives.It flows from our realisation that community preparedness 
is key to disaster management. 


While the government has had to deal with crisis after crisis, we have not lost sight of the commitments 
we made to the people of Odisha in the last elections. Our major focus in this term has been the 
principles of ST- Transparency, Technology, Team work, Time and Transformation. Every department 
has adopted a transformative agenda and is working relentlessly towards achieving the goals. 


To connect directly to the citizen, we had started the Mo Sarkar feedback system. Over a period of 
time, there have been visible changes in the attitude and behaviour of the government servants at all 
levels towards the citizens. There have been sincere efforts for systemic and process-based changes to 
make administration and service delivery more citizen-friendly and technology oriented. 


Weare having a special focus on the development of education and health. Massive investment of over 
Rs.8500 crore in development of healthcare infrastructure across the State is under progress. The SCB 
Medical College and Hospital will be developed as a great institution with an investment of Rs.3500 
crore. More than 786 doctors and 5137 paramedics have been recruited in the last one year alone. 


Education is the key to unravel the full potential of our children and therefore, the Transformation of the 
High Schools has been a main agenda and more than 1000 schools have been taken up in the first 


XXxVi JUNE - JULY - 2021 


Odisha Review Aeitihes ; ISSN 0970-8669 


phase this year. To prepare our youth for the global job market, we have started the World Skill Centre 
as part of our “Skilled in Odisha” programme. Our youth will be provided quality skills in every sector 
so that they can compete with the best in the world. Odisha continues to be a favorite investment 
destination. Inspite of COVID situation we attracted some of the biggest investments in the country. 


We continue to focus on sports development in the State. More than Rs 1000 crore worth sports 
development projects have been taken up, including India’s largest Hockey Stadium in Rourkela. 


Agriculture and farmers’ development is the keystone of our State’s development. We have kept our 
promises related to the Kalia Scheme by transferring more than Rs.6118 crore to the farmers accounts 
in last one year. With renewed vigour, our government has given strict timelines to complete the irngation 
projects. The Upper Indravati Lift irrigation project and Lower Indravati project have been inaugurated 
this year. 


Towards womens empowerment, we have been supporting the Mission Shakti groups across the 
State. In a pioneering move, the Dept of Mission Shakti has been created. To enhance financial 
empowerment, it was decided that Government will proactively involve the Mission Shakti groups in 
various government activities worth 5000 cr in 5 years. 


To preserve the cultural heritage of our great State, we have launched various projects for heritage 
conservation across the state in Puri, Konark, Samaleswari Temple, Harishankar-Nrusinghanath temple 
etc. 


We continue to strengthen our Panchayati Raj institutions and Urban local bodies in our state by transfer 
of Rs.11287 crore directly from the Finance Commission grants over last two years. 


The people of Odisha have blessed our government with 5th term and we have been working very hard 
to live up to the expectations and fulfill all our commitments. The Pandemic has created a unique 
situation where the lives and livelihoods of people are at stake. In spite of all the challenges, we are 
quite confident that we will emerge victorious in this crisis with the cooperation of the people of the 
state, and continue to carry forward the good work for the transformation of Odisha. 


Thank You. 
Bande Utkala Janani. 
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Resolution of the Council of Ministers 


The world has changed its perception about Odisha’s ability to deal with disasters in the course of the 
last two decades. There was a time when we evoked pity. Today, the Odisha model of disaster 
management draws global admiration. 


At the centre of this transformation is our deep conviction that “Every life is precious “. Our disaster 
preparedness is rooted on community involvement. 


COVID-19 has created a new reality for all of us. Unlike a cyclone that comes and goes, the Pandemic 
has brought in two new dimensions of human crisis. 


One, is the inability to put a timeline as to when a crisis will move on. The second, is the way a crisis 
may assume new and unexpected forms. 


The time has come for us to create a massive knowledge infrastructure in the State that will make 
everyone a warrior. 


Today, we are taking a futuristic decision. We will train our people at large on how to deal with known 
emergencies and how to respond to situations where the outcome cannot be predicted. 


From now on, every high school and college student will learn about disaster and pandemic management 
as part of the curriculum. 


We will train every Government employee on the fundamental nature of different kinds of disaster and 
pandemic management. Government jobs and recruitment will have a mandatory syllabus on disaster 
and pandemic management. 


The role of our elected representatives changes significantly during times of distress. From ward members 
to Chief Minister everyone will be trained on disaster and pandemic management. 


We will train members of our Mission Shakti groups, Vana Suraksha samitis, and other community 
based organizations and equip them with the knowledge required to manage disaster and pandemics. 


Towards the above goals, today, the Council of Ministers has resolved to undertake systematic and 
detailed training programmes to equip our citizens with adequate knowledge and skills in disaster and 
pandemic management and make Odisha a leading state in Disaster preparedness - ready to tackle any 
disaster whether its biological or climatic. 


Basically the objective is to have a Yodha in every home of Odisha. 


A task force will be formed to carry forwad this mission of building a disaster and pandemic resilient 
Odisha. This will be our biggest preparation for future emergencies. 
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NAVEEN PATNAIK 
CHIEF MINISTER, ODISHA 


LOKASEVA BHAVAN 
BHUBANESWAR 


DO NO.UM- 0] /202/ -44/CM 


Date: 05 ~0OF-~ 202] 


3 & ) 
rt mi eka. x = 


Be cce.” Bisnis 

At the outset, I would like to express my sincere thanks to you 

for allotting PMAY(G) target of 8.17 lakhs in favour of Odisha which 
will provide shelter security to the Cyclone “FANI” affected families. 

Further, kindly refer to my earlier DO No.UM-1/2020-48/CM 
dated 15.12.2020 in which I had requested to cover about 6 lakh 
identified eligible HHs under PMAY(G) in respect of the districts not 
affected by Cyclone “FANI”. 

In this regard, | would like to apprise that Aawaas+ window was 
opened by Ministry of Rural Development, Government of India only 
for 14 Cyclone “FANI” affected districts for a period of one month. 
The process of identification could not be taken up in the remaining 16 
districts not affected by Cyclone “FANI”. These are predominantly 
tribal dominated districts and cover all the KBK areas. State has 
identified the left-out eligible HHs in these Districts through State 
developed RH Portal observing the procedure similar to Aawaasr. 

In such a scenario, the Ministry of Rural Development, 
Government of India may be directed to open the window of Aawaas+ 
Mobile App for the entire State of Odisha for a period of one month to 
migrate the data of identified cligible HHs to Aawaas+, which will be a 
pragmatic step towards achieving the objective of “Safe housing for 


s 


ali”. 


ia 


With regards, 
Yours sincerely, 


frn— So 


(NAVEEN PATNAIK) 
SER WARENDRA MODI 


Prime Minister of India 
New Delhi. 
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e Shree Mandir is one of the finest achievements of Odishan architecture. Its place in the religious 

history of Odisha is quite significant because of its non-creedal and non-sectarian spirit. Ratha 

Yatra or the car festival is the most important festival of Lord Jagannath. This colourful festival draws 
millions of devotees from various parts of the country as also from around the world. 


The annual ceremonial sojourn of the presiding deity a 
Lord Shree Jagannath along with brother, Lord Shree 44 
Balabhadra and sister, Devi Subhadra to the Gundicha | 
Temple is observed as world famous “Ratha Yatra”. Millions § 
of devotees flock to Puri to participate in the spectacular 
Ratha Yatra, which takes place every year on the Grand 
Road of Puri. The Holy Trinity is amongst the common 
masses irrespective of caste, creed, sect and religion and £ 
shares the joys and sufferings faced by us. The Ratha Yatra [aes 
of Puri is also an extraordinary religious event. Nothing MF a eer 
gives the devotees as much satisfying experience as that of jie 
pulling the chariots of the Holy Trinity. The construction of 
chariots commences from ‘Akshaya Trutiya’. On the full 
moon day in the month of Jyestha, the Snana Yatra takes 
place. A sea of devotees from different parts of the country 
come to Puri to catch a glimpse of the ceremonial bathing 
rituals of the deities. After completion of the rituals the deities 
suffer from Fever and are taken to a place called ““Anasar Ghar” for 15 days. During this time the 
Temple Vaidya treats Them with herbal medicines. After recuperating from Fever, the Lord a day prior 
to Ratha Yatra allows Public Darshan “Naba Jauban Darshan’. 


The Ratha Yatra is a grand culmination of a series of celebrations spread over summer and 
monsoon months. On the 2nd day of bright fortnight of the month Ashadha the deities come out of the 
temple in a spectacular procession called “Pahandi’’. Adorned with Tahias the deities are pulled in 
rhythmic motion to the beats of cymbals and chanting of the names of the Holy Trinity in chorus by 
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devotees in frenzied ecstacy. After the deities are 
seated on their respective chariots, the “Chhera / 
Panhara” by the Gajapati Maharaja takes place. The 
most exciting part is the pulling of chariots by lakhs of 
people along “Bada Danda”, the Grand Road. The : 
chariots move slowly until they reach Gundicha temple gig "\ 
where the deities rest for a night adorned with gage 
“Dashavatar Costumes”. They enter the Gundicha \¥=>#5 
Temple in thenext day morning in the usual “Pahandi” } 
style and stay there for 7 days. On the 10th day of 
bright fortnight of Ashadha the return of chariots or ' 
“Bahuda Yatra” takes place. The 3 chariots pulled by 
lakhs of devotees reach the Simhadwar. The next day the deities are attired in the costumes of glittering 
gold which is known as “‘Sunabesha”’. After completion of certain rites like ““Adharapana’’, the deities 
go back to “Ratna Simhasan” which is popularly known as “Niladri Bije”. Their arrival to the sanctum 
sanctorum marks the end of Ratha Yatra, the grand festival of chariots. 


~'? 


Over the last one year COVID-19 pandemic has severely affected countries across the world. 
Most countries have witnessed multiple waves of infection and India is no exception. We have so far 
seen two waves of the virus infection in our country. Especially after the second wave, people are 
scared about future waves and variants. Every citizen in India has been affected by the pandemic in one 
way or other. 


Really, these are extra-ordinary times and the Chaturddhamurtti too submitted to the extra- 
ordinary situations as the chariots rolled out last year without 
any participation of devotees. Organised amid strict COVID- . | 
19 restrictions after Supreme Court allowed conduct of Rath 
Yatra, the chariots Nandighosh, Taladhwaja and Darpadalana 
were pulled only by the servitors with a strong police cordon 
encircling them. Lakhs of Devotees across the world got a 
glimpse of the Chaturddhamurtti on TV sets as the entire rituals 
and the Yatra was telecast and streamed live. History unfolded ( 4% 
on the Grand Road in Puri when the Lord of the Universe 
and his siblings set off for their annual sojourn. Ina first the ™ 
World famous Rath Yatra commenced without devotees in 
view of Corona virus pandemic. 


Government of Odisha has proved its tenacity in J 
dealing with numerous challenges thrown towards the states. 
From defeating some very intense cyclones, floods and other 
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natural calamities to fighting the deadly pandemic with ym 
an able spirit, the Government of Odisha does it all Bx; 
with utmost grace and unbreakable strength. 


Odisha has been instrumental in supplying 
medical oxygen to States worst hit by pandemic, {— 
thereby saving many precious lives from the clutches § 
of the deadly virus. 


a massive transformation. All arrangements are being 
made to make the city more beautiful and attractive ay ¢* / ee. 
not only for the local residents but also for the visitors. 79 =: "™" h 7 Vibe om 
The first heritage development project “ABHADA” was launched to givea are facelift to the area 
surrounding Jagannath temple, Puri. The State has amplified the beauty of the Grand Road making its 
name worth it. The pilgrim city is going 
to have an international airport very 
soon. Apart from the core development 
especially with focus on Jagannath 
Temple and sea beach area, the city has 
undergone a gentle yet caring peripheral 
development. 


The Lord of the Universe and 
his Siblings would set off for their annual 
sojourn even this year for blessing the 
entire humanity. It is our duty to maintain 
COVID appropriate behaviour and 
celebrate the Lords’ journey from the 
confines of our homes. 


Hon’ble Chief Minister has rightly said, “not a leaf moves without His will.” Itis hard to imagine 
Ratha Yatra without devotees on the Grand Road. But Lord Jagannath with his siblings stepped out of 
the Sri Mandir for blessing all oftus. With Chaturddhamurtti’s blessings and our sincere efforts, we can 


still make our world a better place to live. 
14 | / 
(7oenes 


Editor, Odisha Review 
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Ratha Yatra 


Ratha Yatra or Gundicha Yatra commonly 
denotes the annual sojourn of Sri Jagannatha with 
his siblings in three resplendent chariots from his 
abode Srimandira to Gundicha temple and return 
home after a stay there for seven days. Arguably 
one of the grandest and most 
spectacular festivals of the 


Many Ratha Yatras and Many “y 
Gundichas of Sri Jagannatha 


g7s¢ 


( ) 
Os 
Dr. Subas Pani as 


chariots is made after performance of a Vedic fire 
sacrifice. This is followed by Pahandi, the 
ceremonial stepping out of the deities from inside 
the temple to reach their respective chariots. After 
being decorated with Tahia or large floral crowns 
the deities are gently lifted and pushed forward in 
step by step movements with the support of Daita 
sevakas in the front, back 


world lasting almost a 
fortnight this is the high point 
in the calendar of numerous 
festivals of Jagannatha. 
Three large chariots made 
anew every year with fresh 
timber are painted and 
decorated with traditional 
motifs and covered with 
colourful canopies made of 
bright fabric in yellow, bluish 
green and black along with 


(Ratha Yatra is now a global event with) 
celebrations in line with the main festival at 
Puri being held in numerous places within 
Odisha, India and several countries across the 
world. Yatra means both a festival and a journey. 
The word Gundicha is also closely associated 
with the festival and is almost synonymous with 
the festival and journey of deities. While the 
Ratha Yatra is both popular and well known, 
few are aware that there are other important 
chariot journeys of deities of the Puri temple 
in the calendar of festivals of Jagannatha and 
(the many deities within Srimandira. 


S 


and sides. After the deities 
are seated in their 
respective chariots, the 
Gajapati King of Puri 
comes in a procession from 
his palace to carry out 
Chhera Pahanra. In this 
ceremony replete with 
historical memories, 
panoply and symbolism, he 
offers his obeisance to the 
seated deities and 


alternating stripes of red as the common element. 
The embellishments include painted wooden 
statuettes, figures cut from brass plates and silver 
foils, floral shapes made from shola pith, elaborate 
paintings on wood, applique canopies and 
garlands of leaves and flowers. A flagpole with 
painted wooden spheres, brass pots and flags 
made up of five coloured cloth stripes is affixed 
atop each chariot. A ritual sanctification of the 
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ceremonially sweeps each chariot while water 
mixed with sandalwood paste and flowers is 
sprinkled on its surface. After return of Gajapati, 
the chariots are fitted with wooden horses and 
ropes are tied at their lower frames. The final 
phase of the Ratha Yatra is the journey proper as 
devotees with great fervor and loving devotion 
pull the chariots on the Bada Danda one after the 
other to the Gundicha temple, considered the 
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place of birth as also the garden house of the 
deities some three kilometres to the North of 
Srimandira. After staying there for a week the 
deities ride their chariots on their return journey 
known as the Bahuda Yatra. On reaching Simha 
Dwara, the Eastern and main entrance of 
Srimandira, the deities remain in their chariots for 
three more days during which the concluding 
ceremonies of Ratha Yatra festival take place. On 
the day following Bahuda Yata, the deities, 
adorned with several gold ornaments including 
hands, feet, ayudhas, necklaces, and crowns, give 
audience to the devotees in their golden 
appearance or Suna Besha. The Adhara Pana 
ritual is celebrated the following day when a special 
sweet drink made of water, milk, fresh cheese, 
raw sugar, condiments and other ingredients is 
offered in cylindrical earthen pots reaching up to 
their chins. After the ritual offering the pots are 
broken and the sweet drink flows out on the 
surface of the chariots as part of prasad for bhuta, 
preta and asariri beings or ghosts, gobblins and 
denizens of the nether worlds. On the next day 
the deities return to their sanctum inside Srimandira 
in a ceremony known as Niladri Bije. First 
Mahalakshmi arrives at Bheta Mandapa, a 
covered pavilion next to the outer boundary of 
the Srimandira to the South of its Eastern 
entrance. Jagannatha also comes out onto the 
entrance of his chariot and the divine couple 
exchange glances after which Mahalakshmi returns 
into the temple. The deities are then carried back 
into the sanctum one by one in Goti Pahandi. 
Jagannatha proceeds at the end but cannot enter 
the sanctum as his passage is blocked at the behest 
of Mahalaxmi first by the closed main entrance, 
the Simhha Dwara and then the Jaya Bijaya 
Dwara to register her protest for being left behind 
in the temple during the Ratha Yatra. After much 
entreaty on behalf of Jagannatha and an offering 


of Rasagola, his spouse softens her stance and 
lets him in. Jagannatha then ascends the bejeweled 
throne and thus ends the two week long Ratha 
Yatra Festival. 


Ratha Yatra is now a global event with 
celebrations in line with the main festival at Puri 
being held in numerous places within Odisha, India 
and several countries across the world. Yatra 
means both a festival and a journey. The word 
Gundicha is also closely associated with the festival 
and is almost synonymous with the festival and 
journey of deities. While the Ratha Yatra is both 
popular and well known, few are aware that there 
are other important chariot journeys of deities of 
the Puri temple in the calendar of festivals of 
Jagannatha and the many deities within Srimandira. 
Interestingly many of these festivals also have the 
Gundicha as a suffix thus indicating that these 
involve chariot journeys of a deity or deities as 
part of ritual processions. These festivals are Devi 
Gundicha, also known as Gupta Gundicha, Bijaya 
Gundicha and Shakta Gundicha, Saura Gundicha, 
Saiva Gundicha, Basanta Gundicha and Chaitra 
Gundicha. Besides these Jagannatha also rides a 
chariot to elope with Rukmini just before her 
scheduled marriage with Sishupala. Another 
important chariot journey takes place during the 
Naba Kalebara Ceremony during which the 
Nyasa Daru is placed on a chariot and taken 
around the main temple within its inner boundary. 


Devi Gundicha-Shakta Gundicha 


Devi Gundicha is a part of the worship of 
Devi during the autumn months popularly known 
as Dasahara or Dussehra celebrated all over India 
with many regional variations. The festival is also 
known as Devi Gundicha, Shakta Gundicha and 
Ashwina Gundicha. It is celebrated as Shola Puja 
or the sixteen days worship of the divine mother 
inside the Srimandira temple complex as well as 
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various Shakti temples outside in Puri. Besides, 
larger than life size clay images of the goddess 
known as Gosani in Puri’s unique iconographic 
style are also worshipped in different localities of 
Puri. The main celebrations take place in the 
Vimala temple inside Srimandira. Vimala is 
considered the Shakti of Jagannatha and he is also 
worshipped as her companion Bhairaba in the 
tantric tradition. She is also considered the Pitha 
Adhiswari. The first serving of Mahaprasad is 
offered to her after the Bhoga or ceremonial food 
offering to Jagannatha and hence she is also 
knownas Kaivalyalolupini. The Shola Puja of Devi 
starts on the seventh or eighth day of the dark 
fortnight of the month of Ashwina. Shrotriya 
Brahmins nominated and honoured by Gajapati 
through the Barana ceremony perform the rituals 
and recite the sacred Saptasati Chandi here and 
in other temples. Goddess Vimala is also adored 
with several gold ornaments and a garland of silver 
lotuses as also attires for her special appearances 
as Bana Durga, Bhubaneswari, Narayani, Sri 
Bagala, Jaya Durga, Ugratara, Matangini, 
Dashabhuja, Rajarajeswari, Harachandi and 
Simhavahini. Another unique feature of the Shola 
Puja ceremony ts the offering of non-vegetarian 
dishes cooked in a special kitchen outside her 
temple on Saptami, Ashtami and Nabami. During 
the entire period ladies are not allowed to enter 
inside the shrine of Vimala. 


An interesting and colourful aspect of 
the Shola Puja is the Devi Gundicha. Durga 
has her abode in the Bhandara Ghara or the 
storeroom, an elevated chamber to the North 
Eastern corner of the Jagamohana. A dhatu 
vigraha, she plays a special part in the ceremonies 
during this period. A fter recerving the Agyan Mala 
from Subhadra she is carried by hand by the Pati 
Mahapatra to the Somanatha Mandapa, also 
known as the Majana Mandapa opposite the 


Mukti Mandapa. There in the Sahasra 
Kumbhabhisheka ceremony she is offered a 
thousand and eight pots of sanctified water in 
rituals conducted by Puja Panda, Pati Mahapatra 
and Mudirasta, the representative and proxy of 
Gajapati. Thereafter other rituals like presentation 
of new clothes, make-up of the deity followed by 
special food offering are completed and she is 
carried back inside the sanctum. She is taken to 
the front of the Bhandara Ghara and placed on a 
Bhadrasana, a small platform made of wood with 
a frame of small rectangular bars at the back. 
Madhava, a miniature vigraha made of wood and 
identical with Jagannatha in iconography, is seated 
on the Ratna Simhasana. He has his place to the 
immediate left of Jagannatha but slightly to the 
back. Also known as Bala-Purushottama and 
Nilamadhava, he receives an Agyan Mala from 
Jagannatha and proceeds to the Bhadrasana 
where Durga awaits him. There both are then firmly 
tied to the frame at the back in the ceremony 
known as rundha. Together popularly known as 
Durga-Madhava, they remain in this state of 
rundha for the entire period of the Shola Puja and 
are untied only after completion of the final 
ceremonies on Dasahara or Bijaya Dasham1i. 


Thereafter seated in the Bhadrasana 
Durga-Madhava together enter the sanctum and 
receive the Agyan Mala. From there they are 
carried through the Jaya Bijay Dwara and placed 
in the palinki placed in front of the Jhulana 
Mandapa or Mukti Mandapa where they are 
worshipped with fragrant water mixed with 
camphor. In the meantime some rituals for Vimala 
are completed in her temple. After the food offering 
and removal of the tera or screen drawn in in front 
of her, Durga-Madhava are carried into the 
Jagamohana of Vimala temple and placed there 
ona cot. After all the rituals of Vimala including 
the evening food offering are completed for the 


JUNE-JULY - 2021 3 


ISSN 0970-8669 


day, Durga-Madhava are carried in the palinki 
into the sanctum and placed in front of the 
Bhandara Ghara. This routine is repeated for eight 
days. 


It is in the next eight days that the actual 
Devi Gundicha takes place. Each day, after the 
initial rituals, instead of proceeding to the Vimala 
temple Durga-Madhava in the rundha state arrive 
in front of the Jnulana Mandapa. They are seated 
in the special Vimana-Ratha placed there. This 
carriage of Durga-Madhava is also known as the 
Biaya Ratha, literally the chariot of the victorious 
goddess. Actually the platform of this Vimana- 
Ratha is a cot made of wood with four legs. It is 
fitted with a frame of three slim wooden poles on 
each of the four sides supporting the roof 
structure. The shape of the chamber of the Vimana 
is more like a cube with a square base and has a 
low height roof covered by a canopy tapering on 
all four sides. The colour scheme of the canopy is 
similar to that of the Nandighosha Chariot of 
Jagannatha during Ratha Yatra with alternating 
stripes of red and yellow cloth and profuse 
decorations. It has four arms fitted at the bottom 
and projecting from the front and back for being 
carried on the shoulders of the servitors. It is 
slightly bigger than the normal Vimana used for 
other processions of the representative vigrahas 
known as chalanti pratima. Traditionally this 
Vimana is called a Ratha and the Record of Rights 
also refers to this divine vehicle as Ratha. We do 
not have any reliable information how such an 
appellation has come to be used. We can only 
speculate about such a peculiar naming. Possibly 
a small chariot was used earlier and later this has 
been replaced by a Vimana. 


Carried on the shoulders of the sevakas, 
Durga-Madhava are carried in the Bijaya Ratha 
to the Bada Danda in a ceremonial procession 


Odisha Review 


through the Simha Dwara, the Eastern entrance 
of the temple. The traditional white chatra or large 
ceremonial umbrella is carried in front. The bajantri 
beats the small two sided drum and the ghantua 
strikes on the ghanta or circular bell. The 
procession moves along the Dola Mandapa Sahi 
and reaches the temple of Narayani, a 
manifestation of the mother goddess. The Vimana- 
Ratha is placed in front of the temple. After 
preliminary rituals like offering of fragrant water 
mixed with camphor by Bhitarachha, Durga- 
Madhava, seated on the Bhadrasana, are carried 
into asmall chamber of Narayani temple where 
they remain till late evening. After completing the 
rituals of Bhoga and Bandapana, Durga-Madhava 
are brought out of the Narayani temple for their 
return to Srimandira. However this time the twin 
deities don’t ride the Bijaya Ratha butuse a palinki 
instead. The Vimanabadu sevakas carry the 
palinki on their shoulders with the usual panoply 
of the traditional procession and reach the sanctum 
near the Bhandara Ghara. Durga-Madhava alight 
from the Vimana being carried by hand and are 
placed before the Bhandara Ghara and thus the 
day’s ritual comes to an end. This routine is 
repeated for the next seven days. 


The routine for Byaya Dasami, commonly 
known as Dasahara, is quite different. The 
processional images Madana Mohana, Rama 
(Balarama) and Krushna in the Dakhini Ghara are 
dressed in the Veera Vesha or the warrior outfit. 
Simultaneously the Dasahara Rituals of the 
presiding deities continues in the sanctum. Five 
Agyan Malas or sacred ceremonial garlands are 
kept ready here. The three processional images 
from the Dakhini Ghara and Durga-Madhva from 
near the Bhandara Ghara are brought into the 
sanctum. Here each of them receives an Agyan 
Mala. Durga receives it from Subhadra and 
Madhava from Jagannatha. Thereafter they are 
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carried by the Mahajana Sevakas from the 
sanctum to their respective carriages kept ready 
below the Jhulana Mandapa. Rama and Krushna 
take their seats in the Palinki, Madana Mohana is 
seated in his Bimana and Durga-Madhava in the 
Bijaya Ratha. All the deities then move in 
ceremonial procession to Mahakhala, also known 
as Dashahara Pada. Sometimes identified with 
Nandigrama connected with Rama Lila of Puri’s 
Sahi Yatra, this refers to the wide open ground 
inside the Jagannatha Ballabha Matha complex. 
Here Mudirasta offers Prasada to the deities and 
pujakas offer Sitala Bhoga. Reminiscent of the 
battle between Devi Durga and Mahishassura, the 
buffalo faced asura, the ceremonies include the 
Kanda Parva, a mangalika ritual marking her 
auspicious send off by the other deities. As the 
asura was a ferocious adversary who could not 
be defeated by the other gods, Devi manifested 
to vanquish him. The gods offered her their 
powerful weapons and after valiantly facing Devi, 
Mahishassura was vanquished by her. After 
completion of these rituals the deities come back 
to Srimandira in the return procession. The three 
processional deities are carried to the Dakhini 
Ghara. Durga and Madhava are untied from the 
Bhadrasana in the Rundha Phita ritual. Madhava 
is carried to the Ratna Simhasana and Durga 
returns to the Bhandara Ghara. With this the 
Shakta Gundicha or Devi Gundicha ceremony 
comes to an end. Since Durga is identified with 
Vimala and Shakti, this festival is also known as 
Shakta Gundicha. 


The Narayani temple is also known as 
the Ashwina Gundicha Mandapa and the festival 
Devi Gundicha is also called Ashwina Gundicha. 
There is an interesting anecdote recounting the 
origin of the visit of Devi and Madhava to this 
temple. The present Sri Nahara, the palace of 
present Gajapati king was once owned by the 
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hereditary Pandas of the Mewar royalty from 
Rajasthan. When the Gajapati king wanted to take 
it over for his use, the Panda agreed to give it on 
one condition. He requested the king that 
Jagannatha should make an annual sojourn to the 
temple of their family deity Narayani in 
Dolamandapa Sahi. That wish was granted and 
accordingly Madhava who is none other than 
Jagannatha visits this temple for eight days during 
the sixteen days long Devi Puja in Srimandira. 
The small temple is actually part of the house of 
this family and currently Sri Damodara Pratihari 
resides therein. 


This visit is also associated with a 
domestic drama relating to the Ratha Yatra 
festival. According popular perception and 
interpretation in folk traditions, 
Mahalakshmi feels hurt and ignored when 
Jagannatha journeys out of the temple for 
almost a fortnight during Ratha Yatra with 
his sister Subhadra without taking her. Her 
sense of humiliation is expressed in her 
annoyance during the entry of Jagannatha 
into the temple after his festive travel. She 
bars his entry into the temple but eventually 
relents. Jagannatha offers her Rasagola, the 
traditional Odia sweet made of fresh chhena 
and rapprochement follows. Jagannatha 
secretly agrees to have a nine day journey 
with her in a secret chariot journey similar 
to the one during nine days Ratha Yatra. 
Accordingly Mahalakshmi as Durga travels 
with Jagannatha as Madhava during the Devi 
Gundicha. The first eight days they travel to the 
Narayani temple and on Dasahara, the ninth day, 
they travel to the Jagannatha Ballabha Matha. 
Though presented as Gupta Gundicha, the festival 
is open for public viewing. It is perhaps so called 
because of the secret pact between the divine 
couple and the dramatis personae apparently 
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being Madhava and Durga while in reality 
Jagannatha and Mahalakshmi are participating in 
the festival. 


Basanta Gundicha 


Basanta Panchami is celebrated all over 
India on the fifth day of the bright fortnight of 
Magha in different forms. In Odisha it is mainly 
celebrated as Saraswati Puja to offer prayers to 
the goddess of learning. As usual the celebrations 
in Puri and the Jagannatha temple are unique. This 
comes during the festival of colours Holi or Dola 
Yatra. Saraswati is worshipped in a separate small 
temple on the Western side of the inner compound 
of Srimandira. On this day the processional image 
of Saraswati along with Dolagovinda and 
Mahalakshmi journey to the Basanta Gundicha 
Tota for enjoying the sport with phagu or coloured 
powder. Basanta Gundicha Tota, literally the 
grove for the spring festival, is another name for 
the area around the Narendra tank and the large 
garden of Jagannatha Ballabha Matha. After the 
sport of colours, the deities proceed to the Benta 
Pokhari, a small tank inside the garden for benta 
or the sport of hunting. Five green coconuts are 
placed representing deers in the forest and after 
receiving the arrows from Bhitaracha, Lenka 
sevaka performs the benta rituals on behalf of the 
deities. There are references to Basanta Gundicha 
in literary works like Rasa Binoda in Odia and 
Basantotsava Mahakavyam in Sanskrit. Though 
the deities travel in Vimana or Chaudola for this 
spring festival, it is still called Gundicha. We do 
not know if in earlier times small chariots were 
used for this purpose. 


Saura Gundicha 


A small temple of Surya is located in the 
inner compound of Srimandira adjacent to the 
Northern side of the Kurma Prachira a little to 
the North-East of the Mahalakshmi temple inside 


the inner compound of Srimandira. It has three 
chambers of traditional Kalinga temple - the 
sanctum or Garbhagruha or Vimana, the 
Jagamohana and the Nata Mandapa. Besides an 
open platform also abuts the temple and is known 
as the Konark Mandapa. A shila vigraha or stone 
image of Surya is installed in the sanctum. Some 
scholars have speculated that it may actually be 
an image of Indra, the king of the Gods and the 
God of Rain. It is believed that after the 
Konark temple collapsed, the Surya Vigraha 
from there was shifted to Puri and installed 
here in this temple. Two dhatu vigrahas or metal 
images are placed on two sides of the main deities. 
These have the traditional iconography of the Sun 
god as found in Konark. These are the chalanti 
pratima or processional deities of Suya. On festive 
occasions these processional deities come out of 
the sanctum and participate in the traditional 
rituals. A small chariot made of wood similar to 
the design of Nandighosha of Jagannatha is kept 
in the Jagamohana of the temple for use on festive 
occasions. The Surya temple also has its own 
kitchen adjacent to it. This is the only kitchen other 
than one attached to the temple of Laxmi besides 
the main kitchen of the Srimandira. 


Traditional accounts mention celebration 
of Chariot Festival of Surya celebrated by gods 
in his garden and of Indra in Madhubana. Aruna 
is the charioteer of Surya and Nalakubera the 
charioteer of Indra. The Ratha Yatra of Surya, 
the Sun God or his chariot festival, is celebrated 
inside the Srimandira on the Chaitra Shukla Sasthi 
or the sixth day of the bright fortnight in the month 
of Chaitra and is known as Chaitra Gundicha and 
Saura Gundicha. An elaborate Chariot Festival 
of the Sun God was perhaps celebrated at 
Konark during the annual Magha Saptami 
celebrations during the period the temple was still 
intact. The Saura Gundicha festival inside the 
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Srimandira could have started after shifting of the 
Surya vigraha although it is celebrated in the month 
of Chaitra. 


The rituals of Saura Gundicha start after 
completion of the evening Dhupa in the Surya 
temple. Surya is given a bath in panchamrita 
followed by his makeup and donning of fresh 
clothes. Special Bhoga of Kakara, Ladu and 
Kheer prepared in his kitchen is offered and 
panchopachara puja is completed. The two 
processional deities then recerve Agyan Mala from 
the principal deity and they are carried by the 
sevakas outside the temple chamber. In the 
meantime the small chariot kept inside is moved 
in front of the temple in advance. After the 
processional deities are placed in the chariot, the 
sevakas and devotees pull the chariot Southwards 
inside the inner compound up to the Kirtana 
Chakada in front of Sata Pahacha. The chariot is 
then turned around and moved back to the front 
of the Surya temple and the deities are carried 
back and placed on the platform in the sanctum. 
Later in the night the Chalanti Pratima duo are 
again carried by hand to the chariots. In the 
concluding part of the journey, the chariots are 
pulled Northwards up to the Saraswati temple 
located to the North of the Laxmi temple and then 
turned back and brought in front of the Surya 
temple. The deities are carried back into the 
sanctum to take their place on the platform. The 
chariot journeys are performed with usual panoply 
of ceremonial journeys of gods. Bajantri plays on 
the drum, Kahalia blows the victory trumpet, 
Ghantua beats the circular metal bell and the 
Chhatara carries the large white umbrella while 
several important servitors join the procession. 


Worship of the Sun God has an 
important part in the rituals of Srimandira 
and the heritage of Jagannatha. Surya Puja 
is an important part of the daily rituals of the 


temple. Every morning after Rosha Homa, 
formal worship of Surya is conducted in a 
small temple abutting the Mukti Mandapa. 
However, there is no vigraha of Surya in this 
temple. Instead he is represented as a Yantra, 
mystic symbolic geometric pattern carved in stone. 
Surya is also worshipped before the formal ritual 
fire sacrifice on different occasions, notably such 
yagna ceremonies during the Naba Kalebara of 
the deities at the site of each of the four sacred 
neem trees selected for making of the new 
vigrahas. Some scholars believe that such chariot 
festivals were also held in the Srimandira on 
Magha Shukla Saptami, another major festive 
occasion connected with Surya worship. It is 
celebrated all over India as the birthday of Surya 
and also called Ratha Saptami. In Odisha the main 
festival takes place at Konark where thousands 
of devotees take a holy dip in the Chandrabhaga 
tank and visit the great Sun temple designed as a 
massive chariot of Surya pulled by seven horses. 
It is possible that a major chariot festival was part 
of the rituals of the Konark temple but not many 
details have survived. The association of the Sun 
God to chariots is found since Vedic texts. 
Scholars have noted that on this occasion, the 
festive chariot journey of Surya at Puri started at 
Srimandira and continued till the great ocean up 
to the Swarga Dwara but this practice has 
discontinued long time ago. 


Shaiva Gundicha 


Just like Devi Gundicha and Saura 
Gundicha, Shaiva Gundicha is also celebrated 
in the Srimandira related to a major festival 
of Shiva. On the eighth day of the bright fortnight 
of Chaitra, Ashokastami is celebrated in all the 
Shiva temples and the main festival in Odisha is 
that of Lord Lingaraja at Bhubaneswar. The 
processional vigraha of Lingaraja is carried in a 
chariot journey from his temple up to the temple 
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of Rameswara popularly known as Mausima 
Mandira. In the Srimandira, Lokanatha, another 
manifestation of Shiva, participates in the 
celebrations of this ceremonial journey. Lokanatha 
is considered as the keeper of the treasury of 
Jagannatha. The main temple of Lokanatha is 
about two kilometres Southwest from the 
Srimandira. There is also a small temple dedicated 
to Lokanatha to the West of the Kalpa Bata 
inside the Srimandira complex. However his 
processional vigraha or chalanti pratima is 
worshipped in the Bhandara Ghara within the 
Jagamohana of the main temple, a slightly elevated 
small chamber in its Northwestern corner. 


On Ashokastami, Mahajana sevakas 
carry Lokanatha by hand from the Bhandara 
Ghara through the Jagamohana to the Palinki 
placed near the Jhulana Mandapa. From there 
the Palinki is carried by the Bimanabadu sevakas 
in a processional journey with usual 
accoutrements and accompanied by various 
servitors like Pujapanda, Bhitarachha and 
Garabadu. The procession moves through the 
inner compound of Srimandira and after going 
through its Northen door reaches the Ishaneswara 
temple abutting the outer surface of Kurma 
Prachira, the inner boundary wall. The temple is 
one of the oldest structures within the Srimandira 
and the Shiva Linga installed here is several feet 
below the level of the inner compound. Perhaps 
for this reason, Shiva worshipped here 1n his Linga 
form is known as Pataleswara. A fresh garland 
or amhunia mala is also carried by the Palia 
Khuntia servitor. After reaching the entrance of 
the temple Lokanatha is carried by hand into the 
sanctum climbing down several steps. There a few 
rituals are completed and Sitala Bhogais offered. 
The garland after sanctification through an offering 
to Ishaneswara is given to Lokanatha as Agyan 
Mala. Thereafter Lokanatha is carried back by 


hand to his processional vehicle, a palinki. From 
here he starts the second lap of his ceremonial 
journey. The procession comes out to the Bada 
Danda and moves to the Jagannatha Ballabha 
Matha. Earlier Lokanatha travelled from the 
Singha Dwara ina processional chariot though 
now the practice of using a chariot no more in 
vogue. Some rituals like Mahasnana, Vesha, 
Bhoga, Bandapana and Alati are performed there. 
He is worshipped with Ashoka flowers as a part 
of the ritual on this occasion and special food 
offering known as Ashoka Manoh1i is offered to 
him. After completion of these Bahuda Yatra or 
the return ceremonial procession begins. On 
reaching Srimandira Lokanatha goes back to the 
Bhandara Ghara. Some scholars believe that on 
the occasion of Sitala Sasthi, another important 
Shaivite festival celebrating the marriage of Shiva 
and Parvati, a chariot journey by the divine couple 
was part of the ceremonies, a practice no more 
in vogue. 


Rukmini Harana Ekadasi 


Lord Jagannatha also uses a chariot 
to elope with Mahalaxmi and later marries 
her in a re-enactment of the abduction of 
Rukmini by Krishna. The festival known as 
Rukmini Harana Ekadasi is celebrated on 
the 11th day of bright fortnight of Jyeshtha 
or Jyeshtha Shukla Ekadasi. As recounted 
in Srimad Bhagavatam and other sacred 
texts, Rukmini, daughter of Bhishmaka the 
king of Vidarbha was in love with Krishna 
and wanted to marry him. However her 
brother Rukmi opposed this and instead 
wanted her to marry his friend Sishupala, a 
Chedi prince who is also a cousin of Krishna. 
Rukmini sends a secret message to Krishna 
to rescue her from this alliance and indicates 
that she would be visiting the Grama Devi at 
a certain hour. She requested Krishna to take 
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her away on route while she was on her return 
journey from the temple. Krishna was only 
too happy to oblige. As expected there ensues 
a fight with Sishupala who is defeated and 
bound to his chariot by Krishna. However 
Balarama intercedes on behalf of the 
vanquished prince and he is released. 
Krishna later marries Rukmini and accords 
her the honour of one of his principal queens. 


The entire narrative of this Puranic episode 
is recreated every year in the festival of Rukmini 
Harana Ekadashi followed by the marriage 
ceremony on Champaka Dwadasi and a nagara 
parikrama or sojourn through the city the next 
day. 


On Jyestha Sukla Dasami, 
Madanamohana goes out of Dakhini Ghara and 
receives an Agyan Mala from Jagannatha while 
he is seated in a cot placed in a platform in front 
of Nata Ganesha temple behind Jalakrida 
Mandapa. Here he receives a chitau or letter from 
Rukmini. Carried by Dagara or messenger this 
contains Rukmini1’s proposal for marriage with 
Krishna. After receiving this, he indicates his desire 
for the of Rajendrabhiseka ceremony, a ritual bath 
in consecrated water. The Mahajana sevakas then 
carry Madanamohana by hand to a chariot placed 
near the Kalpa Bata, the sacred Banyan tree. 
Journeying in this chariot, he performs a 
circumambulation of the temple in the inner 
compound. Later he is carried by hand and placed 
ina cot placed in the porch of the Dakhini Ghara. 
Here he is given in a ritual bath in Panchamruta. 
Usual panoply like playing of Ghanta, Kahali, 
Mahuri and carrying of the ceremonial umbrella 
accompanies this Abhisheka ritual. He is 
decorated with sandalwood paste and flowers in 
new makeup and dons fresh clothes. After an 
offering of special food items like Khir and Amalu, 


he returns to the chamber of Dakhini Ghara in the 
hands of the servitors. 


The main drama of this Puranic episode 
is enacted the next day celebrated as Rukmini 
Harana Ekadashi. After completion of the food 
offering, Pujapanda or the priest of Jagannatha 
gives Mahalakshmi an Agyan Mala, garland 
already sanctified as an offering to the Lord. 
Thereafter the Mahajana Sevakas carry her by 
hand and place her in a Palinki kept near the Sata 
Pahacha, the main Northern entrance into the 
Nata Mandapa. She then journeys in the Palinki 
to the Jagamohana of the temple of Mahalakshmi, 
the covered entrance porch where a cot is placed 
for her to be seated. There she is given a 
consecrated bath in Panchamruta. She is given a 
makeup and puts on ornaments. During this ritual 
Tadhau Karana acting as her confidante arrives 
with a stylus and a strip of palm leaf. Bhitarachha 
takes it from him and sanctifies these by the divine 
touch of Devi. Tadhau Karana then writes down 
the desire and intentions of Mahalaxmi as Rukmini 
to be conveyed to Jagannatha-Krishna as 
represented by Madanamohana. After the letter 
is written Bhitarachha takes this to Mahalaxmi for 
touch of the divine hand and closes it with her 
sandalwood paste seal. Then a sevaka enacting 
the role ofa Brahmin carries the sacred letter in a 
ceremonial procession to deliver it to 
Madanamohana. 


In the meantime Madanamohana is given 
his make up in the Dakhini Ghara while the morning 
food offering ceremony proceeds inside the 
sanctum of Srimandira. After completion of his 
makeup, he is carried to the sanctum where he 
receives an Agyan Mala from Jagannatha. 
Thereafter he proceeds to the Jaya Bijaya Dwara 
and stays there. The procession of Mahalaksmi’s 
message reaches there and vachanika or dialogue 
between the sevakas representing Rukmini and 
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Madanamohana takes place in the presence of 
Purana Panda, Puja Panda and Palia Khuntia. 
After this Madanamohana is carried to his chariot, 
in reality a chariot shaped Vimana, kept at Sata 
Pahacha and journeys in the inner compound 
reaching a spot not far from the Vimala temple. 
There he awaits Rukmini for an opportune 
moment to carry her away. In the meantime 
Mahalakshmi-Rukmini in the company of her 
companions (a role performed earlier by Maharis 
but these days by some sevakas) proceeds to 
the temple of Vimala who is visualised as the 
Gramadevati or the village deity. She offers 
flowers and other items for worship of Vimala 
and receives an Agyan Mala from her. As she 
steps out of the Vimala temple after worship, 
Bhitarachha playing the role of Krishna and seated 
in the chariot abducts her and places her beside 
Madanamohana. As inevitable a fight follows with 
sevakas playing roles of Sishupala, Krishna and 
soldiers. Sishupala is defeated in front of the 
Saraswati temple and tied to the chariot. Hearing 
of this, Rama(Balarama) steps out of Dakhini 
Ghara. He arrives at the scene to assist Krishna 
but finds that the latter has already defeated 
Sishupala. Out of compassion, he releases 
Sishupala and returns to his abode. Mahalakshmi 
and Madanamohana alias Rukmini and Krishna 
receive Panti Bhoga on the way and arrive at the 
Vivaha Mandapa or the marriage pavilion 
opposite the Mukti Mandapa. This is also known 
as Majana Mandapa and Somanatha Mandapa. 
Here the bride and groom are decorated with 
sandalwood paste. In the meantime inside the 
sanctum other rituals are carried on. Since the 
Bhitara Chandana Yatra is still going on 
Dolagovinda alone proceeds to Jalakrida 
Mandapa, Mhalakshmi being in the marriage 
pavilion at this time. While the rituals of Sandhya 
Dhupa or evening food offering proceeds inside 
the sanctum, the formal marriage ceremony begins 
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in the Vivaha Mandapa. All the items required for 
marriage are provided by Parba Yatra Jogania. 
The marriage ceremony is conducted by Puja 
Panda in the presence of Pati Mahapatra, 
Mudirasta and Bhitarachha and other sevakas. 
An important part of the ceremony is the donning 
of the Baula Pata, a yellow textile piece by the 
couple which is tied into a knot known as 
Gainthala. This a practice followed in all marriage 
ceremonies in Odisha and an integral part of its 
cultural heritage. The Asthana Padhiary and 
Mekapa convey to the relevant sevakas that 
Panchagrasi Bhoga is to brought to the Mandapa. 
This is offered to the deities followed by 
Bandapana. After this the bride and groom go 
inside the sanctum. After the usual Badasimhara 
Vesha, the principal deities retire for the night 
following the rituals of being put to sleep even as 
the newly married couple are in the sanctum. 


The next day is celebrated as Champaka 
Dwadasi on the twelfth day of the bright fortnight 
of Jyestha. After the Mangala A lati in the sanctum, 
the newlyweds are carried in hand by the 
Mahajana Sevakas and placed in the cot in the 
Dakhini Ghara. Daily rituals continue in the 
sanctum and after the midday food offering is 
completed and the chamber cleaned with water, 
the couple are brought into the sanctum. 
Bandapana is offered to them and the newlyweds 
receive Agyan Mala. They are then carried by 
hand to the palinki placed near the Jhulana 
Mandapa. The couple are carried in the palinki 
by the Bimana Badu sevakas on their shoulders 
set out on a Guali which is like a ceremonial tour 
of the city. They first carry the palinki around the 
temple and then to the Sri Nahara or the palace 
of the Puri King who receives them personally at 
the gate. They are then led inside to the courtyard 
and seated on a ceremonial cot placed for them. 
A variety of sweet meats like pitha and manda, 
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specially prepared by the Mahasuaras are offered 
to them. The King remains present and fans them 
with the flywhisk and decorative fan. After this 
the courtyard is cleaned and the sevakas come 
out of the palace. Thereafter the queen and women 
folk and other members of the royal household 
greet the couple, offer Bandapana and present 
gifts. After they return to their quarters, the palace 
gate is opened and Mahajana sevakas carry the 
couple back to the palinki. The tour then proceeds 
to the temple of Jameswara Mahadeva. Here 
Bandapana is offered along with Panchugrasi 
Bhoga. Thereafter the Bahuda Yatra or the return 
procession begins and the couple reach the 
Dakhini Ghara. After the Badasimhara Vesha they 
are carried into the sanctum where the rest of the 
rituals for the day are completed and with the 
newlyweds inside the sanctum the main deities 
retire for the night. The next day on Trayodashi 
the couple return to the Dakhini Ghara. That 
evening marks the preparation for the Snana 
Poornima. An interesting aspect is the opening of 
the gainthala knot only after the principal deities 
return to the Ratna Simhasana after completion 
of the Ratha Yatra in the Niladri Biye ceremony. 


Gupta Gundicha or Ratha Yatra of 
Nyasa Daru 


The Ratha of the Nyasa Daru during 
the Naba Kalebara ceremonies is both the 
most important and unique chariot festival 
inside the Srimandira. Naba Kalebara or the 
renewal of the bodies by the principal deities of 
the Srimandira is an elaborate ritual lasting over 
four months with participation of different sevakas, 
the principal role being performed by the Daita 
sevakas. Naba Kalebara ceremonies start with a 
journey to the forests for selection of specially 
identified Neem trees to make the new bodies 
for the deities with a halt at the temple of Mangala 
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at Kakatpur. After the selection each of the four 
trees, a Vana Yaga or Vedic fire sacrifice is 
conducted at the site and the tree is cut, trimmed 
and the log is placed on a four wheeled cart and 
transported to the Srimandira in a procession. All 
the logs are kept in an area in the North Western 
corner of the temple. Following age old practice 
a fire sacrifice is conducted there and in separate 
chambers rituals are completed. Vishwakarma 
sevakas carve out the new Vigrahas. Eventually 
these are taken into the sanctum and the Brhama 
Padartha or the essential divine substance is 
transferred from the old deities to the new 
vigrahas. The old deities are then interred in the 
Koili Baikuntha area of the temple. The vigrahas 
are coated with different layers of cloth, medicinal 
unguents and finally given a coat of paint and their 
eyes coloured. 


An essential part of this elaborate process 
is the sanctification of the Nyasa Daru and placing 
the same in each of the vigrahas. Nyasa is an 
integral part of consecration of a deity in the Vedic 
tradition when the performer of Yagna rituals 
imagines and assigns specific parts of the body to 
the material shape of the deity before finally the 
life breath itself is breathed into it while uttering 
prescribed mantras. A sacred ritual followed for 
ages this Nyasa karma is performed as a part of 
the Naba Kalebara ceremonies. A separate one 
and half metre long piece of wood from the tree 
selected for making the vigraha of Jagannatha is 
cut out and is marked as the Nyasa Daru. Here it 
is kept in a separate chamber in the area where 
the fire sacrifice and making of vigrahas 1s carried 
on. Ina ceremony sometimes called abhiseka, 
the Nyasa Daru is placed in the Snana Mandapa 
of this area and is given a ritual bath with one 
hundred and eight pots of sanctified water. A 
separate Pratistha Mandapa is also constructed 
to carry out the pratistha or the ritual of 
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consecration of the Nyasa Daru. A Brahmin priest 
well versed with Vedic rituals is nominated as the 
Nyasa Acharya who 1s the principal priest for this 
Pratistha karma. A few others including a Pustaka 
Acharya are also nominated to assist him. The 
Nyasa ritual is carried out roughly from the fifth 
day onwards from the beginning of the fire 
sacrifice inside the designated area of the temple. 
The Nyasa Daru is covered with a white cloth 
which extends on one side to go over the head of 
the Nyasacharya. The Pustakacharya prompts 
him with various mantras and shlokas and the 
different Nyasas are completed by the 
Nyasacharya. For this he uses a piece of wood 
with a tuft of durba grass with which he touches 
the Nyasa Daru indicating the specific part of the 
body for the Nyasa such as “This is your mouth, 
these are your ears and so on”. Some scholars 
have noted that altogether thirty such Nyasas are 
completed during the consecration of the Nyasa 
Daru. The Purusha Sukta and other sacred 
mantras are chanted by the other shrotriya 
brahmins present there. 


The next phase of the Naba Kalebara 
ritual in this sequence is the chariot journey of the 
Nyasa Daru. For this purpose a separate chariot 
is constructed in the Dola Bedi area while the 
construction of three regular chariots is 
simultaneously carried out in the Ratha Khala. 
Interestingly the regular Vishwakarma sevakas 
who are engaged in making the vigrahas of the 
deities or the main chariots are not engaged for 
this purpose. Some experienced carpenters 
outside this group are used. The chariot is a replica 
and a miniature version of the regular chariots used 
for Ratha Yatra, more specifically of Nandighosha, 
the chariot of Jagannatha. It has a height of eight 
feet and a square platform with sides of six feet. 
It is likely that earlier this small chariot also had 
sixteen wheels like Nandighosha but on the last 
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occasion in 2015 it had only eight wheels which 
had a diameter of twelve inches. It has a mandani 
or canopy of yellow and red cloth strips, four 
brass bells as decorations, prabha or background 
of the seat with the painting of Ashtadala Padma. 
At the top it has Kalasha or a brass pot, Olata 
Sua or parrots with necks turned back and 
Dhwaja or flag. It has Dwarapalas or doorkeepers 
and Sarathi or charioteer. Four wooden horses 
painted white are attached to the chariot. It is 
pulled with two ropes of approximately thirty feet 
length each made of Basunga Pata twisted by the 
Patara sevakas. 


The construction of the Nyasa Daru 
Chariot starts sometime before Snana Purnima 
and is completed before Asadha Krishna 
Dwadasi. After construction it is moved into the 
Srimandira through the Northern Gate of 
Meghanada Prachira also known as Hasti Dwara 
or Chemeni Dwara. It is also called the Deva Yana 
Marga and all the sacred logs for the vigrahas 
also move inside the temple through this route. 
On the night of Asadha Krishna Dwadasi, the 
premises of the Srimandira is cleared of all 
sevakas except very few required for the journey 
of the Nyasa Daru Chariot. All lights are put out. 
This is one of the most important secret rituals of 
Naba Kalebara. Sevakas designated as Vidyapati 
and Viswabasu carry the Nyasa Daru by hand 
and place it on cushions already kept on the 
chariot. Some Daita Sevakas pull the chariots, 
some accompany with processional 
accoutrements like ceremonial umbrella, fans, 
ghanta and flywhisks and others carry traditional 
Dihudi, Mashal or flames made of of cloth soaked 
in oil and affixed to sticks. The Chariot is pulled 
inside the inner compound or Bhitara Bedha in 
clockwise movement in ritual circumambulation 
around the main temple seven times. After this 
the Nyasa Datu is carried back to the arena for 
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making of the new vigrahas. Here it is handed 
over to the Vishwakarma sevakas who prepare 
small boxes and their enclosing covers of 
prescribed sizes for the five new vigrahas — 
Balabhadra, Subhadra, Jagannatha, Sudarshana 
and Madhava. These boxes are very sacred and 
become a part of the new vigrahas in which they 
are fitted but kept open and the sealing covers 
are kept separately. After completion in the 
Nirmana Mandapa the new vigrahas are carried 
into the sanctum. There in a most secret ceremony 
the essential divine substance or Brahma Padartha 
is transferred from the old vigrahas and placed in 
these boxes and sealed with the covers. These 
boxes and covers made of the Nyasa Daru are 
called Brahma Petikas or containers of the divine 
substance and in fact considered inseparable from 
the vigrahas. After the completion of the Naba 
Kalebara ceremonies the Nyasa Daru chariot is 
dismantled and its parts diposed. 


As the journey of the Nyasa Daru takes 
place in complete secrecy with lights out inside 
the Srimandira and only very few sevakas are 
involved this is called Gupta Gundicha. This seems 
the appropriate appellation for the ceremony and 
not so much for Devi Gundicha which can be seen 
by the devotees and others. 


It can be seen that chariot journey is an 
integral part of more than one ceremony in the 
calendar of festivals of Jagannatha and all except 
the Rukmini Harana Ekadashi use Gundicha as a 
suffix to the identifiers for the specific occasion. 
Gundicha Yatra as such is used as a synonym only 
for the main Ratha Yatra of the chaturdha murti in 
Asadha. The meaning and etymology of the 
word Gundicha is the subject of much 
scholarly discussion and debate among 
linguists, historians and scholars. Some have 
associated its origin with tribal traditions while 
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others relate it to Dravidian sources. We also have 
a Sanskrit word found in a well known text which 
connects it to worship as well the act of covering 
the body. Some historians believe that the 
Gundicha temple, the destination of Ratha Yatra 
was built by Gundicha, the queen of Indradyumna 
the legendary builder of the Srimandira. Others 
link the word to a historical figure, Gundi Chodi, 
literally the little bride, and queen of Choda Ganga 
Deva, the great Ganga emperor who built the 
present Vimana and Jagamohana of the 
Srimandira in the twelfth century CE. A 
comprehensive discussion on the topic can 
be found in Puri Boli by Sidheswar 
Mohapatra. He concludes that the word 
Gundicha over a period of time has acquired 
expanded connotation. This seems the most 
plausible and convincing interpretation of the 
word evolving into a generic term for festivals 
involving journey of deities in chariots or 
vimanas shaped like chariots. Such layered 
nuances associated with the word Gundicha 
and the many festivals with which it is 
associated are an interesting component of 
the rich intangible heritage of Jagannatha. 


References & Sources Consulted : 

Record of Rights Part 1 

Puri Boli, Sidheswar Mohapatra (Third Edition) 
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Video Reports of Festivals of Jagannatha 
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ats Car Festival of Lord Jagannath &A) 


( (The festival of vigour and excellence) 


7m" Er. Raghunath Patra ; 
a | % 


Cult and consciousness of Lord Jagannath Sudarshan sits on Darpadalan first 
ventilates cultural experience, vigour to enrich power, panoramic eyesight. 
It wipes out melancholy and 


es ’ Balabhadra's car Taladhwaja 
imparts spiritual value, celestial. 


consists of fourteen wheels, conveys 

It is synthesis of different doctrines He is creator of fourteen worlds 

Renders Metaphysical engrey and Can create, destroy as necessity warrants. 
inspires with monism, international 


Jagannath's car Nandighosh consists of 
Splendour surmounts depression of the world. 


sixteen wheels conveying sixteen kalas 
Jagannath conveys differents names Qualities of bliss, Anand the infinite 

in different months. In Ashadha "Baman" happiness of blessed devotees. 

the dwarf incarnation of Lord Vishnu 


-- , Subhadra's car Darpadalan consists of 
Vision of Baman on car, renders emancipation. 


twelve wheels, mean twelve sun powers 
Balabhadra's consecration on Taladwaja Sudarshan sits alongwith, imparts 
means celestial glory of completeness more of energy and charming views. 
Jagannath enthroned on Nandighosh 


Car festival imparts powers, energy 
means "Anand", the call of bliss. 


Devotees are enthusiastic to pull 

Both the shoulders stretched afront Poet fastened Divinity with fatherly affection 
to embrace all without discrimination beholds car festival of offsprings well. 

Love, affection trickles from scarlet lips 

with unwinking eyes, He looks on. 


Subhadra sits on Darpadalan car —— 
eer) a en a ee Er. Raghunath Patra, Brundaban Dham, Lokanath Road, 
We COnVeY, vay Patnahat Sahi Chhak, Puri-752001. 
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mperishable soul is essentially the source of 

piritualism. Real bliss in the mundane world is 
spiritual happiness which is nothing but the truth. 
In order to get that divine happiness one should 
surrender completely before the 
Paramatma. Ultimate divine happiness 
is that when an individual soul gets 
united with the Supreme one. Purusha 
as mentioned in the Rig Veda, 
Purusottama as referred to in the 
“Aagama” and “Purana” and 
“‘Jagannatha consciousness’ as 
prevalent among the devotees 
of the world are but the real 
reflection of spiritual 
consciousness. 
Parambrahma Paramatma 
has manifested as the 
Darubrahma (wooden 
manifestation) Jagannatha at 
Shree Purusottama Khestra. His sportive 
artis the artistic reflection of spiritual consciousness 
which is felt in different rites, rituals and functions. 
Mahaprabhu Jagannatha is the Lord of the 
cosmos. His rites, rituals, functions and festivals 
are observed on different days in His honour 
throughout the year. The rites and rituals may be 
diurnal, occasion-oriented or permanent, these 
have indwelling spiritual purport and for this 
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Dr. Bhaskar Mishra (7s 
i ») 


special significance, this has been adoringly 
accepted by all Acharyas and Spiritual heads of 
various schools of philosophy in India. 


On the background of observance of all 
rites, rituals, festivals etc. there is profound 
dedication or devotion to Shree Jagannatha. 


The cultural tradition of Odisha has been 
enriched due to Jagannatha consciousness. 
Culture is the very essence of the collective 
existence of a race. Our collective existence is 
“Jagannathamaya’” (full of Jagannatha). It is not 
possible to discuss history, art, 
sculpture and literature ignoring 
Lord Jagannatha. Shree 
Jagannatha is quite familiar with 
the fasts & festivals of the 
people of Odisha. 


Pll, The daily ritual of the 
EMEARE deities is based on the 
manual of worship. These 
daily rituals are accepted 
as ‘Niti’. The worship of the deities is performed 
keeping in view the philosophy, e.g. “Jatha dehe 
tatha deve”’. Which means the Divine is veritably 
a human being as ‘Man is Made in the image of 
God’. By performing the festivals in lighter vein 
also, one can feel the impact of religious feelings. 
Application of mantras and stotras have become 
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an inseparable part of rituals and festivals that have 
been laid down in the “Shastras”. Strict 
observance of these, leads to man’s reunion with 
Param Brahma. These attwas have been existing 
in ShreeMandira since long. Hence, the manual 
of worship venerated by all is prevalent in the 
temple. In obedience to the said process of 
worship, right from the opening of divine door of 
the temple in the early morning till the sealing of 
the same at late night, all daily rites, rituals and 
functions are held. The daily rituals of the Lords 
are scientific in spirit and are performed with 
spiritual devotion. 


Since ancient time, the different methods 
of worship prevalent in different sects have been 
reflected in the rituals of Shree Jagannatha, as a 
result, the same (rites, rituals, worships) have 
become lively and humane. According to noted 
scholar Dr. Satyabadi Mishra “He is a living God, 
who lives and moves with us. He is so much 
human, so much divine.” 


In every ritual of benevolent Lord 
Jagannatha an element of complete dedication is 
marked. The opening of divine door of the Lords 
is associated with traditional kirtan, chanting of 
stotra, offering of Tandula Pithau (rice dough) 
and offering of camphor lamp. Thereafter different 
rituals such as mailam (change of divine clothes), 
Abakash (bathing ceremony), Surya Puja, 
Dwarapala Puja (worship of divine gate keeper), 
Goppal Ballabha (breakfast of Lords), Sakala 
Dhupa (Rajbhog), Mailam & Vesha, offering of 
Anna Bhoga at the Bhoga Mandapa (Refectory 
Mandapa), Madhyahna Dhupa (Mid-day Puja), 
Diba-Pahada (Divine siesta), Sandhya Alati 
(Evening lamp offering), Chandan lagi (application 
of sandal paste on the deities), Badasinghara 
Besha (Wearing special costumes before retiring 
to bed), Badasinghara Bhoga (Offering of 
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valedictory bhoga of the day), Pahada (closure 
of door for facilitating Deities’ night rest) are 
performed. The Lord goes on a sporting spree in 
His mundane sport (marttya leela) in Nilachala. 


He is indeed the ancient most Divinity to 
delight in his mundane sport. His rites, rituals and 
festivals though appear humanly are considered 
uncommon, divine and unique. In entire India there 
is no such temple which presents an orchestrated 
niti (rituals). There lies its superiority and 
magnificence. Historically speaking, Jagannatha 
Temple has been subjected to many an 
impediment in the past, still then it has survived 
and has remained unaffected. This has become 
possible because of divine tradition, dedicated 
sacred service of the devotees. 


Other than the daily rituals, some special 
rituals and rituals pertaining to different festivals 
are also performed. 


Different festivals and functions of Shree 
Jagannatha have been described in the Sanskrit 
text such as the Skanda Purana, Niladri 
Mahodaya, Bamadev Samhita, Jatra 
Bhagabata, Abhinab Jagannatha Prastaba etc. 
As revealed from different texts the famous twelve 
Jatras ( festivals) of Shree Jagannatha are as 
follows : 


(1)Akshaya Trutiya, (2) Snana Yatra, (3) Rath 
Yatra (Car festival), (4) Sayana Yatra, 
(5) Dakshinayan Yatra, (6) Parswa Paribartana 
Yatra, (7) Deva Utthapana Yatra, (8) Prabarana 
Sasthi Yatra, (9) Pushyabhiseka Yatra, 
(10) Uttarayana Yatra, (11) Dola Yatra, 
(12) Damanaka Yatra. 


The timings/tithi for observation of these 
yatras have been mentioned in the Bamadeva 
Samhita. Besides the main “Twelve Yatras’’, 
Niladri Mahodaya on “Baisakha Sukla Asthami” 
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(eighth day of bright fortnight) in the month of 
Baisakha i.e. the holy foundation day in Shree 
Jagannatha Purusottama Kshestra is also 
observed. As such there are 13 festivals. That is 
why in common parlance it is said that “Bara 
maase tera yatra dekhuthibi Shree Kshetra hoi 
bhikari”’ (Iwould witness thirteen festivals in 12 
months remaining there on the grand road as a 
beggar). 


Besides the above main festivals, the 
number of special rituals and functions have 
increased with the patronage of King (Gajapati) 
and eminent Acharyas. Other than the said thirteen 
festivals around 76 festivals/ functions comprising 
upayatra (lesser festivals), special rituals, 
functions are performed in the Shree Mandira. 
Some of the prominent functions out of the said 
76 are given below. 


Chandana Yatra, Nrusingha Janma (birth 
of Lord Nrusingha), Jalakrida Yatra (water sport), 
Seetala Sasthi, Rukmuni Bibaha (marriage of 
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Rukmini), Champak dwadasi, Netra Utsava, 
Hera Panchami, Sandhya Darshan, Chitalagi etc. 
The attires that are put on by the deities on special 
occasions have been given different names. Since 
ancient times till date the deities wear different 
clothes made up of both cotton and silk. Some of 
the special attires are as follows - Tadapa, 
Uttariya, Baralagi luga, Patani, Shirakapada, 
Boirani Sadhi, Pheta, Gadipheta, 
Chemedi, Malamala, Neta phuta etc. 


Shree Mandira is a special empire and 
Shree Jagannatha is the sovereign of the said 
empire. The words or folk- terminology in the 
temple prevalent in the said empire are special 
which are in use till date without any change. The 
words used to describe the clothes, attire, rituals 
and Bhoga of Shree Jagannatha give a spiritual 
thrill. 


Some of the words used in the special 
rituals and festivals of Lord Shree Jagannatha are 
given below: 


Shodha: To vacate all devotees from the temple premises. 

Shirakapada: A type of cotton cloth tied on the fore-head of the deities. 

Hatuani: Providing water in an earthen pot by Garabadu servitors to other servitors 
for some special puja. 

Sarbanga: Applying sandal paste on the holy body of the deities during special rituals. 

Tundi: Style of wrapping the face with towels by supakara (cooks in the temple) 
at the time of carrying food for the deities. (Mouth wrapper) 

Bije Kahali: Blowing of wind-instrument/bugle at the time of appearance of deities in 
the various festive occasions. Blowing of the same also at the time of 
offering of divine garland by Gajapati. 

Jatrangi Mahasnana: Celestial bath on the festival days. 

Mala Chula: Flowers and tulsi leaves tied to a bamboo stick looking like a spiral 
wreath. Different Mathas/monasteries send these Mala chula. These are 
put on the holy heads of the deity. 

Mala: Supportive wooden plank placed behind the flight of steps 
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Nakshetra Bandapana: 
Mahajana: 
Dahipati Manohi: 


Bahuta: 


Chaka: 

Ghoda: 

Phuta, Chemedi, Patani: 
Ghana: 

Chakra Manohi: 

Tuli: 

Ulagi: 

Mahadipa: 


Bidia Pan: 
Adapa Mandapa: 
Alata: 

Manohi: 

Puja “Thaa”: 


Hata Paitha: 


Khei: 


Khadi Prasada: 


Pahandi: 


Prasada Laagi: 


Adhibas: 


Worshipping the deities on the occasion of their respective Birth stars. 
Servitors of Bie Pratima (proxy divinity). 


Offering curd and khua peda (a type of milk product) to Goddess Lakshmi 
on Hera Panchami and on the day when Goddess Lakshmi meets Lord 
Jagannatha. 


A specially designed wooden bar used to support the deities at the time 
of Pahandi. 


Round stone blocks. 

One type of winter clothing 

Net like cloth made up of thin thread. 

Rope offered/worshipped at the time of Anabasar. 

Food offered to Neela Chakra or blue wheel atop the spire. 
A small bed made out of cotton and cotton cloth. 

Removal of attire, dress, garland etc. from the holy deities. 


A special lamp/diya offered near Nilachakra (Bluewheel) by 
dhwajabandha servitor on Ekadasi (11th day of both bright moon & 
darkmoon phase). 


Offering spiced betel to the deities by Hadapa Nayak servitor. 
Platforml Singhasana inside the sanctum of Gundicha temple. 
Fanning the deities in a royal fashion. 

Offering of food before the deities. 


Keeping the materials for Puja (worship) at the respective places, such 
as beneath the Singhashan, on the chariot, on the bathing platform etc. 


Servitors such as Pradhani andTalachha interlock their respective palms 
during rituals/ ceremonial procession 


Certain quantity of Mahaprasad which is given to specified servitors as 
their due. 


White coloured lime chalk used for colouring the divine faces of the deities 
during Anabasar. 


Carrying the deities to Snana Mandapa, Chariots and Adapa Mandap in 
a spectacular ceremonial procession with frequent halts on the path. 


Application of sandal paste mixed with camphor to the deities during 
special ritual. 


Inaugural rituals performed for the purpose of fire sacrifice, celestial bath 
etc. 
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Mouth wash and Bath of the deities in the morning hour. 


A small wet fabric used to clean the holy faces of the deities. 


A paste of nutmeg mixed with water in an earthen pot offered to the 


Hanging of cotton cloth in front of the deities at the time of offering of 


A gum type substance prepared by mixing Til Oil with sal resin. This is 


applied on the bodies of the deities during Anabasar. 


Offering camphor lamp at the time of special rituals. 


Apasara: Pillow on which the deities rest their back. 
Abakash: 
Adhara Pochha: 
Adharamala: Garland with certain length. 
Ghasha: 

deities on special functions/festivals. 
Tera: 

food. 
Karala: 
Bandapana: 
Sahashra: Bill-hook made up of iron. 


For the last many centuries the words as 
mentioned above are in use in the temple without 
any change. The rites, rituals, festivals etc. of the 
temple are considered unique and unparalleled. 
The servitors engaged for the sacred service of 
the Parambrahma get up early in the morning and 
complete their ablutions. Wearing traditional 
attires, they engage themselves in the sacred 
service of the deities. 


After unsealing of the divine doors in the 
early morning a ritual namely “Mangala Aalati” is 
performed. Usually the deities wear Gita 
Govinda Khandua silken saree (on which verses 
from “‘ Gita Govinda” are woven) before retiring 
to night rest. The said clothes are removed from 
the divine bodies of the deities after Mangala 
Aalati. This ritual is known as Maikam. The 
Khuntia servitor is present with Khandua clothes 
in front of the deities during the time of change of 
dress of the deities. The deities are dressed with 
their morning attire i.e. Zadapa and Uttariva at 
the time of their celestial bath in the morning hour. 


As per the Record of Rights, Temple 
Administration usually supplies Zadapa and 
Uttariya for the said rituals. 


Mahaprabhu Shree Jagannatha is the 
national deity of Odisha. He is the sovereign of 
the nation. Gajapati Maharaja is His fore-most 
servitor. Servitors across various castes are also 
engaged in His service and rituals. The servitors 
of Parambrahma find themselves obligated by 
performing His puja. The spiritual consciousness 
linked with Lord Jagannatha is by itself'a supreme 
consciousness of the mankind. 


Susanta Kumar Dash, Addl. Secretary to Govt., GA & 
PG Department, Govt. of Odisha, Lokseva Bhawan, 
Bhubaneswar. 


Dr. Bhaskar Mishra, Chief Editor, Neeladri, Puri. 
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ie Unique Glory Mm 


) Shyam Prakash Senapati 
<\ Trans. by : Prof. Janmejaya Dwibedi | C 


O Formless Parambrahma 
You begin 
where all names end 
you are divine 
but act like human ones. 


From humanity to divinity 
itis ajourney through transformation. 


You pervade the creation 
as God of the masses 
your eyes brimful with love 
for your loved one. 


With outstretch hands 
you invite them for a hug. 


O God of equality, friendship and love 
your love extends 
from the earth to the ether 
birth to funeral pyre. 


oad 
hy 


oc SET 


ae 


You are eternal 
dear to all 
to everyone in the universe. 


Prof. Janmejaya Dwibedi, Grand Road, Puri-752001 
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|i Hindu mythology, the mother of the universe 
is known as Laxmi which means the attainment 
of Nirvan, the ultimate aim of life that is Moksha. 
Laxmi the word itself comes from the Sanskrit 
word ‘lakshya’, means the last desire of life 1.e., 
to achieve full salvation. In other words, 
worshipping Goddess Laxmi is to activate » 
your dreams backed with your duties 
to enrich the target. So it can be 
said that accomplishment of every 
one’s duties is nothing but the 
grace of Goddess Laxmi. 
Worshipping Laxmi, the Goddess 
of wealth and energy, will enable 
to attain dharma, artha, karma and 
moksha, the chaturbarga. Moksha 
is nothing but “Nirban, the last and 
the supreme desire of every human 
lives. The word Laxmi is 
synonymous with the concept of 
happiness and prosperity in life. In the 
Rigveda, Laxmi is described as aprimodial divine 
force of the cosmic creation. Laxmi is also 
portrayed as the symbol of delusion. She is 
adored as the cause of the divine procreation. In 
Yajurveda, Laxmi is depicted as a symbol of 
energy and plentifulness. In the Atharba Veda, 
Mahalaxm1i is described as ‘sri’ and the causative 
divine force of goals in life. In Saptasati- chandi— 
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Laxmi : The Goddess of 
: Prosperity and Salvation 
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Dr. PC. Mohanty hs 


Swadhin Mohanty 


The Devi Durga is manifested and worshipped 
as in the best three forms of Mahalaxmi, 
Mahasaraswati and Mahakali. Here Mahalaxmi 
is portrayed as a divine force representing the all- 
pervading ‘Mayashakti’ of Lord Narayan. It is 

also said that without Mahalaxmi, the 
preservation of the universe is not possible. 
In the Amarkosha swarga Barga 
(p.4), it is mentioned that goddess 
Laxmi has eleven names like 
Laksmi, Padmalaya, Padma, 
Kamala, Sri, Haripriya, Indira, 
lokemata, Maa, Khirabdhi Tanaya, 
and Rama. 


As described in Brahma 
Baibarta purana, prior to the 
creation of Srusti (Universe) 
Goddess Laxmi was originated 
from the body of Lord Sri Krishna. 
It is also narrated that four handed 
Laxmi came from the left arm and two- 
handed Radha from the right arm of Lord Sri 
Krishna, the supreme. Goddess Laxmi as per 
Laxmi, Padma, Vishnu and other puranic 
(mythological) depositions; Goddess Laxmi 
emerged out of churning of the sea (sagar 
manthan) carried on by Devas and Asuras along 
with other articles like the horse Uchesraba, 
Eirabata, the elephant, the nectar, poison, etc. Lord 
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Vishnu accepted Laxmi as his wife and 
accordingly she was named as sagara duhita/ 
Sindhu suta, Khirabdhi tanaya (daughter of the 
sea God Varuna) and so Vishnu became the son- 
in-law of the sea God Barun. From that day 
perhaps Lord Jagannath became Sri Jagannath 
and that custom is still inherited by all the Hindus 
to add Sn for male and Srimati for married female 
in their first name as a social system. Similarly, 
the girl child added with the word 'Devi' this is to 
honour Goddess Laxmi. From the name it is 
presumed that the women folk represents the 
Goddess Laxmi, the Devi Shakti or in other words 
the Daibi shakti (the cosmic power or the energy) 
of the universe. 


Goddess Mahalakshmi is the symbol of 
wealth, virtues situated in the Sn Mandira campus. 
The stone image of three feet Height worshipped 
in the sitting posture on a big lotus flower the 
image is of four hands. The upper two hands are 
holding two beautiful lotus flowers and the other 
two lower hands are in blessing posture. (i.e., 
barada mudra). Even Thursday is the special day 
of Laxmi worship. The Laxmi temple in Puri 
Srimandir is well painted with different artistic 
views of goddess Laxmi and with all puranic 
episodes. Mother Laxm1 is the epitome of purity 
and cleanliness. Special pujas and festivals are 
being celebrated in the temple mostly on the birth 
day ceremony Prathama Astami, Odhana Sasti, 
Basanta Panchami, Akshayatrutiya, Rukmini 
Bibaha, Kumar Purnima, Rishipanchami, Bahuda 
yatra, Sudasa Brata, Raja Utsav (festival) etc. 
Goddess Laxmi is an epitome of duty, fullness, 
sacrifice, services. Goddess Laxmi is also an 
excellent example of women folk performing all 
the services of Lord Jagannath as his house wife. 
She also balances and encourages the joint family 
culture in the society. In the icon of Ananta Sayana, 
Lord Vishnu while sleeping on the body—bed of 
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master controller, the Goddess Laxmi was serving 
Him by massaging the lotus feet. Once in swarga 
in ameeting of Gods and Rishis (sages) Durbasha 
had presented a garland of partyat flower to Indra. 
But the King of swarga remaining unmindful 
towards the presentation of Rishi Durbasha, 
thrown the garland to the earth. The garland fell 
on the neck of an elephant. On looking the 
arrogant activities of Indra, Durbasha felt insulted 
and cursed Indra to be deserted by Laxmi leaving 
the kingship of heaven. Accordingly Laxmi 
deserted the heaven and sheltered at his father's 
house Khirabdhi Sagar. The elephant who got the 
garland of Durbasha became immortal on the 
boon of Durbasha as the head of Lord Ganesh 
forever. After one thousand years of churning 
the sea lotus seated Laxmi emerged as rebirth 
out of the said ocean along with other ratnas like 
gold etc., nectar and also the poison released 
from the face of the great snake Ananta. 


The Jagannath Dhama of Puri in Odisha 
carries the Jagannath temple, the abode for the 
Lord of universe, is otherwise called as Shree 
kshetra or Srimandira. Here ‘sri’ denotes Laxmi 
and the temple is the house. That means Shree 
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includes every thing even the 'supreme' Lord and 
Goddess's temple i.e., Laxmi Narayan’s abode 
in Jagannath culture. Sri is Laxmi and also the 
cosmic beauty and the abode of the mighty God 
Jagannath. So perhaps it is called Srimandira. In 
the said Srimandir Ratnasimhasan (the golden 
throne) seven idols have been worshipped. They 
are Jagannath, Balabhadra, Subhadra, Sudarsan 
(wheel) and Madhab deities who are made of 
Neem daru (wood) idols and other two are 
Sridebi (Lakshmi) and Bhudebi (the earth 
Goddess) made up of precious metals. Here, in 
worshipping these seven deities Sridevi- is nothing 
but the main deity known as Laxmi. Goddess 
Laxmi has also a separate gigantic temple towards 
the south east corner of Srimandir campus. The 
rituals stand that Goddess Laxmi prepares food 
(prasad) for the Lord but the prasad becomes 
Mahaprasad after offering it to Maa Bimala. Due 
to the importance of Laxmi in Jagannath culture, 
the temple is profoundly known as Sri Jagannath 
temple which means the abode for Laxmi- 
Jagannath/Laxmi Narayan/Laxmi Nrusingha and 
alike in Vaishnabism. In Mahabharat Maa Laxmi 
symbolizes the wealth, good fortune and brings 
all material wealth and bestowed with all good 
qualities. Vyasa Dev narrated that Duryadhana 
enjoyed all these qualities as long as Laxmi has 
on his shoulder. But due to his sinful activities and 
ahamkar (ego) Mother Laxmi deserted him which 
evented in his downfall and death. Similar to 
Mahabharata, Ramayana also describes the death 
of Ravana due to his injustice, inhuman activities 
and not obeying to the advices of Goddess Laxmi. 


In Laxmi Purana written by Balaram Das 
states how the Lord Jagannath and Balabhadra 
became “Laxmi chhada’ (deserted by Laxmi) and 
experienced lot of odds till they surrendered at 
Goddess Laxmi. Laxmi purana is amythological 
story which intends to bring reform in both the 
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society and in human conduct. Laxmi puran taught 
us to see that all human is equal. They should not 
be differentiated for their cast and creed. It also 
teaches us to stay in a clean environment. 
cleanliness is being the abode of Laxmi. 
Accordingly the devotees are keeping clean the 
platform and sanitize with cow dung paste, 
turmeric powder, sandal water, etc. before 
worshipping. From that day Srimandira is the 
temple which had no caste bar. Chandala and 
Brahmins are taken Mahaprasad in a common 
platform. In the month of Margasira, on each and 
every Thursday Manabasa (worshipping the deity 
Maa Laxmi with the ancient crop measuring pots 
for exchanging on business are called as mana, 
ada, gouni, etc.) is observed -It recommends and 
reminds “Banijye basate Laxmi”. With full 
devotion by the women folk as an event of Laxmi 
worship. Mahalaxmi is the Mayashakti and the 
energy of universe. A lot of rituals are observed 
in the world-famous car festival of Lord Jagannath 
at Puri Srimandir which are linked with Goddess 
Laxmi. Laxmi the Maya Shakti (illusion) of 
Jagannath is annoying with Jagannath as she has 
not been taken in the car and kept isolated in the 
temple. Angried Laxmi thus went with her friends 
(shakhi) to Gundicha Rani temple and broke the 
car of Jagannath and returned via Nakchana dwar 
(a gate named after the nosal ornament) on the 
Hera Panchami day. On Bahuda dasami, the tenth 
day of lunar ashadha, the cars returned to 
Singhadwar of Srimandira. Again in the next day, 
the ekadasi tithi ( the eleven day) is observed with 
the examplary Suna vesha (decorated with all high 
valued golden ornaments). On the next the Niladri 
Vijaya day the temple returning ceremony of the 
deities is conducted. On the said event Laxmi 
Narayan Kali (the dispute) is ended after offering 
a bouquet of native made sweets named 
Rasgollah to the Goddess Laxmi after hearing 
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Bachanika (exchange of angried words from 
Laxmi) which also denotes Laxmi Narayana veta 
(meet) and then Srimandir runs as usual. 


Generally, Mahalaxmi bears a red saree 
bedecked with gold ornament stands or seats on 
a lotus, holds a pot of golden coin/ wealth and 
flanked by white elephant. The image of 
Mahalaxmi is worshipped on the most auspicious 
Thursdays of Margasira in each and every Hindu 
house. She is termed as the goddess of wealth, 
fortune, power, luxury, beauty and very auspicious. 
Time moves and occurs changes in the everyday 
in everything. It represents that Goddess Lakshmi 
is not static, so Her another name is Chanchala. 
Laxmi is nothing but the desires of life which will 
take us to super-soul, the Paramatma. Perhaps 
Goddess Laxmi represents the time, desires, 
duties, and mostly the succeeding to get the fruits 
of sincere efforts. The worshipped Goddess 
Laxmi brings luck to fulfill the desires of the human 
being. The fourth hands resemblance four 
important attributes of life i.e., Dharma, Artha, 
Kama, Moksha, Padma the sign of chetana. Laxmi 
is worshipped for giving wealth, Gajalaxmi for 
luxury. Dhairyya Laxmi for courage, Jaya Laxmi 
to win over a war, Santan Laxmi for children, 
Gyana Laxmi for wisdom, Raja Laxmi for a 
kingdom, Dhanya Laxmi for crops like paddy, 
etc. Symbolically, Goddess Laxmi is nothing but 
full filling the 10 important ambitions of life. They 
are to get wealth, power, prosperity, prestige, 
politeness, peace, truthfulness, greedylessness, 
egolessness (Ahankar 1.e., [am everything) and 
salvation, the satisfaction. Lotus flower is the 
symbol for love, affection and wealth. The red 
saree — the sign of growth and energy. The Asta- 
Laxmi signifies the eight attributes of life like the 
prosperity, fertility, good fortune (luck), good 
health, knowledge, strength, progeny and power. 
Laxmi the consort of Narayana carries, Sankha, 
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Chakra, Dhanu and Trisula. Dhana Laxmi bears 
red saree and holds chakra, sankha, a pot of gold 
coins and coconut. It has been noticed from 
different sastras of Hinduism, Laxmi changes her 
forms as per the aspirations of her devotees that 
Sometimes, the Goddess bears white saree, some 
times red and also bears green and other colored 
dresses. In some forms, two handed and in some 
others has four, six and eight handed Laxmi images 
are seen and worshipped for fullfiling different 
objectives. 


Laxmi as the consort of Narayana/Vishnu/ 
Nrusingh/ Jagannath, has no single and specific 
temple. Laxmi, generally worshipped along with 
Narayana on the name of Laxminarayan, in the 
joint form only. Mahalaxmi sheltered on the heart 
of Lord Vishnu and so Sri Venkates is very well 
known as shreenivas. Venketes of Tirupati in 
Andhra Pradesh is the important shrine of Srinivas 
where Laxmi resides. At Somanathpur of 
Uttarakhanda, a very beautiful sitting postured four 
hundred stone images of Laxmi is worshipped. 
The image upholds a Jalakumbha (a pot filled 
with water), alotus flower and other two hands 
are in a blessing mode. It is also seen from the 
Combodian art, Goddess Laxmi is seen witha 
standing mode holding a lotus flower in hand. 
Similarly, in Cham, Laxmi holds conch and also a 
lotus. In Yabani’s art goddess holds a bud of 
paddy (Dhankenda)-which resembles fully with 
our Indian posture of Annapurna, the goddess of 
food crops. Images of Laxmi — is also seen in 
Kousumbi of North India. Laxmi is a Sanskrit 
name derived from the word of Lakshya- the 
meaning of which says that Laxmi worshipping 
will fullfill all aims and ambitions of the mortal life 
and so the life becomes basically immortal. Other 
Laxmi temples: A Laxmi temple locally well- 
known as Astalaxmi temple is situated in the 
Basanta Bahara area of Chennai. Similarly, 
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another Astalaxmi temple is also located at 
Basanti colony of Dilsukh Nagar in Hyderabad. 
Astalaxmi mandap in the campus of Minakhi 
mandir of Madurai is very important to locate. 
Another Laxmi temple with AstaLaxmi images is 
worshipped in Erna Kulam, Kerala- in the campus 
of Sri Basudeva puram- Vishnu mandir. In Sidney 
Durga temple Rejent park, Sidney (Australia) has 
a small eight Laxmi temple of Goddess Laxmi. 
Another Astalaxmi temple is also in Sugar of 
Hoiston in Texas of U.S.A. Astalaxmi is also 
worshipped in the mother Hollyudu of California 
USA. Again Astalaxmi Devstana temple is also 
located in the same California — Phrament — 
Michigan. In Michigan, Panyriak an newly 
constructed Laxmi temple is coming up. In all over 
India, Goddess Laxmi is worshipped as the 
consort of Lord Vishnu/ Narayana/ Nrusingha. 
The people of Odisha, mostly in the Odia culture 
Laxmi maintains a dominating role. The Goddess 
is being worshipped in every house ‘Mana Basa’ 
and Sudasha Brata is performed by the 
womenfolk. A sacred thread which is called as 
Brata means promise/sadhana with determination. 
They worshipped Goddess Laxmi and put pious 
ten cotton thread Knots in the said Brata thread 
one knot with a name of Laxmi. In Laxmi and 
Padma purana the modalities for observing the 
Sudasa Brata is very well described. The Padma 
puran narrates these ten important names of 
Goddess Laxmi as: Mahalaxmi, Kamala, Padma, 
Hari Priya, Daridrya Bhanjani, Koumudi, 
Gajabahinee, Chanchala, Janaki and Rukmini. 


In Odishan culture Sri Laxmi or the name 
Mahalaxmi is very much familiar to every body 
as the consort of Jagannath and worshipped in 


the Sri Jagannath temple of Puri at large. She is — 


among saptadha murty in Ratna singhasan, Subha 
Laxmi in main front face top of singhadwar (the 
Lions's Gate). Again worshipped in Laxmi 
Nrusingha and in a separately constructed Laxmi 
temple and in many other places of India and the 
world placed and worshipped in different names. 
Sri Laxmi is one among three forms of Trimurty 
the Mahalaxmi, the Mahasarswati and the 
Mahakali. Laxmi is always worshipped with her 
consort Vishnu-Narayan mostly since Vedic and 
pre- Vedic period. Again in the persisting culture 
of Vishnu Upasana that is since the period of 
Vaishnabism Goddess Laxmi was an idol to be 
worshipped for the attainment of all cherished 
goals of human life including salvation. 


Jay Sri Mahalaxmi Namah stute. 
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e> Shri Jagannath Culture and £A 
« Consciousness ‘y 
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oy Prof. Keshab Chandra Das hs 


Pp“ is one of the four dhams of India - most has enriched the cultural heritage of Odisha- such 
sacred places of the country. Puri is identified as art, literature, music, dance and drama. 
in different nomenclatures as Purushottam 


Srikshetra, Sankha Kshetra, Niladri Kshetra, In religious prachee Lord Jagannath is 
Marttya Baikuntha Kshetra, Nilagiri, Nilakandar, worshipped like a human being. He gets up early, 
Nattonte. “Chednan takes food, takes snacks suffers from fever and 


other ailments, listen to music, enjoys dance, 
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Jagannath Dham, a NOhy ba Le 
Bhuswarga,etc. Puri AIR 
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goes to bed and even enters into 
quarrels with his wife Laxmi. All the 


has gained popularity “ain@ 


sc. mundane instincts and features 

SKA are reflected in the system of 
= Jagannath rituals and 
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to have a “darshan” of Lord 
Jagannath the master 


The definitions of culture 
are many. One of 


ae Ne = )): them is that culture 

Shri Jagannath, Le, helps the human 
the presiding deity of ,2§ py BOcrey reach the 
Puri is considered gana- height of success. 


The culture builds up a 
human being in an orderly 
manner in the social, political and 

spiritual field. Sri Jagannath culture 
and consciousness bears identity of a great ideal 


devata, known as the 
god of people ., ° 
irrespective of =a 

caste, creed and _ colour. He is regarded 
as Patita Pavan (the saviour of the downtrodden). 
The cult of Jagannath provides into all works of 
life of the people of Odisha. The cult of Jagannath 


spreading messages of Triguna. Culture is a 
thought-provoking process. It exposes the hidden 
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qualities of a person and strengthens the human 
spiritual process by guiding a human being to the 
path of theism. Considering these definitions of 
culture, it is ascertained that Sri Jagannath culture 
is ideal one to be followed by human beings. The 
theology concentrating on Jagannath culture has 
been described in different purans (old religious 
scriptures) like Skanda Puran, Brahmanda Puran, 
Shiv Puran and Matsya Puran. 


The Jagannath cult and culture has 
encouraged the whole world to be bound on 
world brotherhood giving up separatist ideas. The 
car festival of Lord Jagannath has spread the 
message of love for one and all besides 
encouraging want to resort to brotherhood 
amongst all. 


One vital essence of Jagannath 
consciousness is complete surrender. This 
consciousness is based on devotion. One can feel 
the miracle of Lord Jagannath when he or she 
completely surrenders himself or herself to the 
Lord. At that time only communion with the 
Almighty can be possible. Humanist approach or 
appeal is one of the aspects of Jagannath 
consciousness. Lord Jagannath is the Lord of the 
whole world, He keeps up His style in royal manor 
in this brittle mundane world. 


Puri temple is like a royal palace and each 
bit of activity in the temple is royal. The kings and 
emperors of Odisha considered themselves as 
representatives and servants of Lord Jagannath. 
From this kind of mentality borne by the kings 
prove that the physical power has been vanquished 
by the spiritual power which is considered 
supreme over all powers. Therefore, the Gajapati 
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kings of Odisha bowed down before Lord 
Jagannath and whatever they did to rule the 
Kingdom were all in the name of Lord Jagannath. 
Lord Jagannath was the supreme king and they 
were stooges At the hands of the Lord. Tradition 
has it that Lord Jagannath and lord Balabhadra 
came forward in favour of Gajapati Purushottam 
Dev to help the latter in his battle against king of 
Kanchi. This could be possible due to absolute 
surrender to Lord Jagannath by the king 
Purushottam Dev. This is the unique feature of 
Jagannath consciousness. 


Lord Jagannath comes down to the midst 
of sea of humanity during car festival known as 
Rath Yatra and becomes one with them, the 
devotees. Everybody irrespective of caste, creed 
and colour can openly have a darshan of Lord 
Jagannath on the chariot. It is believed that Lord 
Jagannath meets His devotees during Rath Yatra 
on the grand road of Puri to exonerate their sins. 
Therefore, Rathyatra is called “Patita Pavan’ Yatra, 
which means that Lord Jagannath comes out of 
His temple to the open to take away the sins of 
the patits (down-trodden and sinners). The thought 
of being one with others is another vital essence 
of Jagannath consciousness and culture. 


The Rathyatra exhibits the great tolerance 
of Lord Jagannath, who, without minding the sex 
and face of the people of the globe, shower His 
blessings without any discrimination on the sea of 
humanity. The Rath Yatra festival has become a 
common sight in most major cities of world since 
1968 through the ISKCON’s Hare Krishna 
movement. The ISKCON successfully 
transplanted the festival which now happens on 
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an annual basis in places all over the world in over 
100 cities including Lagos Nigeria, Dublin, Belfast, 
Birmingham, London, Bath, Budapest, 
Melbourne, Montreal, Paris, New York, 
Singapore, Toronto, Suva in Fiji Islands and 
Antwerp, Kualalumpur and Venice, California. 
The Rath Yatra in Dhamrai, Bangladesh is one of 
the most important occasions in Bangladesh. 


The ISKCON has successfully 
propagated and expanded the consciousness of 
Lord Jagannath in the international sphere. Since 
Lord Krishna is considered the Lord Jagannath 
the ISKCON devotees have been celebrating 
Rath Yatra all over the world. They have 
wholeheartedly been working for spread of 
Jagannath culture and consciousness. 


The cult of Jagannath is called syncretic 
in nature. Men are equal irrespective of caste, 
creed and sect. All devotees are brothers. There 
is grid reference for all religions and the religious 
tolerance is an important feature of Jagannath cult 
and consciousness. Unity in diversity is an ideal 
philosophy in India and the same is reflected in 
the cult of Jagannath. 


Down the ages eminent saints and seers 
of India have been attracted by Lord Jagannath 
and they visited the holy place Puri at different 
points of time. Prominent among them included 
Vaishnav monk Ramanuj, Shankaracharya, 
Chaitanya and Nanak, who accepted Lord 
Jagannath as the Lord of universe. They found 
their religious aspirations fulfilled in the cult of 
Jagannath. They were enlightened by the 
knowledge and wisdom of Jagannath 
consciousness and culture and stayed for some 
days at Puri. The important factor of Jagannath 
cult is that not only Brahminical rituals but also 
Buddhist, Jain, Shaiv, and Vaishnavite ritual have 
been accommodated in the festivities of Lord 
Jagannath. Therefore, assimilation of essential 
rituals of all major religious sects of Hinduism is 
the Jagannath cult which stands united in diversities. 


Prof. Keshab Chandra Das, Principal, SVM PG 
Ayurvedic Medical College, ILXKAL-587125, Karnatak. 
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Px: philosophers, saints, artists, seers, 
seekers and laity visit the holy land of Puri, 
along the seashore called Mahodadhi. This holy 
place is famed as Purushottam Kshetra, Sankha 
Kshetra and Bhauma Kshetra etc. This sacred 
place welcomes saints and sinners alike 
unbiasedly. The believers aspire two things: fair 
darshan or glimpse up to satisfaction of the 
worshipped deities and relish of delicacy offered 
to them called Mahaprasad. 


All things associated here are sacrosanct 
and godly. Here came Adi Shankaracharya, 
Ramanujacharya, Kabir, Nanak, Nimbark, 
Chaitanya, Ganapati Bhatta, Madhabacharya et 
al. They belonged to different sects, but everyone 
witnessed his or her god in Lord Jagannath. 
People of different faiths felt oneness with 
Jagannath cult. 


Shrichaitanya reached Puri in 1510 AD 
after covering over 500km of difficult terrain. He 
had unflinching bond with Jagannath cult. 
Chaitanya was born on 18 February 1486 AD. 
That was a full-moon day with lunar eclipse. 
Unlike other offsprings Chaitanya had a gestation 
period of 13 months. A large neem tree stood 
along his house. His mother called him Nimai 
fondly. He was the 10" child ofhis parents. The 
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name of his father was Jagannath Mishra and 
Sachi Devi was his mother. 


Chaitanya’s forefathers hailed from Biraja 
Kshetra in Jajpur district and were Brahmin of 
Bharadwaj gotra. Thus he had genealogical root 
in Odisha. His grandfather Upendra Mishra 
migrated to Srihatta district of Bengal. Later on 
his parents moved to Nadia. 


Chaitanya was known by various names. 
In the beginning it was Nimai, but after initiation 
or thread ceremony he was named Biswambar. 
In his childhood days once Nimai was playing 
with a deadly cobra but came out unharmed. Sachi 
Devi breathed a sigh of reliefand kept Nimai under 
her watchful eyes. On another occasion Nimai 
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wore a gold chaff and was playing outside his 
house. A die hard criminal (thief) took him away, 
but he returned unscathed. The man who had 
kidnapped Nimai had a change of heart and 
became a mentor. When he was asleep Sachi Devi 
witnessed Nimai was encircled by a bright halo. 
She also dreamt that gods of heaven descended 
on earth and sang hymns around Nimai. When 
Nimai walked up to his father’s bed room pleasing 
sound of jingling of nupur was heard around him. 
Nimai was a master child dancer and singer. His 
father’s untimely death shook him. Before that 
his elder brother had renounced the world and 
taken sannyas. Now Nimai read in Sanskrit school 
(Toll) of Ganga Das and came out first in his class. 
He wrote a book at that tender age entitled 
Byakaran Sutra (Principle of Grammar). At the 
age of 16 Nimai opened a school and taught 
pupils. His popularity spread all over the area. At 
17 he married Pandit Ballavacharya’s daughter 
Laxmipriya. 

In the meanwhile Nimai came in contact 
with Iswar Puri, the chief acolyte of Madhabendra 
Puri. Madhabendra promised to give a book on 
Shrikrushnna to Nimai. Now Nimai suffered 
emotional syndrome and sometime fainted, but it 
was recouped in time. He was given tumultuous 
welcome in East Bengal because of his erudition 
by acrowd. Here a memorable event took place. 
Once he was conducting intellectual discourse 
with his disciples. A man much older, Tapan 
Mishra by name prostrated before him. Nimai felt 
awkward. All students were also amazed. But 
Tapan Mishra said that he saw in his dream a 
divine figure directed him to meet Pandit Nimai. 
Nimai was the deliverer. He had descended on 
earth in human (form) body. In reply Nimai politely 
said that conducting Jajna was not necessary in 
Kali Yug. You can get it from chanting Hari’s name 
what you can get from the practice of scriptures. 
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“Now you may go to Nabadwip”’. Tapan Mishra 
was the first man at Nabadwip to meet Nimai 
and proclaim him as the incarnation of god: a 
Messiah. 


Nimai had intellectual confrontation with 
learned pandit Keshab Kashmira. Nimai pointed 
out Keshab’s mistakes, but Keshab didn’t take it 
easily. Only when goddess Saraswati told him in 
his dream that Nimai was not an ordinary person, 
but was an incarnation of Lord Krushna, then 
Keshab relented. 


Now Nimai was initiated (given guru 
diksha). Sadly he lost his wife Laxmipriya. But 
he had married again and it was Bishnupriya. 
Bishnupriya was the daughter of royal pandit 
Sanatan Mishra. Marriage didn’t prevent him from 
Krushna worship. He was seen bawling, "Oh 
Krushna ! You’re my wealth. I can’t live amoment 
without you. You’ve stolen my soul." 


In the meantime he decided to move to 
Brundaban. On the way he heard a divine voice 
on the basis of which he retracted to Nadia. He 
stopped teaching at his school. He sang Krushna’s 
name. His Kirtan (singing, dancing, playing 
cymbals etc) resonated all over Nadia. While 
chanting Krushna’s holy name he was 
overwhelmed by emotion. His followers also 
joined him. They saw a bright halo around his 
face. His mother Sachi Devi was unhappy. She 
was convinced that Nimai no longer remained her 
son, “he has left us and has turned out to be asset 
of the people living on earth.” 


Nimai professed that men may belong to 
any caste, but who have devotion towards 
Krushna are best men on earth. His disciples 
rapidly rose in number. 


The Hare Krushna name kirtan brought 
wonders. A Muslim came under the spell of Nimai. 
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He wandered in Nadia and proclaimed that he 
saw god in Nimai. His name was Chand Kazi. 


The Hare Krushna name kirtan has 
miraculous effect. The Jagai— Madhai episode 
is worth mentioning. They were two brothers and 
evil doers. They were carnivorous and drunkards. 
They were also dreaded Tantric and gangsters. 
Nimai deputed Nitai and Hari Das, two of his 
trusted disciples, to Jagai and Madhai to urge them 
to chant holy names of HareKrushna HareRam. 
But the brothers assaulted them. Nitai thought if 
these stupid sinners were not redeemed the 
society would ever remain contaminated. Thus 
he sent Hari Das to Nimai with this news. 


By fluke that day Jagai Madhai had 
pitched a tent near the house of Sribasa. On the 
contrary in Sribas’s house Kirtan was going on 
and the sound of it was reaching out to two 
brothers’ ears. 


Nityananda and Nitai were leading the 
kirtan even as Jagai and Madhai:two brothers, 
were asleep in the tent drunk. The sound of kirtan 
disturbed their sleep. They became annoyed and 
sent their henchmen with direction to forthwith 
stop the kirtan. But devotees of Nimai did not 
pay any heed. Jagai Madhai came running to the 
kirtan site halfnude. They turned violent. But Nitai 
closed his eyes and prayed,’Oh, God! Pardon 
them.” But he was hurt in the head and blood 
started oozing. To everyone’s surprise Nimai 
appeared on the spot and bandaged the wound. 


Nimai asked the diabolic brothers, 
"Aren’t you ashamed of injuring an innocent 
sannyasi ? You’ve done enough sin, must pay the 
price.” Now adiscus came to him as he called it. 
Nimai saw it was time of reckoning for both the 
brothers. But Nitai fell flat on the holy feet of Nimai 
and prayed to pardon the mischief monger 
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brothers Jagai and Madhai. These two brothers 
also confessed their crime and prayed for 
clemency. Gouranga pardoned them graciously. 
That day on Jagai-Madhai participated in the 
kirtan. 


Nimai assumed the post of Acharya of 
the Baishnab circle. He received Sannyas initiation 
from Shri Keshab Bharati at the tender age of 
23. Krushna Chaitanya became his new name. 
In 1509 AD he was seen undergoing a great 
mental transformation. 


He dedicated himself to Lord Krushna. 
Now his mother Sachi Devi realized that it would 
be insurmountable to prevent Nimai to leave 
house to pursue his own independent resolve. In 
1510 mother gave her approval with the condition 
that Nimai would not go elsewhere but to Puri 
for two reasons: One, it was most sacred place 
and two; his mother could regularly receive the 
news of well being of Nimai from the pilgrims of 
Bengal quite often visiting Jagannath Dham. 


The same year in 1510 AD Nimai set out 
for Puri with four companions. They covered a 
difficult terrain. They crossed over flowing rivers, 
faced unfriendly people and halted in different holy 
places on the way. After a long journey Shri 
Chaitanya reached a place called Tulasi Choura 
(holy basil bearing vessel) near Puri where the 
spire of Shri mandir, the abode of Lord Jagannath, 
his siblings and Sudarshan came to sight. It was 
about 7 miles from the temple. 


Now Srichaitanya started running in a 
frenzied mood singing aloud mahanam (great 
names) of god leaving his companions behind. He 
was emotionally overwhelmed. He entered the 
temple breathlessly through Singhadwar (Lion 
Gate). When he had glimpse over quartet on the 
jeweled pulpit he lost his sense overjoyed. When 
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he regained his sense he wanted to hug the deities, 
but was prevented by the servitors. He was 
treated as man of unbalanced mind. At this 
juncture Pandit Basudev Sarbabhauma 
Bhattacharya intervened. Next morning servitors 
had change of heart. They gave Srichaitanya 
befitting honour and also gave him a garland worn 
by Lord Jagannath. Here-after Srichaitanya never 
ventured into sanctum sanctorum of Srimandir but 
had darshan of the deities from behind the Garud 
column. It is noteworthy that Srichaitanya had 
defeated Sarbabhauma in a debate on dharma 
tattwa or dharma cult and in turn Sarbabhauma 
had welcomed Srichaitanya to stay in his house 
as a guest. 


Srichaitanya went on pilgrimage to South 
India. He returned after a year on Snana Purnima, 
the day the deities were ceremoniously bathed in 
108 vessels (pots) of holy water. Thereafter they 
were lodged in anabasar dais. Only hand counted 
of servitors were accessible, for others the deities 
were out of reach. Shri Chaitanya was sad. He 
went 18 miles off Puri to Alarnath for holy darshan 
of image of Lord Vishnu. It was as good as having 
darshan of Lord Jagannath. In 1512 Chaitanya 
and his followers cleaned the Gundicha Temple 
premises and sprinkled water on the route the 
chariots were to move during car festival. 
Chaitanya prostrated before the chariots with 
utmost reverence. He ceaselessly beheld the idol 
of Lord Jagannath, sang and danced. He cried 
out, "Manima, Manima (your highness)" with 
raised hands. The Gaudiya Vaishnava canons 
equate Chaitanya with Lord Krishha, in other 
sense incarnation of Lord Krishna. 


Vaishnavism pre-existed Chaitanya 
period. The sabar chieftain Viswavasu 
worshipped Nilamadhav in Blue Hill 
(NilaKandar). Prior to that Lord Nrusingh was 
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worshipped since time immemorial. Great poet 
Jayadev’s Gitagovind depicting Platonic love of 
Lord Krushna and Radha composed and sang 
much earlier 1.e. in twelfth century. 


Five Odia devout associates who 
adopted and practiced kirtan became followers 
of Chaitanya without compromising their innate 
belief. They were Jagannath Das, Balaram Das 
Achyutananda Das, Yasobant Das and 
Shishuanant Das. All but Jagannath Das were non- 
Brahmin. All of them were Baishnavites and poets. 


The Radha-Krushna cult was rejuvenated 
in Odisha during Chaitanya’s period. It further 
fanned out by Shyamananda and Nagar Kirtan 
was introduced during Chaitanya’s time. The 
Kirtan as a whole was called Nadia Kirtan as it 
was originated at Nadia Nabadwip. 


Chaitanya had spiritual and religious 
affinity with five Odia devout associates, more so 
with Jagannath Das, who composed and recited 
Odia Bhagabat near Bata Ganesh in Sri mandir 
premises. He also sang it in mellifluous tone before 
Shri Chaitanya who was pleased to award 
“Atibadi” title on him. 


Chaitanya was instrumental in the 
development of friendship between Jagannath Das 
and Balaram Das, it was when Chaitanya declared 
Jagannath Das as incarnation of Radha. 
Achyutananda Das visited Puri during car festival 
and met with Chaitanya. Achyutananda also 
visited different places in India. On his return he 
was advised to preach the holy name of Krushna. 
The other two Odia devout associates Jasobanta 
Das and Shishu Anant Das were given Vaishnav 
diksha by Sri Chaitanya. 


Sri Chaitanya had Odia root. He spent 
about half of his life at Purushottam kshetra 
propagating Radha-Krushna cult. He pioneered 
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anew type Vaishnavism dancing and singing with 
raised arms on the Bada Danda (grand road) of 
Puri. It was spiritually ecstatic and blissful. How 
this great soul left for his heavenly abode is 
shrouded in mystery but his philosophy of universal 
human love, love of Krushna and surrender at his 
holy feet immortalized him. About his end P. 
Mukherjee writes in his article ‘Chaitanya in 
Orissa’ as follows: 


We can conclude that Chaitanya passed 
away before the image of Lord Jagannatha on a 
Sunday during the bright fortnight, either on the 
third tithi of Vaisakha (27" April) or on the seventh 
tithi of Asadha (29" June) in the year 1533. 
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V, wt My Prayer 


=a 
ad , H th Muduli ( *s 
cS), ansana uduli 4&5 
Oh Lord ! Please make it such that 
On setting my glance with yours The same scene remains 


Tears lay down from my eyes, 
Please allow me 

To wash your Lotus feet SI 
With these drops oftears. | 


When I engross myself 

With your name in my lips 
Tears lay down from my eyes 
Please make me such that 

I shall continue 

Enchanting your Holy name 
All the time. 


When I see Patitapaban Bana 
From a distance 
Tears lay down from my eyes 
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/), Inmy mind’s eye forever. 

, When I face you inside the temple 
Z, Tears lay down from my eyes 
»Please make such that 
My whole life would be spent 
Inside your temple. 


When I take your Mahaprasad 

Tears lay down from my eyes 

Please make it such that 

The same Amrit 

Would be availabel to the whole world. 


Hansanath Muduli, Khandagiri (Dumuduma-A), 


Bhubaneswar-75 1030. 
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Py’ 
a The God of All Eternity & 
A 3 


Dr. Jashaswini Mishra We 


G5 


He Who is the creator 
Of Heaven and Earth, za ‘C 
And showers blessings Nae 
Upon every birth. yl! =~ 
‘ \ 1) 2, 
He Who is % oS ) 
: Shel NOMS YS 

re epitome of love, % She: Ae Yiseg q 

guides every being pag : \, 
From the Heaven above. Na 


He Who rides on the Nandighosha 
Every year since the dawn of time, 
And performs mundane acts 

With a touch truly sublime. 


He Who bears the sacred armaments 
Of Sankha, Chakra, Gada, Padma, 
And secures the entire cosmos 
Whilst resting on Sheshnaga. 


He Whose chariot stopped 

On the desperate calls of Bhakta Salabega, 
And Who at once accepted 

The coconut offered by Dasia Bauri. 


O Black God of all eternity ! 
Let Your big round eyes 
Sparkle with divine grace, 
And let the world be shielded. 


Dr. Jashaswini Mishra, Qrs. No.- N/152, New L.LC. 
Colony, Badambadi, Cuttack. 
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fagannath, the Emperor of Kambukataka 


(Sankha Kshetra) 1s the sovereign Lord of 


the universe and worshipped in Sri 
Mandir, Puri with His elder brother 
Balabhadra, sister Subhadra and the 
weapon Sudarshan. He is Daru Devata 
and Daru Brahma (the Supreme Being) 
or the mystic syllable of Om. He is very 
much kindhearted to the devotees and 
popularly known Patita Pavan and the 
flag flutter in Nilachakra on the top of 
the temple is Patita Pavan Bana. As if 
it indicates the poor, rich, yogis, saints, 
patients and luxurious and every one to 
come near and blessings from Lord 
Jagannath pour on them. He is closely 
associated with the Odias and 
Jagannath cult is Odishan culture. 
Irrespective of caste, colour, sex and creed 
everybody has a free access to Srimandir. There 
a Brahmin embraces a Chandal (a low caste 
Hindu) with affection and love. Both take 
Mahaprasad (the food offered to the deity) 
together. This is possible for Kalia Raja (the self- 
willed Lord) Jagannath. The Yogis and saints 
meditate for years and years but fail to be 
associated with the Supreme Lord. Buta simple 
votary, having no divine intellect, no meditation, 
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completely surrenders to Him and is blessed. So, 
rightly said that he is not in Baikuntha (the abode 


/ ee SS 


of Vishnu) nor in the hearts of Risis but always 
with the devotees and the distance may be of any 
length. He fulfils the aspirations and desires of 
every devotee sooner or later. He reads the inner 
sense, so He is Bhabagrahi and understands the 
heart and therefore, known as Antaryami. Fora 
patita jana (out-caste people) He is 
Jagabandhu, and above all, the gods and 
goddesses. He is Adi (without a beginning), 
Anakar (formless), Ananta (eternal), Nirakara 


35 


ISSN 0970-8669 


(empty) and the Brahma, the Supreme soul. But 
He is a friend and close companion of pure- 
hearted votaries. There is no need for un 
imperceptible thoughts and boundless imagination 
for them. Simply having a glance at the calm, quiet 
and pleasing image of the deity, the heart rejoices 
and drenches in divinity i.e., Dasya (servitude) 
and sakhya (intimacy) of natural disposition. Then 
the Lord and the devotees are inseparable. All 
types of worldly miseries and sufferings vanish. 
The beheld devotee prays with folded hands, tears 
rolling down on his chicks and begs for mercy. 
The great devotee-poet Dinakrushna Das 
joyfully recites, 


“Jagabandhu pari jane samanta / nahin nahin ta 
Chauda brahmanda barata jananti / chakrare 
chhedanti aarata.” 


(Jagabandhu the supreme Lord / No such Lord 
like Him/ listened to the prayers of the Universe/ 
cuts off sufferings with Sudarshan) 


Lord Jagannath, the emperor of the 
universe is the sovereign Lord. He is the incarnator 
and the mother of all avatars (incarnations). He is 
Sri Vishnu in Satya yuga, Sri Ram in Tretaya 
and Sri Krushna in Dwapar yuga. He has Kalki 
Avatar in Kali yuga and worshipped as 
Darubrahma in Nilachal Dham. He 1s the 
fountain of mercy, ocean of compassion, kills the 
demons, demolishes the wicked, gives protection 
to innocents, and paves the path to establish 
Dharma and to prevail perpetual peace on the 
Earth. For this, he takes birth in different shapes 
(Avatars). He is the all mighty and the greatest. 
Lord Jagannath is Maha Vishnu and the origin 
of ten different Avatars (Mastya — the Fish, 
Kurma —the Giant Tortoise, Varaha — the Giant 
Boar, Narasimha — The half man/ half lion, 
Bamana — the Dwarf, Parsuram — the warrior 
with an axe, Rama, Krishna or Balaram, 
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Buddha and Kalki). The famous Sanskrit poet 
and writer of the ‘Geeta Govinda’ describes, 


“Bedanuddharate Jagannibahate 
Bhugolamud bibhrate / 
Daityam darayate Balim chhlayate 
kshyatrakshyayam kurbate / 
Poultsya jayate halam kalayate karunya matanwate / 
Mlechhan murchhayate dasakruti krute 
Krushnaya tubhya namah.” 


Dwetadwetabadi (both dualistic and 
non-dualistic philosopher), Nimbark, 
Adwetabadi (without dualistic philosopher) Sri 
Adi Sankaracharya, Sri Ramanuja, dualistic 
philosopher Madhavacharya and Bheda Bheda 
Badi (dissimilarities and similarities philosopher) 
Sri Bhaskar have accepted Lord Jagannath the 
greatest of all Avatars. Srikshetra is the centre 
of all types of worship and that includes Pancha 
Ratri Upasana, Bhababhakti Upasana and 
Raganuga Upasana. Rupa Goswami, the 
worshiper of Sri Krishna has seen his Lord in 
Jagannath and accepts Him the Kalindi Kulia, 
Kaincha Malia, Kekipuchha Charu Chulia and 
recites, 


“Priya soayam Krushna sahachari! Kurukshetra 

militah / stathaham soradha tadida mubhayoh 

sangam sukham / tathapyantah khelin madhur 

muralipanchamajuse / namo me kalindi pulina 
bipinay spruhayati.” 


The priests and places related to 
Jagannath are of great importance. His Danda 
(Badadanda), Prasad (food offered to the deity) 
Mahaprasad, Panda (Badapanda) and the 
cremation ground is regarded Swarga Dwara (an 
entrance to Heaven). Every Odia has a strong 
desire to be cremated in Swarga Dwara for 
emancipation. Jagannath is addressed in 
thousand names, but, he is the affectionate son of 
the Odias and for them are Kalia Thakura/ Kalia 
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Dian/ Kalia Hati. Some of His Nitikanti (daily 
rituals), veshas and Prasad are mostly reflected 
in Odishan culture. He is the symbol of wealth 
and prosperity of the Odias. The storm of many 
religions has blown over this holy land and many 
preachers of different religions with separate 
philosophy have tried to establish supremacy but 
failed. Ultimately, they find their worshipped gods 
in Sri Jagannath. Shreekshetra is the centre of 
all religions. Originally Jagannath is the 
worshipped God of Shavars and popular as 
Shavar Devata (a god of scheduled tribe). Later 
on, the Jains, Buddhists, Tantriks, Shaivities, 
Shakta, Ganapatyas and Sourajs have lost their 
identity in Shree Jagannath. So Jagannath is 
the god of all religions and Jagannath Dharma 
is the universal religion. The Jains see Him as 
Jineswar, their beloved Lord and the Buddhists 
see him as Buddha. Muslim devotees like Kabir, 
Haridas, Salabega have devoted their entire life 
before Lord Jagannath and composed many 
poems in praise of the Lord. Most importantly, 
Lord Jagannath is identified Purusottam and 
its derivations is from ‘Jina’ as advocated by many 
scholars. The worship of Lord Jagannnath is 
derived from the worship of ‘Rishavnath’. The 
king of Uddiyan, Indrabhuti of eighth century 
BC wrote the famous treatise ‘Jnanasidhi’. He 
has enumerated the tenets of religions which are 
perfected by the verse “Pranipatya Jagannath 
Sarba jinabararchitam.”’ The legless God trio, 
Jagannath, Balabhadra and Subhadra symbolise 
Tree Ratna of Jaina readings. Lord Jagannath 
is worshipped by the Buddhists from time 
immemorial. As narrated, Buddha is one of the 
Avatars of Shree Vishnu. The Tri Ratnas 
ideology of Buddhism is reflected in the trio deities 
worshipped on Ratna simhasan. Besides that, 
Lord Jagannath is all-pervading and a 
combination of all five Hindu deities i.e. Narayan, 
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Rudra, Ganesh, Surya and Durga. On Ratna 
Simhasan Heis ‘Narayan’, during Navakalebar 
ceremony ‘Rudra’, at the time of Snana Yatra 
‘Shree Ganesh’, in car-festival ‘Surya Narayan’ 
and while enjoying the divine slumber (Snana 
Yatra), He is ‘Durga’. Hence, Jagannath is the 
Supreme God of Saivities, Saktas, Ganapatyas, 
Sauras and Vaishnavas. Dwetabadi (dualistic 
philosopher) Srimad Ramanucharya narrated 
him the Parama (supreme) Laxmi, the husband 
of ‘Kantyakanchana Sannibham’. This 
Parama Laxmi is named Shreedevi. In the 
Uddian Tantra, Lord Jagannath is described 
as Mahakala (a name of God Shiva), and 
worshipped in Dakshinachara and Bamachara 
Tantra (methods of Tantric worship). He is 
regarded as Kalabhairab and Kalatita Bhairab. 
The deity Jagannath is on Naba Trikona Shree 
Chakra and some accept Him as Mahabhairab. 
He is always mysterious. Nobody is able to trace 
his beginning and the end. This is clearly mentioned 
in the holy scripture of the Hindus the, Vedas, 


“Sarba rahasya Purusottamsya / Debah na janaati 
kuta Manusyah.” 


Lord Jagannath is Aham (ego) of 
humanrace. So, he is Jagannnath. He is supreme 
soul and the human beings are the souls. The soul 
is ever anxious to get itself united with the 
Supreme Soul. There is a strong belief that the 
moment the devotee has a glance at him, the soul 
is purified. The devotee is thrilled by touching the 
Badadanda and wraps his body with holy dust 
of it. Dasia Bauri, Bandhu Mohanty, 
Dinakrushna, Matta BalaramDas, Muslim 
devotees Salabega, Haridas, Kabir and many 
others are the noted votaries, still alive in the 
memory of thousands and thousands. They are 
famous for their complete subjugation before Him. 
The sense of ‘Nirasarayam Jagadisha Raksha’ 
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has made them possible to be closer to Lord 
Jagannath. By His mercy, the poor Sudama, 
the childhood friend of Sri Krishna, becomes a 
millionaire, the deer escapes from a definite kill 
from the hunter in the deep forest, the elephant is 
saved from the clutches of the mighty crocodile 
in the ocean and the sinner Ajamila gets a place 
in the abode of Vishnu by simply uttering the 
name of Lord Vishnu at the time of his death. 
The most spectacular example of His grace is 
Draupadi, the wife of Pandavas. She is saved 
from the humiliation of being naked by 
Dushasana, the younger brother of Duryodhan 
in front of other kings. Those examples of His 
mercy to devotees establish the inseparable 
relationship between him and his votaries. The 
Odia poet,Chandan Hajuri has rightly recited — 


“Hari-Harini Droupadi bipatti / Hari! 
Harichhapara deri sruti 
Daridra Sudamaku Kotinidhi / pari purna dele 
krupa baridhi he 
Dharija mahima chitte he / sarita jauchi Hari! 
Aauthare/ nachanhile krupanetre he.” 


(“Saves the deer, elephant and Draupadi 
from danger / Always ready to listen to / poor 
Sudama becomes rich by Krupabaridhi / Oh! 
Hari, suffering is beyond limit. Without a mercy 
look.) 


There are no rules and regulations for the 
votaries to have a Darshan of Lord Jagannath 
and no discrimination between pure and impure. 
Such as ‘Apabitrah Pabitro ba sabyastham 
gatoapi ba.” The devotee comes walking on 
Badadanda. His feet are covered with dust and 
no need to wash face and hands. He moves 
straight to Ratna Simhasan and embraces his 
Lord out of love and devotion. The difference 
between the votary - god, god- human being, 
Slave-Master, worshiper and worshipped 
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vanishes and the soul and Supreme soul are united 
and the path for emancipation of the soul becomes 
clear. Rightly poet Upendra Bhanja has written, 


“Se Kambukatakara Raja Nama Jagannath/ 


Chaubarge chaubarga debaku samartha.” 


The king of Kambukataka / provides 
Dharma, Artha (wealth), Kama (desire) and 
Moksha (salvation) to four castes — Brahmin, 
Kshatriya, Baisya and Sudra.) 


Lord Jagannath is always with his 
votaries. He is sleepless for them. Any moment 
he is prayed, provides mercy. He is the ocean of 
kindness and piety. He is the only God of 
providing Kaibalya and none else. So, poet 
Dinakrushna Das writes “Karai pabitra ana 
tirtha jale kale snan/ se tirtha name nana 
durita nasha/ Bikunthe basi baikuntha 
santoshe / kari ei tirtha kirtan/ karu thau 
Dinakrushna sukhe nartan ”. (Bathing in holy 
water purifies / the name of this pilgrimage 
annihilates sufferings / gets the pleasure of having 
peace in the abode of Vishnu/ muttering this 
pilgrimage / Dinakrushna dances in joy). Simple 
utterance of the name of Jagannath is enough 
for achieving mercy from Him. 


Shree Jagannath has been in the body mind and 
soul of the Odias. Being amazed by his diversions 
many Odia litterateurs have been influenced. 
Hence Odia mythologies and other wings of the 
literature provide the glory of Jagannath and 
Jagannath cult. Many of the Odia poets admit 
their helplessness and what He directs in the Night 
they only write in the morning. This is their 
confession. To be honest many Odia literary 
pieces like Bhajana (adoption), Janana 
(supplication), Chhanda (a canto written in the 
metre), Chaupadi (verse of four stanzas) provide 
the juice of devotion and a reader is beheld of 


JUNE-JULY - 2021 


Odisha Review 


reading those. Especially in Chautishas the story 
of Shree Jagannath and his incarnation Shree 
Krishna have been narrated very lucidly. The 
Manabodha Chautisha of Bhakta Charan Das 
is the spectacular one. It suggests renouncing the 
world and to visit the Shreekshetra and see Shree 
Jagannath at least once in life time. Similarly, 
Utkalmani Gopabandhu Das, a great poet and 
nationalist moved by heart and is proud of 
Nilachala Dham. So, he writes, “Jagat Sarase 
Utkal Kamala / Tanmadhye keshar Puri 
Nilachal”’. (The world is a tank/ Utkal a lotus/ 
Puri Nilachala the filament of the lotus). Where 
ever Gopabandhu moves and stays, he feels like 
living in Shreekshetra. It is no doubt a noble 
realisation of the highness of Shree Jagannath. 
Similarly, Bhakta Kabi Madhusudan Rao has 
written “Ki sundar Aha/ki ananda maya/ ahi 
vishal sansar/ Dhanya moha prabhu / Mahima 
Tumbhar Ate ananta apara”’. (What a beautiful? 
What a pleasurable/ the vast world/ praiseworthy 
his majesty). The poet believes in the Brahma and 
expresses its omnipresence. Lord Jagannath is the 
source of love and affection. This has been 
narrated in the eleventh chapter of the Shreemad 
Bhagabat Geeta of Vyasadeva, 
“Twamksharam paramam bedi tabyam / 
Twamasya biswasya / Paramam nidhanam/ 
Twameba saswata dharma _ gopta / 
sanatanstwam Purusottamam”. This 1s 
expressed in respect of exhibiting viswarupa 
(Whose form is the Universe) by Shree Krishna 
to Arjuna in the battlefield of 
Kurukshetra.Ritikabi Upendra Bhanja has also 
written, “Suna kobide Bharat Khande Punya 
Dham / Jenu Narayan Dehi tenu sehi name 
he/ Gribanamate Nirvan sarupyakudei”. He 
is the saviour and can only provide emancipation 
that is Kaibalya. 
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Among many of His Lilas (diversions) 
Ratha Yatra (car festival) is called as Shreeghosh 
Yatra, Shree Gundicha Yatra is the most 
attractive and famous one. On the second lunar 
day of the light fort night in the month of Ashadha 
(the third Indian month, June-July) the Car Festival 
starts. All the three deities make a journey of nine 
days from this day to ShreeGundicha Mandir 
and Mausima Ghar in the decorated wooden 
chariots 1.e., the Nandighosh of Shree 
Jagannath, Taladhwaja of Balabhadra and 
Darpadalan of Shubhadra. The return journey 
is the Bahuda Yatra. The 11" lunar day of the 
second light fortnight in Asadha is the Bada 
Ekadashi and the deities on the chariots give the 
opportunity of looking on them in Suna Vesha 
(decoration of gold ornaments) to the whole 
world. Though Shree Jagannath ’s Suna vesha 
in different occasions are made but all do not get 
the scope of seeing the Sunavesha as on the 
Ratha during the Bahuda Yatra. The heart of the 
votary dances in devotion. The three deities put 
on Mahans (a weight of forty seers) of gold 
ornaments. When Shree Jagannath is the richest, 
how can the Odias be poor? The stigma that 
Odias are poverty stricken proves untrue on that 
occasion. Shree Jagannath is the emperor of 
emperors and the wealthiest Lord of the Universe. 
Having a glance on the Param Brahma, Shree 
Jagannath in the chariot as Bamana (one of the 
Avatars of Shree Vishnu), the devotee achieves 
salvation; that is a strong belief that still persists in 
the religious life of the Odias. 


Poet Upendra Bhanja has described this 
in his poetic work ‘Koti Brahmanda Sundari’ — 


“Snana Gundicha Ae beni leela jaara / 
Patitapabanarthe prasadu Bahar.” 
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(Snana and Gundicha are two diversions 
/ to grace the Patita Jana comes out of the 
temple.) 


Similar description is in ‘Kapila 
Samhita’, “Dolecha Dolagobinda chapescha 
Madhusudanam / Rathe tu Bamanam Drustwa 
punarjanmam na bidyate.” 


The saints, yogis have advised to control 
the mind by conscience and to search for a 
devotional life. So, many have tried to cut off the 
social bondage and to be in search of God. 
Bhakta Charan Das has described the same 
thought in his poetic work the Mathuramangala 
and he joyfully sings, “Enu karai bichar/ Toha 
byatreke Gati Nahin mora/Jebe sudaya kariba 
mohare / Mana rakhi pankaja payare/ bhakti 
bine Daridra jivan / sujnja jananka mukharu 
sunili / krushna bhajane taranti janili” (So 
judged in mind/ non than you/ be kind to me/ 
keeping the mind near the lotus feet /no need for 
worldly riches / life pitiable without devotion / 
heard from the learned / by adoration of Shree 
Krishna, liberation achieved.” So, “Hari Name 
ki rasa achhi / panakala loka taha janichi” 
(what a flavour the epithet of God, who tastes it 
can realise the sweetness). Most of the devotee 
poets have emphasised the recitation of Hari 
Nam. 


The life-boat floats on the ocean, it 
staggers, thick darkness approaches, the soul 
perturbs. Someone stretches His hands and 


welcomes. He is the supreme soul and the boat 
man of the life-boat. He can make the soul a safe 
reach across the river. Then the soul gets the 
association of the supreme soul. This is possible 
by virtue of Lord Shree Jagannath, not only this 
he fulfils the aims, aspiration even ifthe desires of 
all the creatures on the Universe. In the pore of 
His skin thousands of Earths are there, His eyes 
are Suns, head the sky, waist the Himalayas, feet 
the Nether world, body the Mountains, breathing 
severe storm. Being excited out of devotion, poet 
Dinakrishna recites, “Kotibrahmanda prabhu 
Jagannath, Karanti = purna_ prani 
manoratha. ’’(Lord of the Universe, the merciful/ 
satisfies the desires). By His grace, the world 
rejoices in happiness and pleasure. It is rightly 
described, 


“Khandanat sarbadukhanamakhandananda 
danatah 
Swabhabad daruresho hi Param 


Brahmavidheeyete”’ 


His blessings are poured on the human 
race; itis humbly prayed before the Lord of the 
Universe. 


“Neelachala Nibasaya Nityaya Paramatmane 
Balabhadra Subhadravyam Jagannathayate 
Namah 
Jagadanandakandaya pranatartti harayacha 


Neelachala nibasaya Jagannathayate Namah.” 


Dr. Sarbeswar Sena, At/PO- Purusottampur, 
Dist- Kendrapara - 754223. 
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disha, better known as the Land of Lord 

Jagannath, is the state where the culture 
exhibits aunique experiment in religion. The culture 
of Odisha means the culture of Jagannath and the 
culture of Jagannath means the synthesis of varied 
religions. The origin of the sacred shrine of 
Jagannath goes back to the prevedic period and 
Purushottama Kshetra, the sacred abode of Sri 
Jagannath, has been described in various Sanskrit 
texts, such as the Padma Purana, Narad 
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Purana, and Matsya Purana etc. The 
Purushottama Kshetra- Mahatmyam of the 
Skanda Purana depicts the glory of the 
Purushottama Dhaam and its presiding deities, 
Jagannath (Purushottama), Balabhadra and 
Subhadra. The primitive deity of Lord Jagannath 
was worshipped for years as Nilamadhaba by 
the Savars in the dense forest. Viswavasu was 
their chieftain. According to this legend 
Indradyumna is the builder of the first temple of 
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Lord Jagannath. After Savaras Lord Jagannath 
was gradually embraced by all the religious sects 
like Jains, Buddhists, Saivas, Saktas, Vaishnavas, 
Ganapatyas, Saurs and Naths etc. Consequently, 
the Cult of Jagannath came to be regarded as the 
religion of masses GANA DHARMA. That means 
Jagannath cult is unique cult. Indian culture has 
reached its culmination in the unique culture of 
Lord Jagannath. It is more than a cult, an all- 
embracing synthesis of cults. It has combined 
diverse, faith, cultures, creeds and ideologies. 


Ratha Jatra is one of the unique and 
major auspicious festivals of India. This festival is 
associated with the rich heritage, tradition and 
culture of Odisha or Lord Jagannath culture. 
Basically it is celebrated in Odisha every year 
which begins on the day of Akshaya Trutiya. This 
festival is also known as Car festival, Chariot 
festival, Ghosa Jatra, Dasavatara Jatra, and 
Gundicha Jatra and by many diversified names. 
The term Jatra means journey or travelling from 
one place to another. Jatra 1s an important element 
of something very large as the rituals of 
worshipping style of Hindu system. The Ratha 
Jatra is reckoned to be as old as the Lord 
Jagannath Temple at Puri. Puri (commonly known 
as the land of Lord Jagannath, Srikshetra or 
Purushottama Kshetra) 1s a coastal city in the 
state of Odisha situated in the eastern part of India. 
It is one of Dhamas out of the four Dhamas 1.e. 
Puri Dhama, Dwarika Dhama, Badrinath Dhama 
and Rameswar Dhama. Dhama denotes the 
holiest of the holy places. Many mighty saints 
associated with the Jagannath Temple such as 
Ramanujacharya, Madhvacharya, 
Nimbarkacharya, Vallabhacharya, Ramananda 
and Shankaracharya. 


This festival is very unique in its own way. 
It is because this is the only festival where the 
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deities (Lord Balabhadra, Lord Jagannath and 
Maa Subhadra) are taken out of the holy temple 
premises. Elder brother Lord Balabhadra, Lord 
Jagannath and Maa Subhadra are seated on the 
Ratna Singhasana in the temple and on this 
particular day they leave their seat for Jatra. The 
temple was constructed during the 12th century 
by the famous king Ananta Varman Chodaganga 
Deva of Ganga Dynasty. It is one of the favorable 
monuments of India. During this festival, people 
belonging to different religions, race, caste and 
creed can happily join without any restrictions to 
be a part of this Jatra. The invisible force 
surrounding the human race of the world during 
this festival is not just celebrated in Puri or 
throughout the country but world- wide which is 
full with the wave of humanity. During the Ratha 
Jatra more than twelve Lakh people around the 
world come down to the holy city Puri to witness 
the extraordinary view of the place. For example 
people from abroad i.e. The USA, United 
Kingdom, New Zealand, German, France, Italy, 
South Africa, Australia, etc arrived to enjoy and 
participate in the Ratha Jatra. Overall the scenic 
beauty of Puri turned into a place where everyone 
seems so lively. 


The Jatra’s chariots of divinity are freshly 
built every year. The Chariot of Elder brother 
Lord Balabhadra is called Taladhwaja having 
fourteen numbers of wheels, the chariot of Lord 
Jagannath is called Nandighosa having sixteen 
numbers of wheels and the chariot of Sister Maa 
Subhadra is called Darpadalana having twelve 
numbers of wheels respectively. Lord Jagannath’s 
truthfulness of religion in general partly covers 
something with those of Lord Krishna. The Ratha 
Jatra is a implicitly representing the journey of 
Lord Krishna in arrears to his own childhood and 
therefore taken along with brother Balabhadra and 
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sister Subhadra, but not his wife Maa Laxmi whom 
he left behind the temple which creates marital 
problems later in his life as normal people dealing 
in the society. This situation is later presented as 
plays by the temple dancers or Maharis and the 
priests in a time long past. 


Every year in the month of Ashadha 
(June- July), when the summer season is at its 
peak, Lord Jagannath with his siblings step out to 
clean themselves by immersion in water in front 
of the public. It is because of the heat intolerance 
inside the temple. This ritual is called Snana 
Purnima. After this ritual, Lord Jagannath and 
his siblings fall sick due to the water where they 
bathe with 108 pots of water underneath the 
exceedingly angry sun. They stayed inside a 
private room for their treatment which is called 
Anasara Ghara. After their recovery they wished 
to have their delicious food cooked by their aunt 
Gundicha where they travel in Ratha from main 
temple to aunt’s Gundicha temple or Mausi Maa 
Temple. So, Lord Jagannath with his siblings 
stepped out on their grand Rathas and made their 
way to the front of the crowd to reach their 
destination. While traveling from the main temple 
to Gundicha temple millions of people helped the 
Ratha with the help of rope connected to it which 
notionally at a brisk pace in the Badadanda (the 
main road) smoothly. This is the beginning of the 
celebration of the famous Ratha Jatra which 
prevails fornine long days with their proper rituals. 


One of the most important rituals having 
partial status with the Ratha Jatra is Chhera 
Pahanra. Chhera Pahanra means the process 
of sweeping while the broom is with a gold handle 
and sandalwood water is sprinkled around. This 
is done by the Gajapati King carrying the attire of 
a sweeper and the king sweeps the premises 
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around the deities and Rathas. This ritual is held 
on two specific days only. The two days are as 
following: on the day of Ratha Jatra and again on 
the last day of Jatra, when Lord Jagannath with 
his siblings returned back to Shri Mandira or main 
Temple. This ritual has a powerful meaning under 
the seigniory of Lord Jagannath and his siblings 
that there is no discrimination between the 
strengthful autonomous body and innocent 
devotees. Everybody in this earth is equal before 
God. 


Another grand and auspicious occasion 
is associated with Lord Jagannath of Puri is 
Nabakalebara. It is a unicity Hindu religious 
festival in indefinite respects, which is on the far 
side of human interpretation. The literally meaning 
of Nabakalebara is Naba means new and 
Kalebara means new body or simply a body. In 
this occasion the new other representation ofa 
real image take the place of old one which is cast 
away and buried under the ground followed by 
some rituals practiced only by temple priests. The 
state of being conforming with the intellectual 
acceptance that Lord Jagannath is genuinely a 
‘Living Deity’ which astound childlike simplicity 
of human emotions. One verse from the Srimad 
Bhagavad Gita (22, Chapter 2) states that: 


Vasamsi Jirnani yatha vihaya 
Navani grahanti naro parani 
Tatha sarirani vihaya jirnay 
Anyani samyati navani dehi. 


The meaning of the above verse is as 
human beings wear new attire, giving up the old 
ones, likewise the soul further withtakes new 
worldly body giving up the old ones. 


After every twelve years Nabakalebara 
takes place. Basically it is believed that the 
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Nabakalebara takes place during the Joda 


Ashadha or Mala Masa. It is a perfect case for 
the Nabakalebara, when one lunar month of 
Ashadha or Mala is followed by another lunar 
month ofAshadha or Mala, or we can understand 
in a other way, when two lunar months of Ashadha 
or Mala fall in one year as per the Hindu book of 
astronomy related things. There are two types of 
Nabakalebaras that is Sriangaphita or opening 
of the Holy Body and the entire to replace of the 
idols as well as the pass from place to another of 
Brahma Pinda. If the damage is not more, then 
it is controlled with only Sriangaphita during 
which the S7i Anga or the Holy Body of Lord 
Jagannath, Lord Balabhadra and Maa Subhadra 
are incompletely opened and the required repair 
work is done. Ratha Jatra actually gives the 
devotees an opportunity to pay their respect which 
is full of devotion to the new idols. 


There are many other festivals including 
Ratha Jatra which are celebrated by the devotees 
of Lord Jagannath. Those are: (I) Snana Purnima, 
(II) Niladri Mahodaya, (III) Utthapan Jatra, 
(IV) Dakshinayan Jatra, (V) Prarbana Jatra, 
(VI) Dola Jatra, etc. There is a proverb in Odia 
“Bara Mase Tera Parba’”. There are so many 
festivals in a year which are associated with Lord 
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Jagannath culture. But yet this is very true that the 
most important festival is Ratha Jatra amongst all. 
Lord Jagannath is also considered an incarnation 
of Lord Vishnu. As a matter of objective 
consensus, he has the characteristics of all the 
incarnations of Lord Vishnu. Basically the 
emotional and sentimental attachment with Lord 
Jagannath is more with the Hindus of Odisha and 
some nearby states. Due to the popularity of 
Odissi Dance and Music especially Gita Govinda 
(written by Sri Jayadeva) attracts devotees from 
around the world and connects the eternity 
attachment with Lord Jagannath. 


Lord Jagannath,the presiding deity of 
Odisha,is the Lord of the Universe. The cultural 
and spiritual history of Lord Jagannath is based 
on love and affection, service and sacrifice, peace 
and equality. It has played a vital role in uniting 
mankind belonging to various castes, creeds, race, 
faiths and religions. 


Jayasmita Kuanr, Plot No-A-16/2087, Kapila Prasad, Old 
Town, Bhubaneswar-751002, Email- j.jayasmita07@ 
gmail.com 
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agannath the Lord of the whole Universe the 

life and breath of Odia people, dwells on the 
Nilachala (Blue Mountain) or Srikshetra or 
Purusottama, 1s the stir and vibration of Odia life. 
The essence of Buddhism, Jainism and Hinduism 
is merged and incorporated with each other in 
Jagannath culture. Sri Jagannath represents the 
cultural identity of Odisha and its people. 


Lord Jagannath the presiding deity of 
Odisha is the Lord of Universe. Lord Jagannath, 
who not only holds a unique place in the history 
of the land, but in the lives and customs of its 
people. He is the friend, philosopher guide and 
the anchor of the purest thoughts of the people of 
the entire universe. He is the Brahma, Vishnu, 
Rudra, Ganesh, Kali, Bhairab, Buddha, Jina and 
all. He is 'Sasudha Nirmal Gyana’, ‘Sadhana and 
Siddhi’. He is the Supreme creative artist who 
has created himself and is also the source of all 
Art. As Shakti he is the source of all creative 
energy. Jagannath culture is the foundation of our 
Odia culture. Jagannath culture has been 
disseminating the message of peace, friendship, 
love and integrity in the length and breadth of India 
since ages for millions of devotees. Shree 
Jagannath is considered as the Lord of the 
universe. 
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The holy city of Puri is the spiritual place 
of the cultural geography of Odisha and world 
famous for the magnificent Jagannath temple 
where Sri Jagannath, Sri Balabhadra, Devi 
Subhadra and Chakraraj Sudarshan are 
worshipped by million. 


Shree Jagannath assumes any form of 
divinity of Hindu pantheon as is formless. Almost 
all the sects of India are assimilated in Shree 
Jagannath tradition, widely propagated in 
accompaniment with Saivism, Vaishnavism, 
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Saktism, Surya worship and Ganapati the five fold 


form of worship. Consequently the cult of 
Jagannath came to be regarded as the religion of 
the masses or ganadharma. It embodies within 
itself the principles of secularism, religious 
tolerance, co-existence, equality of castes and 
creeds and of socialism. 


The concept of Darubrahma is the latest 
in the Vedic pantheon. The Rigveda refers to Daru 
which shows the prevalence of Daru worship in 
the Vedic age. Sayanacharya while commenting 
on this Vedic verse, alludes to the deity 
Purusottama, the wooden God, to explain the 
significance of the word ‘Yaddaru’. According 
to Sayanacharya, there are three suktas in the 
Rigveda which suggests that daru was regarded 
as the symbol of Brahman. The image of Lord 
Jagannath has been considered symbolic or Pranav 
or OMM. The three images of Balabhadra, 
Subhadra and Jagannath represent the three 
letters of Pranava A, U & Ma respectively. The 
essence of four Vedas is ‘OM’ only. ‘OM’ is the 
source of all religions and scriptures. According 
to legends Jagannath in the form of Neelamadhab 
was worshipped by Vishwabasu, a tribal devotee. 
The most important evidence of this belief is the 
existence of a group of sevakas known as 
Daitapaties, who still play a major role in various 
services of Lord Jagannath. During Anavasara (a 
particular period in which Lord Jagannath is 
supposed to fall ill), Dattapatis perform the rituals 
of Lord Jagannath on the 16" day. The deities 
become fit for being worshipped in their new 
forms. In the month of July (The Tithi is Asadha 
Sukla Ditiya) on Rathayatra day three Chariots 
Nandighosha, Taladhwaja and Devidalana of 
Lord Jagannath, Lord Balabhadra and Goddess 
Subhadra are placed in front of the Jagannath 
Temple. The deities are carried in a typical 
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swinging procession with great pomp and 
ceremony. The air was filled by the rhythmic clang 
of metal gongs, blowing of conches and trumpets 
and chanting of the Devotees. The car festival 
attracts people from various parts of the world. 
The festival is also celebrated in several parts of 
the country and abroad. 


During this Car Festival the Daitapatis of 
Sabara origin conduct the daily worship and 
services of the deities. The word ‘Daita’ means 
“The most beloved one’. Lord Jagannath is also 
known as Madala. Madala Puja is still prevalent 
among Sabaras. They worship a wooden piece 
without hands and feet with only a face & eyes. 
The idols of Jagannath, Balabhadra and Subhadra 
also look like clean trunks ofa tree. 


People of many religions wanted to make 
Lord Jagannath of their own. Srikshetra is the 
Mahasagar of Indian culture. People of many 
religions come to Srikshetra but none of them 
have been able to force their right upon 
Sri Jagannath. The co-existence of all religions is 
the main aim of paying homage to Lord Jagannath. 
The homage, rituals, food, festivals, heritage of 
Lord Jagannath shows the amalgation of all the 
religions. The Mantra of Sri Jagannath is also in 
co-ordination. The liberal aspect of the Jagannath 
culture can be judged at the time of Ratha Yatra. 
During Ratha Yatra, the Gajapati king works as a 
sweeper and cleans the chariots in which deities 
are placed. It is known as “Chherapanhara”’. We 
see such a unique feature in Jagannath culture. 
The message is that no labour is detestable if it is 
required for a greater cause. Another important 
feature of this festival is that people without caste, 
colour, sex or creed pull the chariots with great 
enthusiasm which speaks about a casteless and 
classless society. In fact, Lord Jagannath is 


JUNE-JULY - 2021 


Odisha Review 


ISSN 0970-8669 


regarded as Ganadevata or the God of the masses. 
The Jagannath culture encourages to realize the 
God within one’s own self. Salabega the Muslim 
poet, Dasia Bauri, Balaram Das, the famous poet 
of 15"-16" century, Bandhu Mohanty a devotee 
of the Lord, all have got his blessings. The 
Historians say that Kabir the famous saint of the 
Bhakti movement visited Puri. There is now a 
Kabir math at Puri. The founder of Sikhism. Guru 
Nanak Dev also visited Puri and established his 
Math near Swargadwar of Puri. Saints like 
Chaitanya Dev of Assam, Sankaracharya and 
Ramanyja also visited Puri and established the 
Sankaracharya Math and Emar Math respectively 
in Puri town. Historians believe that Lord 
Jagannath is probably the oldest deity in the world, 
who is still being worshipped. Most deities 
belonging to the period have either been forgotten 
or kept in museums. This has been possible, 
probably due to the synthesis of different creeds 
—Saivism, Tantricism, Buddhism and Vaishnavism 
—in the cult of Lord Jagannath. 


Now-—a-— days we have lost contact with 
our nature and even with our own 
responsibilities.But in the midst of a bleak global 
scenario rays of hope are still visible. Amidst the 
gathering gloom of uncertainty, there is a growing 
feeling among us that the centre still holds and 
things will not fall apart. Lord Jagannath is the 
divine spark of our centre, the essence of our 
identity. He is the symbol of the aspiration of whole 
mankind. Lord Jagannath is the Bada Thakura, 
the chief among the Gods. His temple is Bada 
Deula, the prime among the temples and the road 
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infront of his temple is called Bada Danda, the 
grand road. The sea washing the shores of the 
pilgrim town is called Mahodadhi or the great sea. 
Even the cremation ground here is called 
Swargadwara, which is commonly known as the 
gateway to heaven. Jagannath is the ocean of 
mercy and Jagannath culture teaches us that faith 
in the Lord and self-less service in the world will 
bring redemption to mankind. 
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In whole Odisha Bargarh is known for its culture, 
That is full with abundance of well smiling nature. 
Like Lord Nrusingha and the goddess Samleswari, 
Lord Dadhibaman of Bhatli is a source of merry. 


It is believed to be the second Srikshetra of the state, 
Peoples from far and near come here and concentrate. 
Keeping their hearts under the lotus feet of the Lord, 
They offer prayers and also feel enough well secured. 


The Car festival is observed here with full tradition, 
The children get blessings from Lord Dadhibaman. 
People from Chattisgarh state also do assemble, 
They believe the Lord escape them from all troubles. 


Several cultural programmes also become staged here, 
That is to exhibit the glimpses of vast local culture. 

The strong belief of people makes the place too holy, 
It is the lovely place of Lord Dadhibaman of Bhatli. 


Year after year the tradition of offering deep devotion, 
That attracts people to attend the festival well known. 
Their inner feelings always becomes fruitful to them, 

Hence they pay their visit to Lord and do overwhelm. 


Dr. Bhubaneswar Pradhan, Asst. Teacher, Kangaon High School, 
Dist- Bargarh, Pin- 768033, E-mail : padhanbhubaneswar@gmail.com. 
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hreekshetra is considered as the abode of all 

Gods and Goddesses of the Universe. All 
deities have been placed are made of wood, 
stone, metal, painting and other forms also. 
Nrusingha is considered as Adidevata of 
Shreekshetra. 


Lord Nrusingha is considered as the first 
deity worshipped in Shrikshetra i.e. Puri. From 
different Puranas and other ancient religious 
scriptures, it is established that the Lord Nrusingha 
was worshipped by King Indradyumna before 
consecration of the temple and initiation of 
religious rites i.e. Yajna. In various festivals of the 
deities and in daily rituals, Lord Nrusingha is 
worshipped as the most ancient deity i.e. 
Adidevata. 


King Indradyumna sent one of his 
lieutenants named as Bidyapati to proceed 
towards east to identify the location of 
Neelamadhab. Bidyapati worshipped Lord 
Nrusingha Deb as the clan God of King 
Indradyumna and Goddess Durga for the success 
of the mission to locate the site of Lord 
Neelamadhab. 


Bidyapati was successful in locating the 
site of the cave within dense forest where Lord 
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Neelamadhab was worshipped by tribal king 
Biswabasu. King Indradyumna proceeded to 
such site as per the direction of Bidyapati. On 
reaching the Cave, Lord Neelamadhab was 
disappeared and instructed king Indradyumna for 
construction of a new temple at Shreekshetra. 
King Indradyumna sought the advice of Monk 
Narada for consecration of Lord Nrusingha in a 
newly constructed temple. In Skanda Purana 
(Utkal Chapter), it is mentioned that King 
Indradyumna constructed anew temple and it was 
consecrated by Monk Narada. The most ancient 
temple of Lord Nrusingha is seen by the side of 
Gundicha temple and the deity is popularly known 
as Adi Nrusingha. Further as per the instructions 
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of Adi Nrusingha king Indradyumna collected 
wooden logs from the Bay of Bengal for 
construction of idols of Lord Balabhadra, Devi 
Subhadra, Lord Jagannath and Lord Sudarshan. 
King Indradyumna could visualize Lord 
Nrusingha within a wheel of light within the 
wooden logs. Such day of finding wooden logs 
at Banki Muhana at Puri is popularly celebrated 
as Gobinda Dwadashee. 


Lord Nrusingha has been worshipped in 
the Jagannath temple of Puri on different festivals 
of the year. The birthday of Lord Nrusingha is 
celebrated on the 14th day of the almanac month 
of Baishakh (bright fortnight). On such day Lord 
Jagannath is considered as Lord Nrusingha and 
the worship is made accordingly. Lord Nrusingha 
is consecrated at different places of Jagannath 
temple and outside the temple at Puri. The site 
where King Indradyumna received the wooden 
blocks on the seashore is popularly known as 
Chakra Nrusingha. A small temple is there on the 
seashore and Lord Chakra Nrusingha has been 
worshipped daily in the temple. The temple from 
religious point of view is so famous that, after 
receipt of the consent of Garland (Agnyamala) 
from the temple of Chakra Nrusingha and being 
carried to the main temple and placed on Ratna 
Singhasana, the religious rite of Nrusingha Janma 
i.e. birth of Lord Nrusingha is started by the 
priests. Like-wise the garland of consent of Lord 
Jagannath from Sanctum Sanctorum is offered in 
the temple Chakra Nrusingha for the birthday rite. 


During the birthday celebration of Lord 
Nrusingha a special function is organized in Gopal 
Ballabh Matha. Lord Nrusingha is considered 
as one of the incarnations (Abatara) of Lord 
Bishnu to bring an end to the tyrannical activities 
of Demon King Hiranya Kashyap. Lord Bishnu 
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as Nrusingha incarnation killed Hiranya Kashyap 
by putting him on his lap and by piercing with 
nails as that of lion on the body of the demon. 
Such rite is performed in Gopal Ballabh Matha in 
a dramatic way by the participation of the 
devotees. It is narrated in the Skanda Purana that, 
by offering prayers to Lord Nrusingha on His 
birthday a devotee receives the blessings of Lord 
Nrusingha to get rid of the effects of sin. 


In the month of Shrabana on the ninth day 
of bright fortnight, Lord Nrusingha is taken to the 
Sanctum Sanctorum to receive the consent of 
Lord Jagannath to visit different Ashrams of Puri. 
Usually the idol of Lord Nrusingha is taken ina 
procession out of Grand Temple through 
Singhadwara (main gate) to visit Markanda 
Ashram, Angira Ashram, Kandu Ashram and 
Bhrugu Ashram. The offering made to Lord 
Nrusingha is popularly known as Sheetal Bhoga. 


As per the public parlance, once people 
of Puri were affected by disease of dysentery. 
The effect was so furious that a large number of 
people died being affected by the disease. To save 
the people from further deterioration, Lord 
Nrusingha came out of the main temple and could 
control the evil effects of the disease by His 
power. Such celebration at Puri is called as Baada 
Nrusingha Bie. Further in the month of Margasira 
(Pandu Purnima) Lord Nrusingha leaves the main 
temple through Ashwa Dwara1.e. southern gate 
and visits abovementioned four Ashrams 1.e, places 
of devotion and shelter for devotees. 


In the month of Kartika lighter fortnight 
thirteenth day, Lord Jagannath is dressed as Lord 
Nrusingha. Every year such arrangements are 
made by Sankarananda Matha of Puri. In the 
month of Jyestha (Shukla Ekadhasi) i.e on the 
eleventh day of bright fortnight Lord Nrusingha is 
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worshipped as Neela Nrusingha during the 
marriage ceremony of Lord Jagannath with Queen 
Rukmini. 


All important rites and religious functions 
of Jagannath temple are usually started with the 
offering of prayer to Lord Nrusingha. Lord 
Nrusingha plays an important role during Car 
Festival of Lord Jagannath. The idol of Lord 
Nrusingha, made of sandal wood is placed in the 
chariot of Lord Jagannath i.e. Nandighosh before 
the pulling of chariots by devotees on the Grand 
Road. Lord Nrusingha is also specially 
worshipped in another famous religious rite of Lord 
Jagannath on the day of Pushyabhiseka. It is also 
authenticated from chronicle named Raja Bhoga 
that offering of food materials of Lord Jagannath 
daily during morning, mid-day and night are made 
with the chanting of Nrusingha Mantra. It is also 
recorded that, if for some reason, the water used 
in the grand kitchen of the temple becomes 
impure, and then such is purified with worship of 
Lord Nrusingha. 


Lord Nrusingha is also associated with 
the worship of Lord Sudarshan. During 
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consecration of Lord Sudarshan the chanting of 
Nrusingha Mantra is made which is popularly 
knownas Nrusingha Pakshyea. It is also believed 
that Lord Nrusingha is positioned along with Lord 
Sudarshan. Lord Nrusingha is also considered as 
the representative of Lord Jagannath during 
celebration of Naba Kalebara i.e. the change of 
Idols. The representative of Lord Nrusingha 
accompanies the team engaged for searching of 
appropriate wood for construction of new idols. 
After the identification of trees having specific 
religious signs, are cut after chanting of Paataala 
Nrusingha Mantra. After construction of new idols 
during Naba Kalebara such are consecrated as 
per Brahma Nrusingha Mantra. Such function is 
popularly known as Neeladri Mahodaya. Hence 
Lord Nrusingha enjoys prime importance in the 
culture of Lord Jagannath and is honoured as Adi 
Debata of Shreekshetra. 


Prabhat Kumar Nanda, Atithya, MIG-I-227, Satyasai 
Enclave, Kolathia, At/Po ; Khandagiri, Bhubaneswar- 
751030. 
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oes great literary atmosphere of Odisha during 
the reign of Gajapati Prataprudra Dev was 
at its height. The Panchasakha (five comrades of 
Odishan Vaishnavism) had their various literary 
works under the patronage of Prataprudra (1497- 
1533-34 AD). Besides, there were other great 
scholars in his court. Sri Chaitanya, a famous 
Vaishnav monk, had a great influence over the 
Odishan’s at that period. In various works of that 
age, Sri Chaitanya and Vaishnavism are depicted 
and exaggerated diversely in “Chaitanya 
Charitamrita” by Krishnadev Goswami. It has 
been narrated that Sri Chaitanya took his birth in 
1407 SakaEra i.e. 1486 AD and died in 1455 
SakaEra 1.e., 1533 AD at the age of 48 at Puri. 


Sri Chaitanya renounced the world in 
1510 AD and in the month of February of the 
same year he proceeded to Puri. His mother, 
Sachidevi insisted him to stay at Puri. After two 
years of stay at Puri he went on a pilgrimage to 
the south from there to Brindaban. A fter two years 
stay in Brindaban he came back to Puri and there 
he spent his last seventeen years of his life till his 
death. 


During Chaitanya’s tour to south India, 
Raya Ramananda, the then Governor of 
Rajmahendnri, appointed by Prataprudra Dev, met 
him and converted himself to Chaitanya’s faith. 
But some historians are of the opinions that 
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Chaitanya influenced Raya Ramananda to accept 
his faith and to resign from his job. On the other 
hand, it is known from “Sri Chaitanya 
Charitamrita” that Raya Ramananda told Chaitanya 
about the dalliance of Radha and Krishna on the 
riverbank of Godavari. 


Krishnadas Kaviraj writes that king 
Prataprudra expressed his desire before 
Sarbabhauma and Sarbabhauma sought 
Chaitanya’s kind permission if the king would be 
allowed to meet Sri Chaitanya and the king was 
allowed then. But on the other hand, the king was 
mentally depressed after the death of his son 
Virabhadra. Further, according to a treaty made 
by himself with Krishnadeva Ray, the emperor of 
Vijayanagar, the king had to give his daughter 
Jaganmohini in marriage with Krishnadev Ray and 
there she had to be neglected. These deplorable 
incidents brought a wider resentment and anguish 
in Prataprudra’s mind under which consequences 
he made himself pious and converted into 
Chaitanya’s faith unhesitatingly for the restoration 
of a little mental peace as is likely to be believed. 


There are two sects of Vaishnavism 
Odishan Vaishnavism and Goudia Vaishnavism. 
The Panchasakha (five associates of Vaishnavism) 
like Jagannath Das, Achyutananda Das, Balaram 
Das, Yashobant Das and Sisu Anant Das were 
the principal advocates of Odishan Vaishnavism. 
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They believed in the theology of devotion of Lord 
Jagannath. But the “Madhura rasa upasana” (the 
devotion towards Lord Jagannath through the 
conjugal love of Radha and Krishna) of Sri 
Chaitanya, the famous Goudia saint, shook the 
backbone of Odishan Vaishnavism and the very 
Vaishnava trend flooded in Odisha with effect from 
the stay of Sri Chaitanya at Puri. Odishan 
Vaishnavas became the ardent followers of Sri 
Chaitanya. In those literary works of 
Panchasakha, we can find enormous eulogies and 
exaggeration relating to Sri Chaitanya described 
as Mahaprabhu. Even they took Chaitanya as an 
incarnation of Lord Jagannath. In a literary work 
like “Chaurasi Agna” composed by either 
Yashobant Das or Sudarsana Das, a disciple of 
Yashobant (there is a great controversy regarding 
the real composer of this work. P. Mukharjee and 
Pandit Surya Narayan Das mention Yashobant 
and Bansidhar Mohanty mentions Sudarsan Das 
as the composer of this work). We can evaluate 
these :- 


“Janama hele Bhagabana, 
Chaitanya Prabhu boli jana.” 


“Tanka Ajnaru Panchasakha, 
Janama hoi sange lekha.” 


(The God himself took his birth as Sri Chaitanya 
and five comrades of Vaishnavism took their birth 
at Sri Chaitanya’s honorable order.) 


The spiritual way of Odishan Vaishnavism 
was different from that of Sri Chaitanya. They 
accepted neither the way of pure devotion nor 
the way of love but there was the mixture of 
devotion and love. This is the only extraordinary 
symptom of our great heredity that is Odishan 
cultural tradition. Though the Odishan Vaishnavas 
had fervent relations with Sn Chaitanya, still they 
stood on their own gospels. 


When Sri Chaitanya at Puri, a large 
number of Odias came to him to become his 
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disciples, among whom the most prominent were 
Gajapati Prataprudra, Bhabanananda Pattnaik 
and his two son, Ramananda and Gopinath. These 
brothers were the governors of Rajamahendry and 
Midnapore respectively. The place of sex in 
Odishan and Gaudia Vaishnavism was no more 
significant. Sir Chaitanya’s attitude towards sex 
and women was detached. Even ifhe didn’t permit 
his devoted female follower Madhavi Dasi to meet 
him. 

Besides the Odishan and Gaudiya 
Vaishnavism there was another Vaishnavism prior 
to the advent of Sri Chaitanya to Puri called 
sahajiya type of Vaishnavism during Pratap 
Rudra’s reign that formed the theme of the ‘Gita 
Govinda’. 


The Sanskrit work Gita Govinda was 
introduced by the king Prataprudra as an essential 
ritualistic element. As a result, orders were issued 
to exhibit dance performances at the time of 
bhoga of Jagannath from the end of the evening 
till the time of the badasinghar or bedtime. The 
dancing girls were to dance before Lord Jagannath 
in the temple reciting the cantos of Gita Govinda. 


From this it is very clear that the then 
Odishan and king and people had already 
accepted the ‘sahajiya’ form of Vaishnavism prior 
to the coming of Sri Chaitanya to Puri in 1510 
AD. 


At the juncture of Prataprudra’s reign, the 
‘bhakti movement’ was at its Zenith. 


The passing away of Chaitanya is covered 
with mysticism. When he went to the Jagannath 
temple, his soul merged with the soul of Lord 
Jagannath as he was one of embodiments of Lord 
Jagannath. 


Prof. Sarbeswar Kar, Principal, JSS, Ayurvedic Medical 
College, 41/E, Lalithadripura, Alanahalli, Mysuru. 
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he temple of Purushottama- 


Jagannatha is a celebrated sacred yeygiwemgr 


centre in India. Like Badrinath, 
Kedarnath, Amarnath, Rameswaram 
and Tirupati it is a large sanctuary 
which is a main foci for pilgrimage in 
the sub-continent and it has been 
accepted as an all-South Asian shrine’ 
by James J Preston’. From the 
early period (at least from 
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at one period or another filled the imagination 
and stirred the inner most heart of all noble 


the Hindus’. © Puri, the great centre of 
_=  Jagannatha, is therefore 
famous for the Hindus. 


“=. Pilgrims on different 


Mecaasase ane a occasions 


the post- Gupta phase) till 
the present time Jagannatha- 
Puri has become a full grown 
Kshetra for the Hindus with 
considerable political and 
social support. The name Of css 
Jagannatha directs the ~ 
faithful from provinces of So 
India to Puri. As remarked — 

by Hunter this yearning after * il 
holy places seems to form part of the universal 
religion of mankind’. To gaze upon the scenes 
amidst which the deity has dwelt, to bathe in the 
rivers that once laved his mystical incarnate frame, 
to halt at noon day under hoary trees beneath 
which the divine presence has reposed, to pray 
upon the mountain hallowed by his lonely 
communing and to behold in the everlasting rock 
the foot prints of the god, are longings which have 
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come to the Kshetra and dhrotie the shrine to see 
their Lord of the Universe (Jagannatha). Pilgrims 
visiting this Kshetra, countless in number, not only 
contributed to the extra-ordinary spiritual aura of 
the sacred complex, but also materially contributed 
which became significant source of its lasting 
existence. Poor and sick pilgrims throng the shrine 
onmany occasions for living and for a pious death, 
for expiation of their sins. Religious thinkers, sages 
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and seers, had come for serious discourses and 
even for spiritual quest. Artists, sculptors and 
learned people come to see the grand and glorious 
heritage, the great centre of art and religion. Rajas 
and Zamindars had come to donate and thereby 
to earn lasting fame for their sojourn in the world. 
The vast concourse of pilgrims through the ages, 
their activity in the Kshetra and the attitude of the 
Governments to their visits are the focal points of 
this paper. 


Traditional accounts definitely claim the 
significant visit of the famous thinkers-Sankara, 
Ramanuja, Madhavatirtha, Naraharitirtha, 
Sankaradeva, Nanak, Kabir and Chaitanya. 
These preachers in course of their missionary 
activities in the early and medieval phase came to 
the Kshetra and were captivated by the inner 
spiritual voice and the cosmopolitan tone of the 
sacred complex. The Kshetra contains the 
remains of their sacred visits in different shapes 
and forms. The missionaries could come to the 
Kshetra and presented many accounts of their 
visits. This type of pilgrimage partly contributed 
to the extra-ordinary popularity of the sacred 
complex in the world level. Their remarkable visit 
made Jagannatha the most popular deity in the 
South-Asian level and around Jagannatha 
traditional narratives had spread. 


Pilgrimage to Jagannatha Puri in early 
medieval phase is supported by Govindapur 
Stone inscription °. According to the inscription 
pleasing with the good fortune and youth and 
person, Manoratha went to the sacred 
Purushottama and on the noise sea shore of the 
sea gave away his wealth in charity at the time of 
an eclipse of the bright moon and gladdened his 
ancestors with the water thrown from his hands 
he eclipsed at full moon time®. Anargha 
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Raghava Nataka(of about 10-11" century 
A.D.) of Murari Mishra refers to the vast 
concourse of the pilgrims in the Kshetra of 
Purushottama on an auspicious occasion’. The 
reports of the Europeans in the medieval and 
post-medieval phase also attest to the vastness 
of the pilgrims. 


Maharajas, Rajas and Zamindars in the 
medieval, post-medieval and in the British period 
had come to Jagannatha as pilgrims; but they had 
material contribution for the lasting existence of 
the celebrated sacred centre. Inscriptions of 
Bengal refer to the visit of the Sena king 
Lakshmana Sena in the last part of the 12" century 
A.D. to this Kshetra®. Establishment ofa golden 
vessel on this sacred centre by king Gonka of 
coastal Andhra has been stated in an inscription’. 
Inscriptions from Srikurmam and Simhachalam 
refer to many donations to Lord Jagannatha and 
His associates on different occasions by many 
chiefs and others. The pilgrimage of the Rajput 
chief Man Singh during the period of the Bhoi 
king Ramachandra Deba is an interesting chapter 
of the history of Jagannatha. During the Maratha 
tule different Maratha chiefs and Sadhus had 
come to this sacred centre and they had great 
contribution to the progress of the Kshetra. 


The visit of Maharaja Ranjit Singh of 
Punjab to Purushottama Kshetra in the 1830s is 
avery interesting aspect of the study of the cult of 
Jagannatha. His visit to the Kshetra had a 
great witness in Bhubaneswar. It was a huge 
stone lying by the side of the street between 
Khandagiri to Lingaraja nearly twentytwo 
feet long and some five feet breadth. It was 
brought from Khandagiri upwards in the 
1830s by the order of Ranjit Singh, the lion 
of Punjab for the construction of a pillar or 
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monument to be placed besides Jagannatha 
in honour of his majesty. But unfortunately 
the stone cost seven hundred rupees in 
coming from Khandagiri to Bhubaneswar, 
a distance of six miles which put an 
immediate stop to its further progress and so 
the massive block lied apparently having 
crushed to atoms and the old people still 
called it Ranjit Singh's Stone.” He had also 
donated a huge amount of money for the 
construction of a gate for the temple of 
Jagannatha but when the gate was not 
constructed until 10% September 1840 an 
application was made by Ganesh Mishra of 
Puri requesting the Commissioner, Odisha 
Division, Cuttack to instruct the Raja of Puri 
for necessary help for the work." This was 
an important evidence for the visit of Ranjit 
Singh to Purushottama Puri. Another 
important evidence has been provided about 
this connection by the political agent of the 
Commissioner to Peshwar in 1839 to T.A. 
Maddock, Officiating Secretary to the 
Government of India in his important 
correspondence. According to the last part 
of the correspondence Maharaja Ranjit 
Singh during the last few days of his illness 
delivered to have bestowed in charity many 
jewels and other property to the supposed 
value of fifty lakhs of rupees. Among his 
Jewels he desired his well known Kohinur 
diamond to be sent to the temple of 
Jagannatha. He observed that no one carried 
away with him his wealth and that such a 
request would perpetuate his name”. This 
report is sufficient to point out the 
connection of Maharaja Ranjit Singh with 
Purushottama Puri. It was possible for his 
visit to Purushottama kshetra during his life 
time. The visit of Maharaja Dig Vaya Singh, the 
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chief of Balarampur (undivided UP) in the 1860s 
also added to the glory and greatness of the 
Kshetra of Purushottama’. Also the visit of the 
king of Nepal to the Kshetra established the 
significance of the shrine in all South Asian level. 


During the Mughal Afghan period in 
Odisha tax was imposed on the pilgrims of the 
Jagannatha temple. According to the report of 
Charles Groeme of 10" June, 1805 the custom 
of the Maratha Government in collecting taxes 
from the pilgrims was not established on any fixed 
principles'*. For the sake of form certain rates 
appear to have been made but it was never 
adhered to. The collection from the pilgrims 
coming from northward began at Khunta on the 
borders of the area of Mayurbhanj and could 
continue upto Atharanalla or the entrance of the 
town of Purushottama. There were different 
places of collection and the amount of collection 
was specified from every description of the 
pilgrims. At the commencement of Mayurbhany, 
pilgrim tax was collected from the people of 
Pahareah (Pahadia) Nepal, Assam and Bhitar 
Gauriya Bangeyberdars. The pilgrims on 
elephants and horses were to pay more. The 
pilgrims coming to Jagannatha and going from 
Jagannatha were to pay. Guzur Narasimhapur was 
a sub-ordinate ghat. The pilgrims were from 
Golakdesh, Jharreah and Paschima. Some were 
from Gujurat. The pilgrims at this point were to 
pay specified amount. The other places of tax 
collection were Basta(Baleswar), Soro, Nilgiri 
and Gobra(wrongly read by others as Jobra). 
There were sub-ordinate ghats-Ramachandrapur, 
Gaureah, Bangureah and Fulliary. The pilgrims 
were specified as-Augurwallah(Agrawala), 
Ballessore Bender, Singhbhumiya, Gaura 
Komty, Kendujhariya, Baudua, Maratha 
Nagapuri, Gurha Mundalah, Chhatisgardiya, 
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Sambalpur, Ratnapur, Sonepur, Kummati, 
Talenga, Sri Vaishnava, Kalahandi, Bastar, 
Raypur, Jeypur, Gunpur, Turlah, Paurlah, 
Manjusa, Mauntree Dehee, Echhapur, 
Jooreda, Surangi, Mahury, Vijayanagar, 
Soreda, Khemundi and Bargarh. Rahasaree 
was for the people passing the Mughalbandi 
(coastal track) and Chausootra was a fee to the 
Raja of Khurdha. Russum was a fee for dewan 
and subadar of the province. Rasum (Russum) 
was paid by the Sathuas to the Maratha 
Government for the pilgrims they brought with 
them. For pilgrims 11 to 27 they had to pay 2.8, 
from 28 to 50, they had to pay 3.6, from 50 to 
80 they had to pay 4.8, from 71 to 90 they had 
to pay 5.8 and from 91 to 110 they had to pay 
6.8. 


It was usual for the Tahsildars of the 
different stations except that of Atharnalla to 
collect from the respectable pilgrims and grant 
them passes. In Maratha time specifying the 
number of pilgrims, the date and amount paid by 
each pilgrim of an inferior sort to the first were 
called Mushikhass. They were permitted to pass 
on paying half or quarter according to their 
circumstances, but the poorest class was detained 
generally about halfa day at each station and after 
having their clothes well examined they were 
allowed to go on if nothing was found at the 
Atharnalla except at the time of the different 
Yatras. The poor pilgrims were allowed to pass 
on after a short detention at the time of some 
Yatras, but at the time of Dola Yatra, Snana Yatra 
and Ratha Yatra they were prevented from passing 
until the very day of the Dola Yatra or until the 
Ratha at the time of the Yatra should have reached 
the Gundicha Mandapa. Even then they were only 
allowed to remain one or two days. In 
consequence of the number which were collected 
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at these periods, several died of hunger, while 
others enfeebled from age or sickness were 
trampled under foot and crushed to death. This 
only happened to poor people who had nothing 
to give. But those who gave their all let it be ever 
so trifling were permitted to pass after detention. 
Pilgrims coming from southward were subjected 
to the same restrictions and abstentions as those 
from the northward and paid their respective tax 
at the stations sub-ordinate to the principal one 
of Atharnalla. At Joobra (?) Ghat it was usual to 
examine whether the pilgrims were Lall Jatris who 
could not pay the fixed rates. If they were Lall 
Yatris, they were named and numbered and 
delivered over to respectable Pandas or their 
agents to whom the list was entrusted and on their 
arrival at the Atharnalla they were again counted 
to see that all was right and they were then 
permitted to pass after paying the taxes. Any 
attempt of the Pandas to conceal a Lall Yatri or 
otherwise to cheat Government was severely 
punished. All pilgrims of an inferior rank could 
pass the ghat after being numbered. There were 
two reasons for making pilgrims over to the 
Pandas, first to prevent unnecessary delays at the 
Atharnalla and secondly to prevent the people of 
the lower caste going into the temple as the Pandas 
were responsible for the offences of this nature. 
Besides the taxes collected at this 
passes(chaukees) there was a fee of p.4 12 4g 
for every pilgrim of superior rank and for the lower 
class p.301/2 g coming from the westward who 
had gone round the Simhasana. 


During the Maratha period the persons 
exempted from the duties were the principal 
Sathuas whose business was to induce the Hindus 
from all parts of the country to perform pilgrimage 
to Jagannatha and for this they were not only 
exempted themselves but were permitted to bring 
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pilgrims, some one and some two who were 
likewise exonerated from paying the tax. Besides 
this the Maratha Government allowed all Sathuas 
without distinction four annas two pies for every 
pilgrim brought by them exceeding eleven but they 
were obliged to make a present to Government. 


The Sathuas exempted from the duties 
for bringing pilgrims were; 1. Antaryami Dass, 
2. Ramakanta Dass, 3. Gopicharan Dass, 
4. Charan Dass, 5. Govinda Dass, 6. Balliya Dass, 
7. Hari Dass, 8. Brajakishore Dass. The Brahmins 
of the Tributary Rajas-Kodala Athagarh, 
Khallikote, Dharakote, Shergarh and Bargarh- 
were exempted from the payment of Government 
duties. The Tributary Rajas-Raja of Tigiria, 
Badamba, Khandapara, Daspalla, Hindol, 
Dumpada and Banki were exempted from the 
payment of duties of Bangeyburdars for carrying 
sacred food for their use in the Ratha Yatra. 
Dundee Sannyasees and their attendants were 
supposed to be wholly devoted to the deity and 
had no connection with worldly things and 
veneration was paid to them by all ranks of the 
Hindus and so they were exempted from the 
pilgrim tax. 

Pilgrims of low caste who were not 
supposed to go into the temple were Chandalas, 
Baurees, Chamaras, Suarees(who sold Spiritual 
liquor) and others. Towards the end of the 
Maratha rule no precaution was taken to prevent 
the entry of the low caste people. According to 
Charles Groeme, Hindus of every caste had 
indiscriminately been admitted but as the 
overlooking of this created great dissatisfaction it 
was proposed that the head Panda and the Panda 
actually aggressing would be heavily fined and the 
person going in would be given severe corporal 
punishment. The Pandas and other servants of 
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the temple in this phase had made it a practice to 
ask for passes or other things from the pilgrims in 
the name of Jagannatha; but during the actual 
period of the Marathas before 1800 the fear of 
punishment could deter them. During the Maratha 
period the Padhiharis had to pay annually to 
Government about 12000 kahans and they had 
received fees from the pilgrims. Out of the fees 
collected by them they had to give a specified 
amount to the Government. According to the 
report of Groeme the officiating sevakas of the 
temple had to get customary fees from the pilgrims 
for their various works. This is called 
Dakshina.This customary fee was collected by 
Simharis, Bhitarchhu Mahapatra,Chhamu 
Khuntia, Bhandara Mekap and Palia Mekap, 
Patribadu and Suarabadu, Chudidar, Suara and 
Mahasuara, Padhiari, Chhamughara Mekap, 
Rosapaika, Bhitarbhandara Mekap, Bikribuha, 
Deula Karana and Tadau Karana, Lenka, Sabat, 
Chief Parichha, Second Parichha, Third Parichha 
and Pujapanda. 


The Business of collecting taxes from the 
pilgrims during the Maratha period created great 
problems particularly unnecessary detention and 
oppression. After careful consideration it was 
proposed by Charles Groeme that Atharanalla 
would be the principal place of collection and that 
the only place of collection for pilgrims coming 
from northward would be at the collector 
cutcherrees. The best mode of collecting would 
be, as proposed by Groeme, to have a Darogah 
at Joobra ghat whose business to make out lists 
of the number of palanquins, dolies, horsemen and 
pilgrims on foot and to present them to the collector 
cutcherree. But he was to separate those who 
made objections to pay the rate which 
Government might choose to fix either from 
inability or any other cause. At the head of the list 
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the Darogah must mention the name of the 
Sathuas and Pandas who had brought the 
pilgrims. People of rank who might object to 
come to the cutcherree for the purpose of paying 
the taxes might be permitted to pay the amount 
to the Darogah who would send it with the name 
of the pilgrim to the collector who would then 
furnish him with a pass. The pass should mention 
the number of pilgrims and their quantity with the 
name of the Panda to whom they were handed 
over, but any pilgrim not taking a Panda might 
have made a pass for himself. Persons who might 
not pay the taxes from inability should be obliged 
solemnly so to declare them not being worth more 
than five rupees in which case they might pass 
free, they should pay as the collector might think 
just. To administer an oath on such an occasion 
would be considered an act of violence and 
confining pilgrims would be contrary to the justice 
and equity of the British Government. Therefore 
considering the bigotry of the Hindus on a 
pilgrimage a solemn declaration of this nature 
might in general be relied on. Any pilgrim who 
would neither pay nor make the declaration his 
pass would be refused for two or three days. This 
measure was proposed in order to give the poor 
and needy an opportunity of pilgrimage as well 
as the wealthy and opulent. 


To check pilgrims who actually had come 
in palanquins, doolies, on horseback from 
imposing upon the Darogah at Joobra(?) Ghat 
by leaving their conveyances at a short distance 
from the river it was proposed to have a Darogah 
at Narasimhapur Ghat situated to the northward 
of Balasore whose duty to send an account of 
the collection of the number of the palanquins, 
doolies, horsemen and hackers that could pass 
that ghat from Jagannatha with the names of the 
proprietors and Sathuas or pandas in whose 
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charge they were. According to Groeme the 
reason for this measure was to mention the rates 
which would be fixed on each description of 
conveyance and therefore it was intended to 
prevent pilgrims eluding the rates to be proposed 
by quitting the superior for the inferior mode of 
conveyance. 


Another Darogah it was proposed should 
be stationed at the Atharanalla to whom all passes 
must be delivered on the back of which he must 
affix his seal as voucher of its having been shown 
in order to save time and the pilgrim would return 
it to the Darogah at Joobra(?) Ghat. The Darogah 
of the Atharnalla should likewise send daily by 
dauk an account of the number of passes 
delivered on each day with the description of the 
quantity of the pilgrims. It had always been 
customary of the pilgrims from Kanika Kujang 
and of the Praganas adjacent to those territories 
to proceed by way of the Gundicha Mandap 
where a Darogah must be stationed to collect the 
taxes and the Darogah would furnish them with 
passes. The collections from these pilgrims would 
not amount to much annually. During the rainy 
season the pilgrims from the hill forts by the way 
of Khurdha could not get into Atharnalla and there 
it was proposed to post a Darogah at Mangala 
Ghat near the tank of Markanda who would 
collect or furnish the pilgrims with passes. At 
Lokanath Ghat a Darogah was proposed to be 
posted for the purpose of collecting duties from 
pilgrims coming from the southward. It was 
proposed that all the Darogahs should be obliged 
to send a daily list of the pilgrims whom they had 
allowed to pass with the amount of taxes collected 
from each and money must be forwarded to the 
collector‘s treasury at the end of every month. 


There were objections to fixing high rates 
to collections from the pilgrims of superior rank, 
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but Groeme suggested that it was the wish and 
intention of the British Government that no person 
should be assessed above his means so as to 
enable to pay his devotion with ease and 
convenience. He stated that it would be moreover 
oppressive to the lower order to tax them equally 
with the superior. He therefore specified a lower 
rate of taxation for pilgrims of the former order 
than collected before and a higher for those of 
the latter. The increase to the last would not 
subject them to any inconvenience or delay any 
of that description from performing the pilgrimage; 
but the former high rates for the first prevented 
many from coming who would otherwise have 
made a point of it. 


The Regulation IV of 1806 passed by the 
Governor General on the 3“ April 1806 referred 
to the pilgrim tax of the Jagannatha temple'>. On 
April 30, 1840 the Governor-General-in-Council 
passed an Act(Act 10 of 1840) for the abolition 
of the pilgrim tax'®. In the History of Puri of Brij 
Kishore Ghose(1848) an account of the pilgrims 
resorting to Jagannatha has been furnished which 
is stated below; 


1. 1830-40 : 53345(Number 
of Pilgrims) 
2. 1840-41 : 51571 
3. 1841-42 : 112527 
4. 1842-43 : 149438 
5. 1843-44 : 187324 
6. 1844-45 : 133975 
7. 1845-46 : 198912 
8. 1846-47 : 210325 
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Pilgrimage of women to Puri was a 
curious feature of the history of Jagannatha temple 
in the 19™ century. We read in the Jagannatha 
correspondence about the number of women 
arriving at Cuttack on their way to the shrine’”. 
At the Rath Yatra in 1846 Lacey of Cuttack 
writes;there were present at this emporium of 
idolatry, on the celebrated occasion about 
180000 pilgrims. The large half of this assembly 
were destitute Bengali widows". In the Rath Yatra 
of 1848 there was a vast decrease of the pilgrims 
when it was fully expected that there would be an 
extra-ordinary number. They were not more than 
70 to 80 thousands. Looking at the presence of 
such a comparatively small number at a very 
favourable time of the year for the festival 
F.B.Laurie stated that the pilgrimage to 
Jagannatha was on the wane”. 


Pilgrimage to Jagannatha Puri was 
condemned by the British missionaries. But then 
A.Sutton in his text Orissa and Its 
Evangelization(1&50) had appreciated the 
significance of Puri as a place of pilgrimage which 
may be quoted below for rating Jagannatha Puri 
as a famous Hindu centre of India; 


“Pilgrimage to reputed holy places such as the 
confluence of rivers or other natural phenomena 
as also to celebrated idols or the tombs of saints 
have ever been popular in India. But no pilgrimage 
was ever so extensively practised and so generally 
famed as that of the pilgrimage to Jagannatha.” 
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uri, the holy city of Lord Jagannath is the 

modern name. This name, however, is not 
now in common use. For centuries past, the city 
has been looked upon as the holiest on the face 
of the earth, and the most appropriate name for it 
has been preeminently 
and par excellence, 
Puri - ‘The City’. The | 
history ofthe place may |~ 
be noticed under three | 
heads: a) the Early 
Hindu period; | 
b) the Buddhist period; 
and c) the post- Buddhist 
or the Vaishnavite | 
period. Of the first of 
these periods we = 
possess nothing but a 
mass of legends utterly 
untrustworthy, and totally 
devoid of historical value. The first, legendary 
accounts are preserved in three separate treaties 
which profess to be parts of the leading 18 Puranas 
and in casual notices in other Puranas. The three 
treatises bear the common name of Purusottama 
Mahatmya, and belong respectively to the 
Skanda Purana, the Kurma Purana and the 
Narada Purana. The second, dating from the 
advent of Buddhism in Odisha in the 5" century 
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B.C. to its downfall in the 5" century A.D., ora 
period ofa little over 900 years, has not the benefit 
of any systematic record, and the few facts 
traceable in Buddhist writing are obscure and 
unsatisfactory. For this period the account 
preserved in Hindu 

WH records is nearly as 

unsatisfactory as that for 
the first period. The 
Sanskrit authorities do 
not refer to this period at 
all; as it was too recent 
\., fortheir claims to remote 
& antiquity. The Temple 
Records in Odia are our 
=a8— cuide for it, and they are 
for this period not at all 
i “it H 7 fT trustworthy. Of the third 


Dr. Janmejay Choudhury 


‘ai iran as period, the early history 


has been purposely 
mystified, but from the 7 century we have 
contemporary records of considerable value — the 
Palm-leaf Temple Annals. 


Puranas and other old Sanskrit texts refer 
to it by various names, viz., Nilachala, Nilagiri, 
Niladri, Purusottama, Purusottamakshetra, 
Srikshetra, Sankhakshetra, Jagannathkshetra, and 
Purusottama-Puri. Of these the name 
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Purusottama (a synonym of Lord Jagannath) was 
most popular. In the Odia inscription of the 15" 
century A.D. it is called Purusottama Kataka. The 
Ain-i-Akbari of Abu Fazl describes it as the city 
of Purusottama, and this is the name given by 
subsequent Muslim historians down to the close 
of the eighteen century. In Odisha, even today 
old people call it Purastama, a corruption of 
Purusottama. To the pilgrims of other parts of 
India it is generally known as the Jagannath Dham. 
Among the Europeans, the city as well as its deity 
were known from an early date as Juggernaut. 
Interestingly, foreigners and scholars from the 
West have dwelt upon Jagannath in varied ways. 
Friar Odoric (1321 A.D.), Nicolo Conti (c.1430), 
Sir Thomas Roe (1616), W. Bruton (1633), 
Bernier (1667), Capt. Hamilton (1727), Major 
W. Thron (1803), Robert Southey (1810) and 
scholar like Stevens, Prof. Wilson, James 
Ferguson, Gen. Cunningham, Hunter, etc., have 
lavished profusely, though obviously not 
eulogistically always, on the deities or the Car 
festival or even the so-called Buddhist origin of 
Jagannath. To some of them, Jagannath appeared 
as “a figure that resembled nothing in the heavens 
above or the earth beneath, or in the waters under 
the earth.” In English records and also in some 
Persian documents, the last name is usually given 
to both the district and the town, and the latter 
for distinction often appears under the name of 
‘Jagarnaut,’ the name of the presiding divinity 
being confounded with that ofhis dwelling place. 
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The first mention of the place by an 
European appears in the journal of Sir Thomas 
Row, who refers to it as ‘the chief city called 
Jekanat’. The earliest English visitors, William 
Bruton, who came here in 1633, call it ‘the great 
city of Jaggarnat, so called after their great god 
Jaggarnat’. The ‘Jaggarnat’ has been given 
different spellings in different accounts. It was 
used for the God, the temple, the city as well as 
the country surrounding it and even for the whole 
of Odisha. In the early years of the British rule, in 
the Government records, Puri has been described 
as the city of Jagannath and the district was also 
given the same name. As the present name Puri 
was not used formerly either by the Hindus, the 
Muslims or the Christians, the question naturally 
arises as to how it came into vogue. It appears 
that after the British conquest, the town was 
sometimes called Jagannath-Pooree; and William 
Hamilton in his ‘Description of Hindostan’ (1820) 
mentions the city as Juggarnath, Juggarnathpoor, 
and Poore. Andrew Stirling in his ‘Account of 
Orissa’, published in 1824, uses both Jagannath- 
pooree, and simply Pooree. Evidently, therefore, 
the latter name commended itself to popular taste 
as a handy abbreviation and displaced the older 
and more appropriate name. 


Dr. Janmejay Choudhury, Lecturer in History, 
Sri Jagannath College, Kaipadar, Khordha. 
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H: is said to be the Lord of the Lords, He is 
the Almighty and He is leelamaya. 
Everything in this universe happens as per his 
wishes. As a part of His Leela, He had been kept 
in secret dwelling due to invasions of Yavanas. 
Historical records reveal that through the centuries, 
Jagannath temple in Puri was invaded and 
plundered for several times mostly by 
Mohammedan rulers. Owing to a series of 
invasions on Shree Jagannath temple, the idols of 
the deities were temporarily shifted to various 
places for security and sanctity. 


The invasion of Raktabahu is considered 
to be the first attack on the Jagannath temple. A 
passage in the Hindol plate of Subhakaradeva III, 
the grandson of Subhakaradeva I, dated in the 
Bhauma year 103 (A.D.839), refers to a calamity 
faced by Subhakaradeva I which forced him to 
displace Lord Jagannath and his associates from 
Puri to Sonepur. From the Sanjan Plates of 
Amoghavarsha (son of Rashtrakuta king Govinda 
III, (798-814 A.D.), we learn that Govinda III 
conquered Kosala, Kalinga, Vanga,Dahala and 
Odraka. His authority was also established in 
far off Ceylon. 


Under Govinda III the Rashtrakutas 
became invincible everywhere and there is no 
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doubt that they also invaded Odraka (Odisha). It 
appears that the Rashtrakuta invasion of Odisha, 
which would have taken place in the reign of 
Subhakara I, has been described in the 
Madalapanji, the temple chronicle of Jagannatha 
at Puri, in a strangely distorted form as Raktabahu 
invasion. The main outline of the story is that in 
the reign of Subhanadeva, when Raktabahu 
approached Puri with his army through the sea, 
the king of Odisha fled from the city with the 
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images of Jagannath and his associates lodged in 
a cart and reached his western frontier in Sonepur 
and buried the images at a place known as Gopal, 
and that after the lapse of 146 years Yayati Keshari 
(Yayati I) of the Somavamsi dynasty got the 
images dug out, made new images, built a new 
temple at Puri and enshrined them there.! 


Govinda III, the Rashtrakuta ruled from 
793 to 814.A.D. His contemporary Subhakara 
Deva I may be identified with Sobhanadeva of 
Madalapanji. Again the numerical hint of 
‘146’years roughly corresponds to the time of 
both Govinda III and Subhakaradeva I. The 
Rashtrakuta invader might be described as 
‘Raktabahu’ by the Madalapanji. Thus, Puri lost 
its sanctity and grandeur for 146 years. Since the 
images recovered from Sonepur were weather- 
bitten and lack luster, Yayati I arranged the first 
Navakalevara and restored the original luster of 
the deities. Adi Shankaracharya is said to have 
sent his disciple Bharati Acharya to king Sankar 
Dev of Nepal and brought two living 
Shaligramas (Shalagramas). These two 
Shalagramas were placed inside the images of 
Balabhadra and Subhadra when the original 
‘Brahma’ of Jagannath was transplanted in the 
new image. 


During the reign of Suryavamsi king 
Prataprudra Deva Ismail Ghazi, the Commander 
of Sultan of Bengal Allauddin Hussain Shah, 
attacked the temple in 1509. As soon as the news 
of the attack came, the priests hid the Triad in 
Chadheiguha hill of Chilika lake and returned 
back the images to the Ratna Simhasana (literally 
meaning bejeweled throne) of the temple later on. 


Mukunda Deva Harichandan, the 
Chauhan king of Odisha was attacked by 
Sulaiman Karrani in 1568 A.D.who sent an 


JUNE-JULY - 2021 


expedition under the command of his son Bayazid 
assisted by Sikandar Uzbeg and Kalapahara. The 
reason of Karrani’s attack on the temple of Lord 
Jagannath was Mukunda Deva’s entanglement 
in the political diplomacy which created much bad 
blood between the two. Firstly, Mukunda Deva 
provided political shelter to Ibrahim Sur, who was 
an arch enemy of Sulaiman Karrani. Secondly, 
Mukunda Deva committed another offence by 
exchanging envoys with the great Mughal 
Emperor Akbar. In 1566 A D. Akbar sent envoys 
to the court of Mukunda Deva and Mukunda 
Deva in exchange sent a Hindu ambassador 
named Paramananda Ray to the court of the 
Mughal emperor. Akbar was a great enemy of 
Sulaiman Karrani. These two offences committed 
by Mukunda Deva incurred great displeasure in 
the mind of Sulaiman Karrani which paved the 
way for his Odisha invasion.” 


The bigoted Afghan-General Kalapahad 
who had earned a great deal of notoriety in 
popular traditions as a cruel iconoclast, desecrated 
and plundered the temple of Lord Jagannath in 
1568 A.D. *? According to Madalapanji 
Shri Jagannath had been removed from the temple 
and hidden, but Kalapahad found out the deities 
and taking them with him consigned to flames on 
the bank of the Ganges. A devotee named Bisara 
Mohanty who had followed in disguise somehow 
succeeded in recovering the Brahma from the 
charred remains and kept it in custody of the 
Khandayat of Kujang. King Ramachandra Deva 
I of Bhoi dynasty had carved out a small Hindu 
kingdom on the ruins of the vast Gajapati empire 
with its capital at Khurda. After strengthening his 
powers and position in the new kingdom he lost 
no time in retrieving back to Puri the Brahma 
from Kujang Garh and performed the 
Navakalevara ceremony of Lord Jagannath. 
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The deities were installed in the great temple at 
Puri in 1575 A.D.* King Ramachandra Deva-I 
not only reinstalled Jagannath in the temple, but 
also reestablished the sanctity of Mahaprasad, the 
offering of which had been stopped for about a 
decade. The Mukti-mandapa Sabha which had 
been established during the reign of Gajapati 
Prataprudra Deva (1497-1534 A.D.) was re- 
organized by Ramachandra Deva-I and he 
became the chief authority in social and religious 
matters of the Hindus of Orissa.° For reviving the 
worship of Jagannath at Puri after the temple was 
desecrated by Kalapahad, Raja Ramachandra 
Deva-I of Khurda was popularly called 
‘Abhinava Indradyumna’ or incarnation of 
Indradyumna. 


During the reign of Jahangir, Odisha 
was made a separate Subah (province) in 1607 
A.D. and Hasim Khan was appointed as the first 
Subedar of the newly created province. It is stated 
in the Madalapanji that at the 14th Anka (1610 
A.D.) of Purusottam Deva, Hasim Khan came to 
Puri. Therefore, the image of Jagannath was taken 
away to Khurda and was kept in the Gopal 
temple. In the 15th Anka (1611 A.D.), 
Purusottam Deva brought it to the temple of Puri.° 


Again in 1615 Kalyan Malla, the son of 
Raja Todarmalla, the Revenue Minister of Akbar 
became the Subedar of Odisha in 1611 A.D. In 
1611 he attacked Khurda to subdue Purusottam 
Deva.Purusottam Deva was compelled to 
surrender before Kalyan Malla. Before his attack 
on Puri, the deities had already been transferred 
to Mahisanasi hill on the coast of Chilika. The 
deities remained there for one year. 


After Kalyan Singh, Mukarram Khan 
was made the Subedar of Odisha and he too 
invaded the territory of Purusottamdev in 1617 
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A.D. The Gajapati king this time fled away from 
Khurda and took shelter in the fort of Manitri. 
The images of Jagannath were also taken by the 
Gajapati near Banpur as a precaution against the 
ravages of the Muslims. ’ 


When Ahmad Beg, the Mughal Subedar 
attacked Khurda in 1623, Narasimha Deva 
successfully resisted the Mughals. At this stage 
the rebellious Mughal prince Sahajahan arrived 
in Odisha with his army. Ahmad Beg left Khurda 
for Bengal out of fear. Sahajahan proceeded to 
Allahabad and Oudh across Odisha.This march 
of Sahajahan through Odisha caused panic 
among the priests of the Jagannath temple at Puri. 
They carried away the image of Jagannath to 
‘Andharigada’ in the mouth of the river Salia 
across the Chilika lake. Efforts were made to 
transfer ‘Brahma’ to “Gadamanitri’ in the Khurda 
district. The deities were brought back to Puri in 
1624.The deities were reinstalled on the golden 
throne and Mahaprasad was reintroduced. 


Taqi Khan became the Naib Nazim 
(Deputy Subedar) of Odisha from 1727 to 1734 
A.D. During his time he attacked the temple of 
Jagannath for two times in 1731 A.D. and 1733 
A.D. He attacked the temple with iconoclastic 
zeal. He proceeded to demolish the temple, 
desecrate the God and plunder its treasure. So 
the Servitors removed the idols to Hariswar in 
Banpur, Chikiti in Khallikote, Rumagarh in 
Kodala, Athagada in Ganjam and finally to Marda 
of Kodala. Kodala located in Athagada region 
was considered as a safe place for the idols as 
this place was under the Nizam of Hyderabad 
and not of Mughals. Marda itself was situated 
inside a dense forest and hills. So the place was 
invincible for the attackers. The ruler of Athagada, 
Jagannath Harichandan Jagdev had strong family 
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relation with the Gajapati ruler of Khurda. The 
idols were kept at Marda from dt.29.12.1733 to 
31.12.1736. At Marda a beautiful temple was 
hastily constructed and arrangement was made 
for all the rituals of Lord Jagannath. Even it is 
believed that the Rath Yatra was held here with 
full vigour. The temple is atwo chambered pidha 
style with Vimana and Jagamohana. Marda is 
considered as the second home of Shri Jagannath. 
A regular temple of reasonable size and shape 
with all architectural features was constructed here 
within a very short period and regular worship 
was arranged with full austerity. After the 
departure of the Gods the temple continues to 
remain vacant for years. The Gods stayed there 
for two and half years. However, the stay of Gods 
at Athagada is recognized by offering ofa lamp 
on every Ekadasi day during evening followed 
by the recitation of a sloka in honour of 
Harichandan Jagadev. There did exist a close link 
between two ruling families.® 


After the death of Taqi Khan, Murshid 
Quli Khan II became the Naib Nazim of 
Odisha.He was assisted by his Deputy Mir Habib 
who was a sincere and efficient officer. Murshid 
Quli Khan II was a liberal and generous 
person.and had no religious fanaticism. Both 
Murshid Quli Khan and Mir Habib decided to 
restore Jagannath worship for political exigency 
and economic necessity. During the period of two 
years and four months when the images of the 
deities were away from Puri, the loss of revenue 
from pilgrim tax was calculated to be about nine 
lakhs of rupees. So the economic consideration 
led the Muslim rulers to bring back Jagannath from 
the inaccessible village Mathura in Athagarh state 
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and the images were installed in the temple of Puri 
with proper religious ceremony.’ 


History is replete with various 
sacrilegious invasions on Jagannath temple but 
due to the Lord’s own design, each time his glory 
was kept alive. At every invasion the first concern 
of the people of Odisha was to ensure the safety 
of their loving god, Jagannath. In the words of 
Dr. K.R.Quanungo, ‘’Herein Odisha, Muslim 
armies no doubt overran the land; but itself was 
totally helpless against its presiding deity 
Jagannath; because Jagannath was not like the 
Somnath and Vishwanath idols housed in temples 
but a living god enshrined in the hearts of the 
children of the soil.”’ !° 
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imandir, Puri had been invaded eighteen 
times by the bigots either to plunder the wealth 
of the temple or to destroy the importance of the 
Jagannath cult and the deities, the ultimate 
sovereign of Odisha. But almost every time the 
idols were taken away to different safe places for 
safety and security and brought back to 
Ratnasinghasan after disappearance of the cloud 
of danger. 


This is the story of the seventeenth 
invasion to Jagannath Puri. In the year 1733 
Muhammad Taqi Khan, the Naib Nazim of Odisha 
attacked the Jagannath temple, Puri. At that time 
Ramachandra Dev II was the king of Khurda. 
Immediately the deities were shifted to a deep 
forestry village Pandiripada, near Singhasani 
temple of Athagada Zamidary of present Ganjam 
district. Athagada King Sri Jagannath Harichandan 
gladly welcomed the sevakas and gave them 
shelter with the deities. Within a very short span 
he constructed a temple near the Hatibaari 
Mountain inside the jungle with the help of the 
artisans of Mathura village. It was called 
Maardaa, means a safety fort and deities were 
placed there with proper arrangement of daily 
worship. Lord Jagannath with Badathakur 
Balabhadra and sister Subhadra stayed there for 
a period of two years and ten months from 
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( wh Srikshetra and Sarana Srikshetra 


(A study on Chhaamu Chitaau) 


Dr. Chittaranjan Mishra 


27.07.1733 to the second week of May 1736. 
For this act of help and assistance Gajapati 
Ramachandra Dev renamed Maardaa temple as 
Sarana_ srikshetra and _ honoured 
Sri Ramachandra Harichandan, the king of 
Athagada with the title “Jagdev” and “Sarana 
Rakshayana maana uddhaarana’”’ in the year 
1733 through a “Chhamu Chitaau” (letter /order 
of king) with a number of rights and facilities in 
Puri. The rights given to Athagada King have 
recorded in the Srimandira Satwalipi, Record 
of Rights 1955. 


“Jah khalu jagat pujyatwena bibichya 
Gajapatinaa Jagdev padabi maasaadipah” 


(Somayaaji Gangabansaanucharitam) 


Gajapati Ramachandra Dev II gifted 
Sayad Mango garden and a Diha (Plot) near 
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Balisaahi palace to Raghunath Harichandan 
Jagdev. 


(Worship place of deities in the Garbhagriha 
of Maardaa temple) 


Chhamu Chitaau :- 

1. Aathagada Harichandan Jagade 

2. banku Srihasta patra Sri Sri Jaganna 

3. thamahaprabhunka anugraharu rasa 

4. bhadi2n(?) gurubaare baadasaa 

5. hitikaa siropaa mukhalesha 

6. li khaanka maarphate ghenibaaku 


abadhanam kalu tatkaala tumbhe chhamuku 


7. aasibaa aau smasta bisaya Pitambara 
Mangaraj maarphate kahibaaru jaaniba. 4 
anka 


8. rasabha 13 dinara (?) 
(Conch symbol and signature sign) 


Apart from this when Mahadeepa 
(Grand lamp) was raised at the top of the 
Jagannath temple on the auspicious evening of 
every Akaadasi (eleventh evening of every 
fortnight) with a boli (a prayer to god) for safety, 
security and wellbeing of Gajapati King, the name 
of Aathagada king was added to this boli as:- 


“Saran rakshyana maana uddhaaran 
aathagada bhaai Jagadev Raananku sankhare 
puraai chakra aadhuaalare rakhibaa aagnyaa 
heu he Manimaa.” 


Meaning “Oh God! Please give protection 
to brother Jagadev, the king of Aathagada as he 
provided help and assistance to us when we were 
in danger.” This boli had been continuing up to 
the year 2006 after continuation of 269 years. 
Temple administration stopped this boli after the 
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Maardaa temple 
death of Govinda Chandra Harichandan Jagadev, 
the king of Aathagada. 


In the year 1734 Sri Jagannath 
Harichandan Jagdev organized a Satru naasan 
Chandi Yagya (a Vedic ritual for destruction of 
enemy) in Prachanda chandikaa (Devi 
Chhinnamastaa) temple of Chandi 
Ramachandrapur village. As a result Taqi Khan 
was found dead in his bed room amidst the 
Barabaati fort in an early pre-winter morning in 
1734. 
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Pp“ has a rich heritage of folk 
painting. The history of folk | 
painting of Odisha goes back to the | 
hoary past. The antiquity of this 
painting can be traced back to the pre-historic 
caves and rock-shelters found in the different 
places of Odisha. This amply proves the artistic 
inclinations of the early inhabitants of this region. 
Folk painting is a higher form of art'. Today the 
rural folk, decorate the walls of the houses with 
various paintings and drawings during the 
wedding ceremonies and other auspicious 
occasions like Oshas, Bratas and religious 
functions. Folk paintings of Odisha may be 
broadly divided into nine categories 1.e., Mural 
Paintings, Patta Paintings, Ganjapa Paintings, 
Scroll Paintings, Palm-leaf Drawings, Tribal 
Paintings, Tatooings, Alpane and Muruja 
drawings’. 


It is interesting to note that, in Odisha 
when the temple building activities have been 
stopped, paintings were given momentum. There 
were hundreds and thousands of traditional 
Chitrakaras who painted the different scenes of 
Ramayan and Mahabharat, procession of kings, 
Dasavatara, the Kanchi-Kaberi tradition, Desa 
Mahavijaya, the Sea Voyages of Sadhabas, etc. 
on temple walls, idols and papers. Most of the 
walls of the temple of Sri Mandir compound are 
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Folk Paintings in 
Sri Jagannath Temple 4 
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: painted with beautiful mural paintings. 
These temple murals are extremely 


“= Kanchi expedition by Gajapati 
Purushottam Deva depicted in the Jagamohan of 
the main temple and the Budha Vijaya in the 
Jagamohan of Laxmi temple are found in Sri 
Mandir°. 


The Puri painting with the temple of Lord 
Jagannath is a graphical rendering of the pilgrim 
town of Puri is conceived as an aeriel view in the 
Biranchinarayan temple of Buguda, Ganjam. The 
painting served as a religious destination to 
thousands of pilgrims, who wish to visit Puri. 
Many interesting details such as the temple of Puri, 
the idols of Jagannath, Balabhadra and Subhadra, 
Rosaghara, Baisipahacha, Sweta Ganga, Adapa 
Mandapa, Raja Nahara, Debasnana Mandapa, 
Dola Mandapa have been depicted in the 
paintings’. 


The Chitrakara and his art finds not only 
origin but also their sustenance to the Jagannath 
temple in Puri. The Chitrakaras originated with 
the seva work of the temple the Jagannath dharma 
provided the subject matter of their paintings and 
pilgrims coming to Puri provided them their 
livelihood. Starting with the painting of substitute 
icons, the ‘anasara pati’ and churning out ‘jatri 
pati’ for the pilgrims by the hundreds, the best 
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and the most sophisticated work the chitrakaras 
produced on pata was the thia-badhia temple plan. 
But the chitrakaras or at least the better skilled 
among them, born to the artistic tradition of 
Odisha’s magnificent temple sculpture, had a wide 
repertoire and could do finer work on a variety 
of subjects. It was, however, not on the pata but 
on walls that the Chitrakara displayed his ingenuity 
and superior workmanship. It is surprising but 
true that some Chitrakaras who painted miniatures 
on cloth also did wall paintings with equal facility, 
using the same compositions, style and colour 
scheme only ina large size. The pata could thus 
be called areduced mural or the wall painting on 
enlarged pata’. 


Pata in Odisha developed at a time when 
the medieval eastern school flourished under: the 
Palas, Senas and Varmas had disappeared. 
Odishan plam-leaf manuscripts belong to a later 
period when Western Indian School had already 
been subjected to Mughal influence®. Mildred 
Archer has tried to show a change in the depiction 
of the ‘arms’ of Jagannath during the early 19" 
and the 20th centuries’. The fact, however, is that 
the paintings relate to different veshas of Jagannath. 
There are in the Puri temple store three pair of 
arms and legs, one made of wood with gold 
plating, one of Pith and the third a block one made 
of wood. On different festivals, these arms one 
fitted to the arm stumps of Jagannath and 
Balabhadra: the golden arms are fitted during Suna 
Vesha and Raja Vesha, the cane arms during 
Kaliyadalana, Prolambasura badha, Krishna- 
Balaram and Nagarjuna vesha and the pith ones 
in Gaja-Uddharana vesha. In the last vesha, as a 
matter of fact, two pairs of arms are fitted, one of 
pith and the other of cane and wood. The 
presence of the arms in the painting therefore 
signifies a particular vesha, rather than a period in 
painting style’. The worship of Mangala, 
celebrating maritime activity and the safe return 
of ships from distant voyages, is a popular theme 
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painted on the exterior walls of various structures, 
particularly in Puri. In these paintings, Mangala 
in generally associated with a lion is often included. 
Mangala is also the deity worshipped in the 
Khudurukuni Osha celebrated in the month of 
Bhadrab (Aug-Sept.)’. 


Folk painting is spontaneous and 
traditional and cultured art canonical, disciplined 
and formal. It goes to the credit of the solid and 
persistent tradition of painting. Though the massive 
temple building activities was not popular during 
this period as it was in Somavamsi and Ganga 
period, but the pictoral art was made popular in 
Odisha"’. The tradition preserved for hundred and 
hundreds years on the temples, painted walls, 
palaces and clothes speak the artistic glory and 
high cultural heritage of Odisha. 
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he list of legendary devotees of Lord Vishnupriya was a princess of a Royal 
Jagannath collected from different sources family of Rajasthan. She was daughter of Jaysingh, 
with which I had the access the King of Jaypur. Vishnupriya, somehow had 


did not have many 
devotees from elite class 
of the society, like 
Royal class, rich 
Zamindar or business 
community. Of 
course the exception 
is the Gajapati 
Maharaja of Puri, 
who is considered as 
the first devotee of the 
Lord. This pride of privilege is 
ancestral and inherited from generation to 
generation. The list of famous devotees the names 
like — Santh Tulasi Das, Balaram Das, 
Dinakrushna Das, Salabega, Dasia Bauri, Bandhu 
Mohanty, Bishar Mohanty, Tailor Siputi, Butcher 
Sadan, Fisherman Raghua, Gita Panda, Ganapati 
Bhatta so on and so forth. Out of thousands of 
such devotees, most of them came from lower through different 
and lower middle class of the society. I put forth scriptures and literatures and 
my opinion, by going through the respective submitted herself to Lord Jagannath by heart 
legends which may not be very precise, but lam and by soul (Atma). She became an ardent 
sure that I will not be far away from precision devotee of Lord Jagannath, even though she did 
with due exception in the case of Princess not get an opportunity for a physical vision of the 
Vishnupriya. idol, but she visualised the idol in her mind’s eye. 


the opportunity to know a lot about the 
miracles of Lord Jagannath and was 
enamoured and captivated. Thus she 
became a devotee from her 
childhood days. By the by she 
grew and passed from her 
childhood to her youth. Then 
she became 
more and 
more 
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Time rolled on. Once a Servitor of Lord 
Jagannath, visited the Royal Palace of King 
Jayasingh. The Royal couple welcomed the 
servitor warmly and respectfully and arranged for 
his comfortable stay in the palace. After the 
sojourn, time came for the servitor to leave the 
palace for his return journey. While bidding 
farewell to the servitor, the Royal Couple offered 
many valuables and of course with golden coins. 
The Princess Vishnupriya handed over a sealed- 
envelope to the servitor and requested him to 
deliver the envelope to Lord Jagannath personally. 
The envelope was addressed to Lord Jagannath. 
She also handed over ten golden coins towards 
undertaking of the job. The servitor agreed to hand 
over the letter to the Lord. Wishing the servitor 
for Bon Voyage Vishnupriya bade farewell to the 
servitor. 


The servitor set out on his return journey 
from the Palace. From the outset of his return 
journey, the servitor was puzzled about the 
envelope which was handed over by the Princess 
Vishnupriya. He was so much puzzled that he 
could not resist from his temptation to open it. 
The devilish mind of the servitor induced him that 
there must be something valuable than the Ten 
Golden Coins which Vishnuprtya gave him openly. 
This greedy thought of the servitor took over 
better part of his conscience and he tore open 
the sealed envelope. This flagrante delicto, it was 
a faux pas on the part of the servitor. Again the 
bona fide work entrusted to the servitor faced 
mala fide intention contrary to the thinking of the 
servitor the sealed cover had the letter in the form 
of a verse in Sanskrit quoted ut infra. 


"Ratnakaustaba Gruham Gruhinicha Laxmi, 
AGCHIDO JlE° TLENP MAT, 
Kim deyamasti bhabate Purusttomaya, 
ala CPA AVEO GO HE)2, 
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Abhira Gopalana hrutamanasaya, 
ZAR CVARP LEAP DA! , 
Batim manastadanu me krupaya grahanam 
OQ APIOL 6F7 AA PENA I!" 


The meaning of the stanza, quoted ut sutra, 
may be summarised that the ocean the storehouse 
of the gold, is your home, Devi Laxmi who feeds 
the entire universe, is your better half. Under such 
circumstances, I feel myself destitute and helpless 
to offer anything. Again you could win over the 
hearts of Gopals and sixteen thousand 
Gopangana. As such I offer myself in heart and 
soul which may kindly be accepted. 


The servitor could not understand the 
ocean deep idea of the verse of the letter, which 
depicts the relationship between a devotee and 
the God. This was as strong as a rock. The 
servitor also did not have the idea that, though 
the idol of Jagannath is limbless, conduct all 
activities at His sweet pleasure, whenever He 
wishes. The idol is brainless, but everything 
happened in the universe comes to His knowledge. 
This has been described in Upanishad and the 
relevant verse is quoted below. 


"Apaanipado jabanagrahita, 
CASI AMNCC! AOR QLCY , 
Pashyatah Chakshyu Sashrunotyakarnah, 
M68 BYE IVAN, 

Sa beti bedyang na cha nasyashtibebha, 
D6P61 6904 PP PMDEPA), 
Tamahuradhyam Purusham mahantam. 
PAMLHEM QQN’ ALIBA |" 


Above stanza (S/oka) may be explained 
as — “Lord is limbless. Without hands and legs 
He holds everybody. Though He has no legs, He 
moves as and when and wherever He likes. He 
has no functionable eyes, but sees everything, even 
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beyond the power of functionable eyes. He has 
no functionable ear, but listens the prayer of His 
devotees from any corner of the world. Finally 
He knows everything which is not ordinarily 
known to acommon man. That is why He is said 
to be Super Being. He is Puroshottama. He is 
the Lord. He is Lord Jagannath.” 


There is an adage that — “Fools rush in 
where angels fear to tread.” The foolish servitor 
went further to commit another blunder - that with 
a devilish laugh, he torn the letter and threw it 
away. Having been done so, the servitor proved 
himself to have the last laugh ofa devil. 


Lord Jagannath could know all that done 
by the servitor and felt sorry for the ill treatment 
done to His property. Therefore, He gathered all 
the torn pieces of the letter which was addressed 
to Him. These pieces were made a garland and 
Lord Jagannath adorned it on His neck. These 
torn pieces of the letter were dazzling like lockets 
of Gems in the necklace. 


The servitor returned after a few days with 
a painful long journey. Indeed the journey was 
strenuous and back breaking. So he needed a 
peaceful rest at night. But alas ! the servitor could 
not have a peaceful sleep. On the contrary he 
had an unusual dream. Lord Jagannath was 
standing right at his front telling him — “You had 
your payment which was due to you, why did 
you not handover my dues ? That letter of 
Vishnupriya was not an ordinary letter like other 
letters. In my eyes, that was precious to me, more 
valuable than pearls, diamond or any other gems. 
See how I have adorned myself with those torn 
pieces of the letter.” 


Odisha Review 


The servitor felt like the earth under his 
feet is shrinking down and he is losing his balance. 
Anyhow the servitor came to his sense and tensely 
waiting for the dawn. At the fall of the dawn, the 
servitor after his usual wash up, rushed to the 
temple and to his horror he found the sealed cover 
in usable condition as he received and was 
hanging on the neck of Lord Jagannath. 


The legend shows that Lord of the 
universe never desires any valuable material thing, 
whatsoever, even Bhoga, Dipa or any such thing. 
He only wishes sincerity and honesty with His 
devotees. When He feels those values with his 
devotees, He accepts gladly any small thing the 
devotee offers with dedication. There is a verse 
in Gita on this score. 


“Patram, Pushpam, Phalam, toyam jo me prajachhati, 
AG°, PI FR? 662° 6A 69 GRO | 
Tadaham Bhaktyapahrutam ashnami, prajata tanmaha. 
GOL? NOYDLG” Lge} DRO! OF8 II“ 


(GITA Chapter 9, stanza 26) 


This stanza tells that a leaf, a flower, a 
fruit or a little water is also acceptable by the God 
if it is offered with earnest devotion. There is no 
religion or faith where the Supreme is gained over 
by gifting whatsoever, without devotion. 
Therefore, the letter sent by Vishnupriya was 
accepted by Lord Jagannath which had little value 
for the servitor. 


Dr. Pramod Chandra Pattanayak, 678 — Laxmisagar, 
Bhubaneswar-75 1006. 
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he shrine of Lord Jagannath is famous in 

India. Thousands of devotees from different 
parts of the world visit Puri, the abode of Lord 
Jagannath, every year. Puri is considered one of 
the four sacred dhamas of the country. Down the 
ages many poets, philosophers, politicians and 
philanthropists have been greatly influenced by 
the Jagannath cult and contribute immensely to 
the growth and development of Jagannath cult. 
In the past many saints like Shankar, Ramananda, 
Ramanuja, Madhabachary, Kabira, Nanaka and 
Chaitanya visited Puri and spent a few years there 
and gained knowledge on the rituals at Lord 
Jagannath. Those saints also while staying of Puri 
shaped and promoted their philosophical 
doctrines after being influenced by Jagannath cult. 


The origin of Jagannath shrine and cult 
are shrouded in mystery. Although the historians 
established the fact that the present temple of 
Lord Jagannath was built by Ananta Barman 
Choda Ganga Deva of Ganga dynasty during 12 
century A.D., still some theories have come to 
surface regarding existence of Jagannath shrine 
and cult. The scholars of this school of thought 
hold that from time immemorial Jagannath is 
existent. They hold this view on the basis of the 
evidence as mentioned in some epigraphic 
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A Brief Account of Baishnavism 
"= in Mediaeval Odisha = 
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records, archaeological remains and old literary 
scripts. 


As per the historical and legendary 
records, primarily Lord Jagannath was 
worshipped as Purushottam or Nilamadhab or 
Madhaba in ancient time. In course of time Nila 
Madhab came to be known as Lord Jagannath. 
The cult of Madhab was existent in Odisha during 
12" century A.D. At that time the famous poet 
Jaydev lived in Odisha on the bank of the Prachi 
River. He was a worshipper of Lord Madhaba. 
Since, Madhab is otherwise known as Bishnu, 
accordingly Jayadev was known as Baishnavite. 
It is known from his sacred text the ‘Gita 
Govinda’ that he was devotee of Lord Krishna 
and profusely wrote on the dalliance of Radha 
and Krishna which is known as,- Madhura-Rasa- 
Upashanan. Lord Krishna is considered Lord 
Jagannath. Therefore Jaydev was staunch 
devotee of Lord Jagannath. 


Tradition has it that poet Jayadev was 
married to Padmabati at Puri on the advice of 
Lord Jagannath. Padmabati and Jayadev stayed 
some days at Puri and Padmabati performed her 
dance before the Lord Jagannath. Jayadev was 
so engrossed in chanting the name of Lord 
Jagannath and Krishna that he forgot everything 
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that possessed to him. The saint poet Jayadev 
has described Buddha as 9" incarnation of Lord 
Jagannath. The scholars still doubt that whether 
Buddha was Lord Jagannath or not. What so ever 
it may be the Buddha is generally accepted as 
incarnation of Lord Jagannath, who is an 
incarnate. 


When the Baishnavism was at its peak 
during the 15 century in Odisha, the great 
Baishnavite Sri Chaitanya came to Puri and stayed 
for long seventeen years there to propagate his 
faith. Since Chaitanya come from Bengal 
popularly known as ‘Gauda desa’ the faith 
preached by Chaitanya is known as Gaudiya 
Baishnavism. Therefore Sri Chaitanya was a 
Gaudiya Baishnava. But by that time in Odisha 
there lived Panchasakhas (five Associates of 
Baishnavism). They included Achyuatananda Das, 
Balaram Das, Yashobant Das, Jagannath Das and 
Sisuananta Das. Since, they belonged to Odisha 
they were known as Odishan Baishnavism or 
Utkaliya Baishnava. It is said that the five 
associates of Utkaliya Baishnava had met Sri 
Chaitanya at Puri when the latter was preaching 
his faith. While the Utkaliya Baishnavism gave 
emphasis on Yoga, Pranayama, and austere 
methods to be communed with God. The 
Gaudiya Baishnavism laid emphasis on ‘Prema 
Bhakti’ i.e. chanting of name of Lord Krishna to 
get the divinity. 


Despite difference in the practice of 
getting divinity the two sects of Baishnavism had 
not shown any animosity between themselves. 
Rather a cordial relationship was established 
between them. 


It is believed that the Utkaltya Baishnavas 
were influenced by Sri Chaitanya and the latter 
was tremendous sway over them. One anecdote 
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has it that one day Jagannath Das was writing 
cantos of Bhagavat in Odia language under the 
great sacred banyan tree known as Kalpabata 
near Bata Ganesha. At that time Shri Chaitanya 
came smiling to him and asked, “Do you know 
who am 1?” Jagannath Das replied that he was 
Radha and Sri Chaitanya was Krishna. Chaitanya 
became very happy with this reply and embraced 
him. Then Jagannath Das said to Chaitanya, “you 
have said rightly you are born out of the smiling 
of Krishna and I am from that of Radha”. 
Therefore Lord Jagannath is considered partly 
Radha and Krishna. 


Shri Chaitanya had a good clout over the 
then political establishment of Gajapati Pratap 
Rudra Deva. Pratap Rudra was himself disciple 
of Shri Chaitanya. During the stay of Shri 
Chaitanya at Puri people of Odisha were agog 
with chanting the name of Lord Krishna and a 
kind of religious fervour passed through whole of 
Odisha then. Shri Chaitanya thus contributed a 
lot to the growth and development of Baishnavism 
in Odisha under Bhakti Movement. 


The Five associates of Odishan 
Baishnavism were very much loyal to 
Shri Chaitanya and they treated him as Lord 
Krishna. Although they bowed down to the 
supremacy of Shri Chaitanya, they still continued 
their own practice of Baishnavism and propagated 
their faith among their loyalist and disciples. Thus 
the Baishnavism was at its height during 15" 
century particularly with the emergence of Shri 
Chaitanya and five associates of Odishan 
Baishnavism. Lord Jagannath is thus the epicenter 
of all the Baishnavite activities in Odisha. 


Dr. Dibyajyoti Moharana, S.V.M. Ayurvedic Medical 
College, IL Kal, Bhagalkot, Karnatak-587125. 
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disha, in the old age, was called as Udra That means Balabhadra is treated as 
Desh. Udra-tantra was famous in Udra Desh Shiva (male) and Tara (female). Like that Sri 
and so it was called as Udra tantra. "Tanyate Jagannath is treated as Vishnu (male) and 
Bistaryate anena iti tantram." , Dakhinakali (female) and 


Tantric ethics in India as well as SEN Subhadra is treated as Brahma 
Odisha were preserved in Tala Gian '\ | (male) and Bhubaneswari 
Leaves. It was very ° ASN (female). The shape of trinity 


is designed in tantric method 
and very attractive in the world. 
So the devotees from all the 
sides of the world come to Puri 
» Srikshetra for Darshan of 
- Lord. So Sri Jagannath is 

‘ called as Lord of the Universe. 
* Jantra, Mantra and Tantra all 
_ were needed at a time. They 
SE see Sri Jagannath as the tantric 
Re: deity. Imagination of yantra 
deities in tantric method for ~ SEDs started in Tantra-As the result 
which trinity are showed as _ of which the combination 


male and female. Trinity are a Set between Purush (male) and 
Brahma, Bishnu and Maheswar and also Prakriti (female). Presence of Devi came with 


Bhubaneswari, Dhakshinakali and Tara Deva as Laxmi-Narayan, Hara-Parvati, Radha- 
Krishna etc. This tradition of Tantra were 
preached more at the period of Sri 


appreciated by Udras, then 
these tantric ethics were printed 
in books. Sri Jagannath culture 
was included in tantric ethics. 
Now-a-days some traditions in 
rituals follow the part of Tantra. 
So trinity, Sri Jagannath, Sn 
Balabhadra and Maa Subhadra 
are tantric deities approved by 
Udra Tantras. There is Q 
speciality in construction ofthe § 


respectively. In Tantra Shastram 


“Tara sakshat Sulapani Ramanujacharya at Srikshetra. Nrusingha Mantra 
Subhadra Bhubaneswari, Niladrau to introduced in the rituals of Lord Jagannath. Sri 
Jagannath Sakshyt Dakhinakalika”. Jagannath was famous as tantric deity. 
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Achyutananda and other. Panchasakhas 
described Sri Jagannath as tantric deity. Maa 
Subhadra is described in Skandha Purana as 
Bhadrakali. 


“Jai Bhadre Subhadre twam 
Sarbesham Bhadradayini 
Bhadra bhadra swarupa twam 
Bhadrakali Namastute ”. 


(Uttarakhanda) 


During the influence of Vaishnabas and 
Shaktas, Sri Jagannath became Krishnakali or 
Vishnukali, Sri Balabhadra became Bhadrakali 
and Subhadra became Bhukali or Bhubaneswari. 
In tantrasara Grantha, written by Krishnananda 
Bhattacharya, Hrim (Balabhadra), Klim (Sri 
Jagannath) and Slim (Subhadra), trinity are three 
Vedic Vijamantras (Vishnu) and Tantric 
(Vijamantra) both are pronounced in ritual mantra 
in Srimandir as “Om Klim Krishnaya Govindaya 
Gopijanaballavaya Namah”. Sri Jagannath 
became Vedic and Tantric deity. The importance 
of tantric rituals is that, Sri Jagannath became 
Madhaba and Vimala became Durga and the 
shape of Durgamadhaba tatwa started in 
Srikshetra. The tradition of Shakta Gundicha 
started and Durgamadhaba jointly worshipped 
and traveled on a Vimana from Srimandir to 
Narayani Temple, Dolamandap Sahi, Puri for 
three days. Sixty four yoginis of tantra are there 
surrounding the Srimandir. Yoginis are called in 
local language ““Goshanv’’. In sarat puja in the day 
of Ashwina Ekadasi, all yoginis sit together at 
Lions Gate for darshan without kakudikhai. 
Because Kakudikhai is the eldest, she wakes up 
on Dussehra or the 10th day of this month. No.9 
is very important in tantra. So Srigundicha or Car 
Festival continues for 9 days, nine pots are used 
in cooking, nine planets or Navagraha are placed 
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on the gate of goddess and the ratnasimhasan is 
situated on nine corralled lotus flower or 
Srichakra. Really the name of Sn Jagannath is 
not mentioned in the Vedas, but it is found in tantric 
scriptures. The tradition of idol worship is 
continuing in Srimandir in tantric method. It is also 
pertinent to mention that not only now but also 
long years ago Indian religious concept has been 
dependant on two cultures: 1. Nigam (The Vedic), 
2. (Agama) (the Tantric). So it is proved that Sri 
Jagannath is tantric deity. 


Sri Jagannath is worshipped in Gopal, 
Bhubaneswari and Nrusinghatapini mantras, all 
are the clear symbol of tantric adoration. 
Sri Jagannath never belongs to any particular 
religion. He is the assimilation ofall communities, 
philosophies and concepts. He is the deity of 
equality. Sri Jagannath is sthitaprajna, yogi. Trinity 
are on the base of Yoga. Tantric yogis describe 
Sri Jagannath as IDA, Balabhadra as PINGALA, 
Subhadra as SUSHAMNA and Sudarshan as the 
BACKBONE which bears KUNDALINI 
SHAKTI or SERPENTINE POWER or 
CEREBRO. Spine fluid in Sushamna Kanda. So 
in the Car Festival of nine days, the middle Car 
named as Darpadalana carries Maa Subhadra and 
Sudarshan together. Controls the breathing by the 
help of IDA, PINGALA and SUSHUMNA 
through backbone Sudarshana. This is a process 
of Yoga and Tantra. Vedic, Yogic and Tantric 
devotees pray to God for their salvation and 
emancipation. 


Jay Jagannath. 


Dr. Ramakanta Kar, Editor, Yoga Pallava, Puri. 
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Srimandira of Puri in Odisha, is the permanent 
residence of Lord Jagannath, Lord Balabhadra 
and Devi Suvadra, which he has proclaimed in 
front of king Indradyumna in Satyayuga. But as a 
normal human being, he is shiffted out in the bad 
days of aggression, attack by wicked rulers of 
other religions. Such occurrence has taken place 
18times, as recorded in Madalapanjee and 
folklores. Firoz shah Togluk of Delhi proceeded 
and looted Srimandir in 1360 AD. Three deities 
were kept inside the Mohadadhi (Bay of Bengal) 
by the servitors. Ismile Gazi of Bengal also looted 
the Srimandir in 1507-1508 AD. During the rule 
of Gajapati Prataprudra Dev, the Lord was 
Shifted to an unkonwn place. Kalapahad an Odia 
Senapati of Sulaiman karani of Bengal attacked 
in 1568 AD. The servitors of the temple carried 
3 deities on boat to Chilika lake and kept there 
under the earth and sand at Chhapali Hatipada 
place for some days, after that they were taken 
by him to the Hooghly river of Bengal and burnt 
there. The occurence shook whole of India like 
an earthquake. Normalcy was restored only in 
1576AD after the Navakalevara of deities. 
Soleman and Osman brothers during Mughal 
period in 1592AD looted, caused damage to the 
Srimandir. Three deities were taken out to an 
unknown place. Mirza khuram in 1601 AD, prior 
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to his attack the deities was shiftted to 
Kapileswarpur Sasan near, Puri. Hasmin Khan’s 
attack in 1607 caused shifting to Gopal temple of 
Khordagarh. After some months they were 
brought back to Puri. 


Kesodas Maroo was a Hindu 
Commander of Jahangir, Delhi in 1610AD, he 
burnt the three chariots near the Gundicha temple, 
entered inside the Srimandir and stayed there with 
his soldiers for many months looted, destroyed 
and whatnot for 8 months. A lot of properties like 
dimond, gems, Gold, Silver, pet elephants and 
princesses were offered to Maroo by the king 
Purusottam Dev of Bhoi dynasty. The Lord was 
well protected inside the Gundicha Temple, 
returned to Srimandir after many months by 
palanquines as there were no chariots, already 
burnt. Another Hindu Subedar, Kalayan Malla, 
in 1611-1612AD came to Puri. Prior to his arrival 
the servitors shifted the Lords to an island inside 
the Chilika, “Mahisanas1’” from there to Gurubai 
and Banapur. When the fear of aggression was 
dispelled, they were brought back to Srikshetra. 


Makram Khan first attacked the temple 
of God Sakhigopal at Khorda during 1617AD. 
Next he came to Puri. Lord Jagannath was shifted 
to Gurubai, Gabapadar. After looting Khurda 
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treasury and Ratnabhandar of Srimandir he left. 
Mirza Ahmad Beig, during 1623-1624AD, during 
the rule of Gajapati Narasingh Dev, looted the 
Srimandir. The servitors took the Lord to 
Gadamanitri, near Khorda. During this period 
Muslim Bhakta Salabeg wrote many famous 
hymns which are still popular in Odisha. During 
the period of Aurangazeb, he directed Ekram 
Khan, his Nawab to destroy the Jangannath 
temple totally. But Khan made a pact with king 
Divyasingh Dev-I. The Lord were taken to 
Kokalagada of Chilika by the river Bhargabi route. 
An idol similar to Jagannath with Diamond on his 
eyes was sent to Bijapur where the Emperor was 
camping. The Lord was first taken to 
Niladriprasad of Banapur where his Leela was 
preached for two years from 1697 to 1699 AD. 


Takki Khan’s attack - He was a most 
treacherous Musilm Suvedar of Barabati fort of 
Cuttack. First attacked in 1731 AD. The deities 
were taken to Banapur and Chilika lake. God 
gave Darsan to his devotees there who were very 
happy. After repeated attacks, fearing any hurt to 
the Lord, they were kept at Tikili near Khallikote. 
Gajapati Ramachandra Dev-II was taken 
prisoner by Takki Khan and put to Barabati Jail. 
There he was compelled to marry Rizia the sister 
of Takki Khan, had to convert to Muslim religion 
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and accept the new name Hafiz kadir Beig. On 
being realeased from there the Gajapati stayed at 
Khordagad, brought back the Lord and arranged 
Navakalevar at Puri and performed Sri Gundicha 
Yatra. The idol of Patitapaban was installed near 
Singhdwar for his Darshan. After some months 
anticipating further attacks from Takki Khan, king 
Ramachandra Dev shifted the idols to a place near 
Athgada of Ganjam, to Marada in 1733 AD. King 
of Athgada Sri Jagannath Harichandan Jagadev, 
promptly constructed a temple inside the dense 
forest of his area and installed the deities there. 
He arranged Seva Puja yatra etc. for the Lord. 
The empty temple is still present there without 
ruins. During 1736AD after the death of Takki, 
the Lord was brought to Srikshetra. Till today 
He has not been out of Ratnasinghasan, no attack, 
no shifting. In total there had been unlawful and 
unfair attacks by Afgan and Muslim rulers on 
Srimandir 18 times, but the Lord rules the world 
up to the satifaction of devotees and makes His 
Leela everywhere. 


Dr. Surendranath Pati, Renuka Enclave, Badasankha, 
Puri - 2, E-mail: Surendranath.pati@gmail.com. 
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[ is persistently presumed that there are 33 
rores of Gods and Goddesses in Hinduism. 
These Gods and Goddesses can broadly be 
divided into three categories. These are Vaisnava, 
Shakta and Saiva cult. The cult of Lord Jagannath 
can be comprehended in the Vaisnava cult. The 
cult of Lord Jagannath got immense popularity 
during the Ganga period i.e. in the 10" century 
A.D. and reached to the peak of its popularity till 
the 15" century A.D. During this period, the 
Jagannath temples were erected in several places 
of Odisha. Ganjam was no exception from it. It is 
called as Sarana Srikshetra, as Lord Jagannath 
Temple of Puri was invaded by Tiki Khan, the 
Muslim invader in the year 1733 and Lord 
Jagannath was shifted from Puri to Athagarh 
Marda. There are a profuse number of Jagannath 
temples in the district. But the most unique feature 
of Lord Jagannath can be traced out very vividly, 
that “Sri Jagannath temples in the district have 
divergent names. Such as:- Sri Jagannath Swamy, 
Sana Sri Jagannath, Bada Sri Jagannath, Nua 
Sri Jagannath, Puruna Sri Jagannath, Dharmasala 
Sri Jagannath, Dadhivamana, Patitapabana, 
Dhaba Sri Jagannath, Pata Sri Jagannath, 
Sripatha Sri Jagannath, Suna Sri Jagannath, 
Trimurti Sri Jagannath, Jatesvara Sri Jagannath, 
etc.” But all these temples in this district were 
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constructed during 18" and 20" century. Most 
of the temples were constructed with stone, bricks 
and cement but not in the Baulamala stones like 
Puri and Kantilo. Though the daily upasana and 
rituals are performed and perpetuated like that 
of Puri Sri Jagannath temple, but several 
dissimilarities are found in the preparation of 
Prasad. At Srikshetra Puri, the vegetables like 
Tomato, Potato and Curli- flowers (phulakob1) 
are not used in the preparation of Prasad, whereas 
these vegetables are profusely used in preparation 
of Prasad in all the temples of Ganjam district. 
Another unique feature of Lord Jagannath in the 
district is that:- In most of places, only one chariot 
(Ratha) is constructed for the celebration of Ratha 
Yatra (Car festival). 


The Hindus persistently presume that, 
there are thirty three crores of Gods and 


81 


ISSN 0970-8669 


Odisha Review 


Goddesses in their religious allegory or religious 
tradition. Out of all these Gods and Goddesses, 
Lord Jagannath is one of them. He has been rightly 
regarded as the incarnation of Lord Visnu. 
However the followers of Visnu are called as the 
Vaisnavas. There are three cults in Hinduism, viz.- 
Vaisnava, Shakta and Saiva and Lord Jagannath 
belongs to the Vaisnava cult. 


Lord Jagannath has been worshipped as 
the “Parambrahma Vishnu” the Great Soul.” In 
the Rig Veda Lord Visnu has been mentioned as 
shapeless, omnipresent and omnipotent and the 
residence of Lord Visnu has been coined as 
Golaka and Jyotirmayaloka.®) In Upanishada 
Lord Visnu has been worshipped in multifarious 
forms. In Kathopanishada, Suryamandala (the 
area of Sun) has been identified with Visnupada 
(the place where Lord Visnu resides).© In the 
age of Upanishada, Lord Visnu was known as 
Parambrahma, Paramatma (the great soul), and 
later he was known as Narayana and Vasudeva. 
But the Vaisnava cult got immense popularity from 
3 century A.D. to 5" century A.D. In the 5" 
century A.D., Vaisnavism became the “King’s 
Religion’, or the “State Religion” (Rajadharma 
and Rastradharma) of Kalinga and in the 
subsequent period, the Vaisnava temples, 
Vasudeva temples and Jagannatha temples were 
erected profusely in different parts of the 
province.” In Ganjam most of the Jagannatha 
temples were erected during 18" to 20" century. 


Derivation of the District: 


The district is named after Ganjam. 
According to the French Historians, the 
etymological derivation of “Ganjam” is Ganja and 
Ama. While Ganja roughly refers to Grains or 
Sashya. On the contrary, “Ama” roughly refers 
to Storehouse or Bhandara. Hence, Ganjam 
roughly refers to Granary, Sashyabhandara or the 
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storehouse of grains or Grain stocks. As an 
important port of bygone days, Ganjam must be 
handling paddy, rice and other food grains of the 
region. It was also a great trade centre. The 
district stands third in the state in respect of both 
area and population.“°) 


The Kansari and Thattaris of Belaguntha, 
Kabisuryanagar, Pitala, Jagamohan manufacture 
the Ghanta (bell) for Lord Jagannath” and other 
Brass items for Lord Jagannath since 18" 
century.” 


Ganjam has arich cultural heritage and it 
has 25 prominent Jagannath temples, which are 
mentioned as follows:- (1) Asika, (2) Athagada, 
(3) Badakodanda, (4) Balichcheli, 
(5) Brahmapura, (6) Buguda, 
(7) Chhatrapur, (8) Chikiti, (9) Dharakote, 
(10) Digapahandi, (11) Jagannatha Prasad, 
(12) Gosani Nuagaon, Brahmapur, (13) Jarada, 
(14) Kedareswara Peta of Berhampur, 
(15) Katakala, (16) Khalikota, (17) Kuladagada, 
(18) Mantridih, (19) Marda, (20) Nirmala Shara, 
(21) Pratappur, (22) Ranajhali, (23) Sorada, 
(24) Surangigada, (25) Vijayanagar. 


According to the legendary sources Lord 
Jagannath was originally and initially worshipped 
by the Savaras. However the glaring instance in 
this regard is the existence of Daitas, a class of 
Sevakas, who are considered to be, the tribal 
lineage and who still play a pivotal role in various 
services of Lord Jagannath.“* Most of the 
historians predict that, Lord Jagannath was 
popularly known as Kitung. He was worshipped 
by the Tribal Savaras in the hilly areas of 
Mahendragiri, situated in the undivided Ganjam 
district. Later on, Kitung, the God of wood, was 
named as “Jagunta” or “Jigunt”. And then the Lord 
became known as “Lord Jagannath”. 
Mahendragiri was the highest and the oldest 
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among the mountains of the Eastern Ghat, whose 
mythical and historical importance is mentioned 
in Hindu mythology.'* Ganjam is the place which 
is closely connected with the cult of Lord 
Jagannath. The King of each Gadjat had a direct 
relation with the Gajapati King of Odisha and 
everyone had accepted Vaisnavism and cult of 
Lord Jagannath got immense popularity. They 
constructed many Jagannath temples in their 
respective regions and celebrated the fairs, 
festivals and functions of Lord Jagannath. After 
Puri, Ganjam is the next richest place of historical 
heritage, in celebrating the fairs and festivals of 
Lord Jagannath in the state of Odisha. Every 
Zamindar of Ganjam has their own respective 
Jagannath temples situated in the different 
Zamindaries of Ganjam District.“® 


Sarana Srikshetra 


During the period when Mughal Empire 
was on the verge of decline, Murshid Kulli Khan 
was the Subedar of Odisha. Taking such 
opportunity of the weakness of the mughal 
emperor Aurangzeb, Murshid Kulli Khan became 
the Nazim of Odisha, Bihar and Bengal in 1713. 
Sujauddin was the then Naib Nazim. On 24" 
April, 1727 Gopinatha Deva, the Maharaja of 
Khurda was killed by the muslims and his younger 
brother Keshav Rai was placed on the throne in 
the name of Maharaja Ram Chandra II. At this 
time Sujauddin Khan became the Subedar of 
Bengal and Odisha. Thereafter, he made 
Muhammad Taki Khan who was the son of his 
concubine, the Naib Nazim of Cuttack. Taki 
Khan was more anti-Hindu than his father. During 
the 10 years of reign of Ramchandra, Taki Khan 
invaded Odisha for four times. In the year 1731 
Taki Khan had first attacked on Khurda. It is 
known from Madalapanji that, in order to save 
Lord Sri Jagannatha from the muslim invasion, 
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the Sevayats of Lord Sri Jagannatha transferred 
‘Him’ many times form place to place. If one 
unveils the history it is well known that, from 16" 
and 18" century, the temple of Lord Sri Jagannatha 
had been attacked many times. At least 10 times 
Lord Sri Jagannatha had to leave the temple and 
was hidden elsewhere. 


It is also known from Madalapanji that 
when Raktabahu attacked the temple of Lord Sri 
Jagannatha for the frist time ‘He’ had to remain 
underground in Sonepur. Subsequently in the year 
1568 after the occupation of Odisha by the 
Afghans, Kala Pahada’s attack on Hindu temples 
of Odisha is an important chapter. Various 
instances of attack on the temple of Lord Sri 
Jagannatha has been recorded. During the reign 
of Pratap Rudra Dev (1509) the first attack was 
made by the muslims. Moreover, in the year 1607, 
because of the attack on the temples, Lord Sri 
Jagannatha was kept hidden in Kapileswar near 
Puri. In the year 1610, Keshu Das the mughal 
Subedar attacked on Puri and set fire on the three 
chariots. In the year 1615, Kalyan Mal, son of 
Todar Mal attacked on Puri and Lord Sri 
Jagannatha had to be hidden in Gurubadai in 
Chilika. In the year 1617, with the attack of 
Makram Khan, Lord Sri Jagannatha had to be 
hidden in Gurubadai in Chilika. In the year 1617, 
due to attack of Subedar Ahman Baig, Lord Sri 
Jagannatha was kept in the Manitri Fort. In the 
year 1624, the Lord was hidden in the temple 
premises of Sakhigopal. In the year 1647, during 
the reign of Purusottama Deva-II, Subedar 
Mubarak Khan attacked S7i Mandira. In the year 
1698, on the direction of Aurangzeb, Akram 
Khan attacked Sri Mandira during the reign of 
Dibya Singh Deva and created havoc. 


The last attack on Sri Mandira was made 
in the year 1733. During these attacks ‘He’ had 
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to be shifted from place to place. Sometimes ‘He’ 
was hidden in Chilika, Banpur, Nayagarh and 
Athagada, Marda in the district of Ganjam. The 
attack of Taki Khan was considered as the last 
attack by the muslims. After this attack Lord 
Jagannatha has not left Sri Mandira. At the time 
of distress, Athagarh, Marda came to the rescure 
of Lord Sri Jagannatha and Gajapati. Hence, the 
place was named as Sarana Sriksetra, From that 
day onwards the kings of Athagarh held the 
position of Sarana Panjara Mana Udharana. 
Manytimes Athagarh has given respect to Gajapati 
and Lord Sri Jagannatha. In grateful 
commemoration of this Gajapati Dibya Singh 
Deva introduced a tradition of lighting Mahadipa 
on Ekadashi Tithi in Sri Mandira in the name of 
the king of Athagarh. Moreover, the king of 
Athagarh was also known as the second Thakur 
Raja. He was also donated a vast area. One Pillar 
of the Mukti Mandapa was also named as 
Athagarh Pillar. A special right was granted to the 
king of Athagarh in the Puri S7i Mandira. A copper 
plate clearly proclaims the above mentioned facts. 


Ganjam has witnessed a strong historical 
ties with Sn Jagannatha. The images of Puri temple 
were always the centre of raids by several 
invaders and iconoclasts. The muslims had the 
impression that Sri Jagannatha was the source of 
inspiration and strength of the Hindus. So, their 
main intention was to cripple the socio-political 
and economic condition of the Hindus. Secondly, 
they wanted to plunder the immense wealth of 
Sri Jagannatha temple. The priests tried to escape 
several times alongwith the images in the Chilika 
Lake to Banapur region or into the Ganjam 
district. Consequently, Southern Orissa and 
Ganjam in particular became the actual home of 
Sri Jagannatha of Puri on several occasions. As 
per the Madala Panji, during the period of 
Prataparudra Deva and Ramachandra Deva-ll, 
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i.e. from 1496-1735 A.D., the priests had tried 
to escape Chaturdhamurti for about ten times. 
Towards the end of the reign of Ramachandra 
Deva-Il, the deities were installed for more than 
two years at Marda. The present old and 
dilapidated temple was presumably built in the 
year 1733 A.D. at Marda in Ganjam district 
during the reign of Ananta Harichandana 
Jagadeva, the Raja of Athagada, within a very 
short period.””) 


Here is given a list of prominent 
Jagannatha Temples of Ganjam District. 


Sri Jagannatha temple at Asika: 


Sri Jagannatha temple was built at 
Sunamba Sahi of Aska in 18" century. Sri 
Gopinath was worshipped the deity. Sri 
Mahalaksmi, Bimala, Hanuman and Kasi 
Visvanatha were also worshipped with the main 
deity. 


Sri Jagannatha temple at Athagada: 


The Gangavamsanucharitam 
Champu, a historical Kavya was written by the 
poet Vasudeva Ratha Sarmaji of Athagada in 
Ganjam in 1762 A.D. It is known that Raghunatha 
Harichandana, Raja of Athagada (1712-1732 
A.D.) built a temple for Sn Jagannatha in the Saka 
year 1650 or 1728 A.D. From the three verses 
quoted above, it is known that Raja Ramachandra 
and his queen Chandrama Devi were blessed with 
three sons named Raghunatha, Giridhara, and 
Divyasimha. Prana Devi, the queen of Raghunatha 
was the mother of Jagatbandhu Harichandana. 
Raghunatha Harichandana, who was a very 
powerful chieftain, built Sri Jagannath temple in 
the Saka year Kha (0) or Sara (5), Rtu (6) and 
Sitagumita or moon (1) or 1650 corresponding 
to 1728 A.D. This Sri Jagannatha temple is still 
to be seen within the ruined fort of Langalaveni, 
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near Boirani in the district of Ganjam by the 
Khalikote-Aska road. These three verses are 
found inscribed in the Nilachakra (blue discus) 
on the top of Sri Jagannatha temple of Athagada. 


This temple is situated on the foot of the 
mountain near the ruins of the Athagada royal 
palace and was built in 1728 A.D. It took three 
generations for its completion. King Raghunatha 
Jagadeva laid the foundation of the temple. His 
son Ram Chandra Jagadev carried on the work 
and was completed by his son Ananta 
Harichandan Jagadev in 1728 A.D. It is 108 ft. 
height and took about 50 years to be completed. 
It is a prototype of the Puri Sri Jagannatha temple. 
It has also three chambers like Puri temple, i.e. 
Vimana or Garbhagrha, Jagamohana or 
Mukhasala and Natamandira or Dancing Hall. 
All the rituals and ceremonies are identical with 
those of the Puri Sri Jagannatha temple. 


Sri Jagannatha temple at Badakodanda: 


Village Badakodanda is situated 5 Km. 
away from Ghumsara. Sn Jagannatha, Balabhadra 
and Subhadra were worshipped in this village by 
a religious mendicant. In the year 1949 A.D. a 
temple was constructed by Sri Bhagaban Das. 
The height of the temple is 30 ft. Car Festival is 
observed here. This temple has a great impact on 
the devotees of the nearby villages. 


Sri Jagannatha temple at Balichcheli: 


We come to know Sri Jagannath temple 
in the village of Balichcheli in Athagada estate of 
the district of Ganjam from Dronaparva of the 
Triguna Bharata, translation of Mahabharata 
in Odia verses made by Brajasundara Dasa in 
between 1784-1831 A.D. The author of this 
work states that one of his forefathers named 
Trilochana Dasa, left Jajpur on the bank of the 
river Vaitarani in Virajamandala when that place 
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was severely attacked and settled in the village of 
Balichcheli, in the Athagada kingdom. He built 
his residence near Sri Jagannatha temple standing 
to the west of the village where he used to read 
Visnu Purana. Brajasundara, who was the fifth 
generation from Trilochana Dasa settled in the 
town of Rayagada in the Nandapur territory in 
1784 A.D. The last terrific attack on Jajpur was 
made by Sayastha Khan (1680-1688) Subedar 
of Odisha. So, the date of this Sri Jagannatha 
temple may definitely be fixed before 1680 A.D. 
or even earlier. Balichchel is situated at a distance 
of 8 Km. from Polasara the west on the Khanduru 
and Hatiota road. Sri Jagannath temple is 
established in the centre of this village. Lord Sn 
Jagannatha, Balabhadra and Devi Subhadra are 
worshipped on the pedestal. The height of this 
temple is 120 ft. 


Sri Jagannatha temple at Brahmapur: 


The name of the Brahmapur town is said 
to have been derived from the name of Lord 
Brahmesvara, worshipped in a temple at Lathi, 4 
Km. form the main town. It is the fourth biggest 
town in Orissa and a busy commercial place. 


Brahmapur was a municipal town even 
during the British period and it is the main 
commercial and trading centre of the district and 
also of southern Odisha. The main temples are 
located at Brahmapur like Thakurani, Sri 
Jagannatha, Nilakanthesvara, Satyanarayana and 
Santosi Maa. The oldest Sri Jagannatha temple 
is situated at Khapa Sahi of Bada Bazar. This 
temple was constructed by Gopinatha Narendra 
Deva in the 18" century. The height of the temple 
is 50 ft. Only Sri Jagannatha deity is worshipped 
in this temple and popularly called as Patitapabana 
or Dadhivaban. Mahalaksmi, Radhakrsna, 
Ganesa, Raghunatha and Madanmohan are also 
worshipped here. Ratha Yatra is observed where 
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thousands of people congregate to witness the 
event. Recently Sri Jagannatha temple has been 
constructed at Gosani Nuagaon, Bijipur, 
Kamapalli and Utkal Asrama road in the model 
of the Lord Sri Jagannatha of Puri and the Ratha 
Yatra is held every year. 


Sri Jagannatha temple at Buguda: 


Buguda in the district of Ganjam is famous 
for the Viranchi Narayana temple with remarkable 
carvings in wood and paintings of the Ramayana 
scenes on its walls. This unique temple was built 
by Srikara Bhanja, the son and successor of 
Lakshman Bhanyja, the Raja of Ghumsar, who 
ascended the throne in 1790 A.D. At a distance 
of two furlongs from this temple, just ina straight 
line, a temple for God Sri Jagannatha was built 
by Sri Harisarana Bhanja near about 1680 A.D. 
keeping in view that a devotee could see the Alati 
performed simultaneously in both the shrines in 
the morning and the evening. He also builts another 
Sri Jagannatha temple in the village Balipadar in 
the Gumsar kingdom. 


Sri Jagannatha temple at Chatrapur: 


Chatrapur formerly known as Sitarampalli 
is continued to be the district headquarters of 
Ganjam since 1835. In the year 1892, Sri 
Jagannatha is worshipped in a thatched house by 
one devotee named Kanhu Panigrahi. The main 
temple is constructed in the year 1920 by Chikiti 
Rajmata with the help of Dinabandhu Ratha 
Prichha. 


Sri Jagannatha temple at Chikiti: 


Sri Jagannatha temple was built here in 
1943 A.D. The temple was built by Rajendra 
Deva in Chikiti gada. There is only one icon 
worshipped in the temple. The height of this temple 
is 50 ft., and the height of Sri Jagannatha deity is 
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3 ft. salagrama, Madana Mohan, Laksmi, Radha 
Krsna and Patitapavan are worshipped here like 
Parsva Devatas. The temple bears beautiful 
sculptures as well as the architectural specimens. 


Sri Jagannatha temple at Dharakote: 


As per the inscription on the temple wall, 
the boundary wall was built by the Madan Mohan 
Singh Deo in the year 1914.A.D. The main temple 
was built by his grandfather Raghunath Singh Deo. 
It is presumed to have been constructed during 
the first phase of the latter half of 19" century, 
i.e. in between 1850-1860 A.D. It is built on 2 
acres of land. There are three chambers in the 
temple and three icons are being worshipped. 
Height of the main temple is 45 ft. It is built by 
hard-black stones being procured from the 
mountains of Dharakote. 


Once upon atime Rani Anjana Singh Deo 
was performing the “Chhera panhara’” at the time 
of Car festival. Then Kishore Singh Deo 
performed the “Chhera panhara” work. Kishore 
was succeeded by his daughter to accomplish the 
“Chhera panhara’’. 


We can observe the existence of 4 
Jagannath Temples in these 4 states. All the 
temples are adjacent to the royal palace. But the 
most notable feature of these Jagannath temples 
is:- we can observe the Trinity or three deities 1.e. 
Lord Jagannath, Balabhadra and Goddess 
Subhadra in the three states. Such as:- (1) 
Saragada, (2) Badagada and (3) Dharakote. But 
Sorada was exception to this. Here is the location 
of a single deity i.e. the location of the 
“Dadhivamana’” (Lord Jagannath in the incarnation 
of Dadhivamana). Hence, the unique feature is 
Sorada, of the ‘““Dharakote” state. 


Findings:- Sarana Srikshetra:- From the 
year 1773, Athagarh Marda, in the Ganjam 
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District has been rightly regarded as the “Sarana 
Srikshetra”. Because Lord Jagannath of 
Srikshetra Puri had taken shelter (Sarana) at 
Athagarh Marda. As the last attack on Sri 
Mandira (Puri) was made by Muhammad Taki 
Khan in the year 1733, so during this attack Lord 
Jagannath of Srikshetra Puri was shifted from Puri 
to Athagarh Marda in Ganjam district. At the time 
of distress, Athagarh Marda came to the rescue 
of Lord Sri Jagannath and the Gajapati of Puri. 


The prominent places for performing 
Ratha Yatra or the Car Festival are- Chatrapur, 
Gopalpur. Berhampur, Khallikote, Hinjili, 
Bellaguntha, Sorada, Buguda, Jarada, Asika, 
Ramagiri, Kodala and many other places. At the 
present parlance, there are 1772 temples in 
Odisha, which are dedicated to Lord Sri 
Jagannath. This list does not comprehend or 
include those which are installed in the minor 
shrines belonging to other temples, or monastic 
temples and pilgrim rest houses and not even the 
recent ones which have not been catalogued. In 
some temples like Dadhivamana, Patitapabana, 
there is the worship of a single deity, but in some 
other temples like Sri Jagannath, Sana Sri 
Jagannath, Bada Sri Jagannath, Nua and Puruna 
Sri Jagannath, there is the worship of Trinity i.e. 
three deities like Jagannath, Balabhadra and 
Subhadra. Unlike Puri, new Chariots are not made 
for the purpose of Car festival. Every Hindu 
Household observes the car festival, by 
wroshipping Lord Sri Jagannath, Balabhadra and 
Subhadra in their respective homes. 


Sri Jagannatha temple at Digpahandi: 


Another important place in this 
Zamindari is Digpahandi, which also mentioned 
in Champu kavya. Digpahandi was the capital 
of Khemundi during the period of King 
Purushottama Anangabhima Deva. A 
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Dadhivamana temple was built in the year 1790 
A.D. This temple is situated in an acre of land 
near Digpahandi’s Sanadandasahi. The 
construction of the temple is Pidha in style. The 
height of the temple is 50 ft. Baraha in the south, 
Nrsimha in the west, Bamana in the north are 
worshipped as Parsva Devatas in the temple. 
Lord Sri Jagannatha is worshipped as 
Dadhivamana in this temple.” The festivals like 
Dola Yatra, Ratha Yatra and Chandana Yatra 
of the deities are celebrated regularly. The date 
of construction of Sri Jagannatha temple may be 
fixed near about 1790 A.D. after the death of 
Purusottam Anangabhima Deva in 1776 A.D. 


Dadhivamana Mandapa at Jagannatha 
Prasada: 


The village Jagannatha Prasad is situated 
on Bellaguntha Karasingi road in Bhanjanagar 
subdivision. The distance of the place from 
Bhanjanagar is 28 Km. Jagannatha Bhanja, the 
nephew of the famous Bhanja ruler Dhananjaya 
Bhanja (1636-1702 A.D.) who was a great 
devotee of Sri Jagannatha installed the deity of 
Dadhivamana (Sri Jagannatha) on a beautiful 
mandapa near about 1860 A.D. for which the 
village is called Jagannath Prasada. In the 
neighbourhood of this place small temples of great 
antiquity are seen in the villages of Leppa and 
Ravati. 


Sri Jagannatha temple of Gosani Nuagam, 
Brahampur: 


Sri Jagannatha temple at Gosani Nuagam 
is recently developed and patronised by Govinda 
Choudhury of Gosani Nuagam in the year 1955- 
56. Itis a famous temple in Brahmapur locality. 
Sri Jagannatha temple is located in the premises 
of Uttaresvar Mahadeva temple. There are 
Parsva devatas surrounding the main Sri 
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Jagannatha temple. All the rituals are observed 
here like that of Puri. The abadha of this temple is 
also available in plenty like, Puri and concept of 
Anad Bazaar is prevailed with a great extent. 


Partha Sarathi Sri Jagannatha temple at 
Jaradagada: 


Jarada is a place famous for the temple 
of Sri Parthasarathi. Here, Sri Jagannatha is 
named as Parthasarathi. According to the 
tradition the temple was established by the 
Gajapati King Purusottama Deva in the 15" 
century on the way to the conquest of Kanchi. 
Sri Jagannatha is the presiding deity of this temple. 
There are also Kunjabihari Radhakrsna, Madan 
Mohan and Gundicha Mandira situated in the 
temple vicinity. Firstly, Parthasarathi was 
worshipped here in Astadasa Narayana Mantra. 
With a great influence of Sri Krsna Chaitanya the 
Parthasarathi was converted into Sri Krsna and 
worshipped in Astadasakshara Mantra, 
Parthasarathi is the famous deity of south- 
Orissa. There is a link between Puri and Jarada 
Car Festival. The speciality of this temple is that 
Sarathi Goswami is the presiding deity here. As 
per the legends, the Ratha of Sarathi Gosvami 
moves first then Nandighosa of Puri. This is still 
in practice even today. The affairs of the temple 
are managed by an Endowment Board. 


Trimurty Sri Jagannatha temple at 
Kedareswar Peta of Berhampur: 


This temple is an ancient one. The deities 
were being worshipped in an old tiled house. The 
local publics under the leadership of Ch. 
Purnachandra Patro (now in Bhubaneswar) of 
Aska Road built a new temple out of public 
donations. It took three years to complete it. Its 
Prathista was held in the year 1986. 
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Dadhivamana temple at Katakala: 


Katakala village is situated in the district 
of Ganjam 2 Km. away from Buguda. The 
Dadhivamana temple of this village was established 
in 1976 A.D. Before it the deities were 
worshipped in a thatched house. Basudeva 
Maharana of Mathura village constructed this 
temple. The temple is situated in the east side of 
the village. Bamana, Nrsimha and Varaha are the 
Parsva Devatas of the temple. An icon of Garuda 
stands in front of the deities. In the courtyard of 
this temple Dasa Avataras and Pancha Devatas 
are worshipped. The height of this temple is 40 
ft. In this temple only Sn Jagannatha is worshipped 
on the pedestal called as Patitapavan or 
Dadhivamana. In this temple different festivals 
such as Chitalagi Amavsya, Jhulana Yatra, 
Gambha Purnima, Janmastami, Satapuri 
Amavasya, Radhastami, Bamana Janma, 
Dasahara, Kumara Purnima, Dipavali, 
Govardhana Puja, Anantamukhi, Samba 
Dasami, Dola, Chaitanya Janma, Savitri Brata 
are celebrated with much splendor in every year. 


Sri Jagannathe temple at Khallikote: 


There is a big Sri Jagannath temple built 
by the Ex-rulers of Khallikota Estate. From the 
manuscript of Krsna Janmastami Vrata in Odia 
composed by Aniruddha Chhotaray, Raja of 
Khallikote, in the Saka year 1670 or 1748 A.D., 
it is known that the wooden images of the 
Chaturddha Murti, i.e. Sri Jagannatha, 
Balabhadra, Subhadra and Sudarsana were first 
being worshipped in a mandapa built by his great 
grandfather Jagannatha Mardaraja-I. So, the 
building of the Jagannatha Mandapa of Khallikota 
may tentatively be fixed in the middle of the 17" 
century A.D. 


From the manuscript of Vaisakha 
Purana (in Oriya), by Jagannatha Mardaraja 
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Deva-Il, it is known that he built the present Sri 
Jagannatha temple of Khallikota. He may be 
placed in the last quarter of the 18" century as 
his father Nalinaksa Mardaraja was living in the 
Saka year 1699 to 1777 A.D. Vadivelu writes 
about this as follows, “The building of the temple 
of Sn Jagannatha in Khallikota, which was begun 
seven generations ago was finished in his time at 
a cost of over a lakh of rupees. The height of this 
temple is 108 ft. In the year 1913 the compound 
wall was constructed by queen Kanaka Manjari, 
the wife of Harihara Mardaraja. Laksmi, 
Madanmohan, Sarasvati, Bamana, Nrsimha, 
Dolagovinda also worshipped on the pedestal. 
All other rituals and festivals are observed 
according to the tradition of Sri Jagannatha temple 
of Puri. Ratha Yatra (Car festival) of Lord 
Balabhadra, Sri Jagannatha and Subhadra is 
celebrated herewith much joy and pomp. Now, 
it is managed by the Endowment Department of 
Orissa.” The height 0 the main temple is 120 ft. It 
has three chambers like Puri, i.e. Garvagriha, 
Jagamohana and Natamandapa. It is made of 
red sand stones. 


Sri Jagannatha temple at Kuladagada: 


Kuladagada was the capital of Bhanja 
rulers of Ghumusar. Though the Bhanja kings 
became the followers of the Vaisnava faith from 
the time of Sri Jayabhanja Deva (c. 1223 A.D) 
no information about the building of any Sri 
Jagannatha temple in between 1225-1750 A.D. 
is available. The height of the main temple is 108 
ft. It has two chambers i.e. Garbhagrha and 
Mukhasala. All rituals and festivals are still 
observed in systematic way that of Puri. The 
deities of Sri Jagannatha, Balabhadra and 
Subhadra were first installed at Kulada by Pratapa 
Bhanja near about 1600 A.D. The present Sri 
Jagannatha temple at Kulada was built by Sri 
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Krsna Bhanja, a powerful Bhanja chieftain (1744- 
73 A.D.) who successfully resisted the invasion 
of the French General Day Bursey in 1757 A.D. 
and bravely fought with the British force in 1768 
A.D. So, the construction of Sri Jagannatha temple 
may be fixed near about 1750 A.D. (between 
1744 to 1757A.D.). 


Sri Jagannatha temple at Mantridi : 


The village is known for the temple of 
Goddess Siddha Vhairavi. The deity is found 
around 4 ft. below the ground level over which 
the shrine has been built. The deity is an image of 
Ajaikapada Bhairava carved in rude fashion in 
the living rock. The outer wall ofthe shrine contains 
figures of Dasamahavidya and an eight armed 
Mahisamardini. A Sri Jagannatha temple is 
situated in the east side of the village which was 
built in the last part of the 16" century. Sri 
Jagannatha, Balabhadra and Subhadra are 
worshipped in a ritualistic form. The Car Festival 
of Mantridi and Jarada has a great impact on the 
socio-cultural life of the locality. The cars are 
decorated with appliqué work and colour 
decorative lack work. The deities wear silk clothes 
with costly ornaments and the chariots are pulled 
by elephant. 


Sri Jagannatha temple at Marda: 


In the village Marda, 16 Km. north of 
Purusottampur, a temple was built over three 
circular stone pedestals for the safe keeping of 
the images of Sri Jagannatha, Subhadra and 
Balabhadra by Ananta Harichandana Jagadeva, 
the Raja of the Athagada kingdom, when the great 
Sri Jagannatha temple was invaded by the forces 
of Muhammd Taki Khan, the Subedar of Cuttack 
in December 1733 A.D. The images were kept 
therefore about two and half years till they were 
brought back to Puri by the orders of the liberal 
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Subedar of Odisha. Now no deities are being 
worshipped there and the vacant temple is almost 
in a dilapidated condition today. 


Sri Jagannatha temple at Nirmala Jhara: 


Nirmala Jhara (transparent spring) 
flowing down the foot of a hill, which stands at a 
distance of about 5 Km. from Khallikote, with 
very beautiful natural scenery. It became well 
known in Odisha when Valunkisaran 
(Valunkesvara) Mardaraja, the Raja of Khallikote 
Estate (c. 1700 A.D.) built a group of temples 
there, with some Kundas (tanks) filled with the 
ever flowing water of the spring like the famous 
Kedara-Gauri Kundas of Bhubaneswar. This 
group of temples are adorned with beautiful 
workmanship that found on the temples of Vimala 
and Sri Jagannatha. The Goddess Vimala is the 
presiding deity of this place. The achievement of 
Valunkisarana is eulogized in two unpublished 
poetical works of his descendants Rajasimha 
Mardaraja and Jagannatha Mardaraja 
respectively. About this A. Vadivelu writes thus, 
“Balakeswara Deo discovered the waterfall 
known as Nirmala Jhara, where he also built some 
temple. He dug a big tank called Mardasagar, 
founded a village and gave it away to poor 
Brahmins and also built a fort called Mardakota.” 
Valunkisarana may definitely be placed near about 
1700 A.D. when these temples were built. 


Dadhivamana temple at Pratappur: 


The village Pratappur is situated at a 
distance of 5 Km. in the east from Purusottampur. 
Here we can see the growth of Saivism, Saktism 
and Vaisnavism together. Sri Jagannatha 
(Dadhivamana) temple was built in the year 1700 
A.D. and only the deity of Sri Jagannatha is 
worshipped. Besides other Gods and Goddesses 
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such as Dadhivamana, Rama, Laksmana, Sita, 
Radhakrsna are also worshipped. All the festivals 
of Sri Jagannatha temple at Puri are observed in 
the temple ceremoniously. 


Sri Jagannatha Swamy temple at Ranajhali: 


The speciality of this temple is that Lord 
Sri Jagannatha and Hanuman are being 
worshipped in the same campus. The temple of 
Sri Jagannatha was built by Batchu 
Venkatacharyulu, a Zamindar of Ranjhali. It is 
managed by a family trust under the preview of 
the Endowment Board. 


Sri Jagannatha temple at Sorada: 


The Sn Jagannatha temple was completed 
by Kunjabihari Singhdeo. It was started by his 
father approximately in the year 1728 A.D. The 
main temple is 40 ft. high and has two chambers. 
Sri Jagannatha is only deity worshipped here. 


Sri Jagannatha temple at Surangigada: 


There is a dilapidated Sri Jagannatha 
temple at this place with fine workmanship. The 
other important old temple of this place is that of 
Valunkesvara. Sri Jagannatha temple of Surangi 
was started by Surangi gada’s King Govinda 
Chandra Rajadeva in 1700 A.D. and completed 
by Haris Chandra Jagadeva Chitanya Chandra. 
This temple was constructed by black stone and 
slaked lime. This temple is situated near Talagudi 
mountain. In the innerside of the temple Brahma, 
Visnu and his incarnations of Matsya, Kachhapa, 
Baraha, Vamana, Nrsimha, Parsurama, 
Rama, Balarama, Buddha, Kalki Avatara are 
painted. The Car Festival is celebrated every 
year. The speciality of this temple is that Sarathi 
Goswami is the presiding deity. According to the 
legends, the Ratha of Sarathi Goswami moves 
first then Nandighosa of Puri moves. This is still 
in practice even today. 
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Sri Jagannath temple at Vijayanagara: 


The name of the capital of the Ganga 
chieftains of the powerful Khemundi kingdom on 
the border of Ganjam district was known as 
Vijayanagara, the ruins of the fort are to be seen 
in the Gadamutha of the Bada Khemundi 
Zamidari. 

It is known from a rare Odia book called 
Bada Khemedi Charita that the fort of 
Vijayanagara was founded by Padmanabha Deva 
(c. 1691-1713 A.D.) on the bank of the 
Ghodahada river. He laid out a wide road like 
the Bada Danda of Puri and built a temple for Sri 
Jagannatha and a multipillared Gundicha 
Mandapa described in the Champu. So, the date 
of the construction of Sri Jagannatha temple may 
be fixed near about 1700 A.D. 


Conclusion: 


In connection it may be cited here that 
the fairs, festivals, rites and rituals of the 
Jagannatha temples of Ganjam district is something 
unique in the sphere of Prasad, car festivals, 
construction, historicity and cultural importance 
during muslim invasion and intrusion. 
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e> Deplastering and Conservation of KA 


he temple of Jagannatha at Puri (Lat. 19° 

18’ 17" N; Long. 85° 51’ 39" E), situated 
on the shores of the Bay of Bengal occupies a 
pivotal position in the religious history of India. 
The puranas and other Sanskrit texts refer to 
this holy city by various names, viz. Nilachala, 
Nilagiri, Niladri, Purusottama, 
Purusottamakshetra, Srikshetra, Sankhakshetra, 
Jagannathakshetra and Purusottama Puri on 
account of its great sanctity. According to 
tradition, the temple was originally built by Yayati- 
Il of Somavamsi dynasty on the site of the present 
shrine. But the epigraphical records fully support 
that it was Chodaganga Deva (circa 1112-1147 
AD) who built the present temple in first half of 
12™ century AD. The temple has two big 
concentric walls and four entrance gateways both 
in outer and inner walls. The outer wall of the 
temple is known as Meghanada Prachira (203m 
x 195m) and the inner wall is known as Kurmi 
Vedha (128m x 96m). The entrances on the 
eastern, southern, western and northern sides of 
the outer enclosure are known as Simhadvara, 
Asvadvara, Vyaghradvara, and Hastidvara 
respectively. The temple, as it stands today 
consists of a rekha deul (sanctum) with a 
curvilinear sikhara, a jagamohana with a 
pyramidal super structure, a nata-mandira (hall 
of dancing), and a bhoga-mandapa (hall of 
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offering), a all in the same ‘eal alignment. Of these, 
the last two structures appear to have been 
subsequent additions during the 15" century AD. 


The jagamohana or mukhasala 1s the 
congregation hall of the Jagannatha Temple, Puri. 
Itis a pidha deula similar in plan and elevation to 
those of others in Kalinga style of temple 
architecture. The walls (bada) of the jagamohana 
are similar to those of the main temple, except for 
doorways in the middle of each side. Its pyramidal 
roof rises to a height of 37m and consists of two 
tiers of pidhas separated by a recess and 
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surmounted by the kalasa and ayudha. The tiers 
contain seven and six pidhas from below 
upwards. The jagamohana has an internal space 
of 11m x 11m square with an average wall 
thickness of 5.5m. The walls are vertical upto 
7.25m from floor level, after which there are 
corbelled layers for 4.5m. There are all total seven 
pockets or niches, both lower and upper in east, 
north and south and only one bigger niche in the 
west, inside the jagamohana. The jagamohana 
is a lofty hall; the heavy weight of the roof is 
additionally supported by four free standing 
columns in the centre, the load transference being 
through eight stone beams placed in pairs. Each 
of these eight beams is supported in turn by one 
iron beam, which are received by the stone capital 
blocks above the stone columns. The pyramidal 
roof begins at a lower level than the top of these 
pillars and goes on ascending till it reaches the 
level of the capitals of these columns. 


After the successful deplastering and 
conservation of the sanctum and other shrines of 
the temple complex, there was a long standing 
demand from the Temple Administration and 
State Government to take up the deplastering of 

jagamohana, nata-mandira and bhoga- 
mandapa in the same line of the sanctum as was 
done in the past. As acute distresses were 
observed due to development of cracks at the 
roots of projecting cantilevers of the jagamohana 
which are supported with props at the edges, and 
falling of stones and chunks of lime plaster posing 
serious threat to the safety of Sevayatas and the 
pilgrims, the Chief Administrator, Sri Jagannatha 
Temple Administration, Puri requested the 
Director General, ASI by a DO letter dated 
22.06.2006 to take up the work of deplastering 
and conservation of the jagamohana of 
Jagannatha temple, Puri’. 
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Keeping the above request in view, it was 
decided in a meeting held on 05" July 2006 
between the Chief Secretary, Government of 
Odisha and Secretary (Culture), Government of 
India that the deplastering and conservation work 
of the jagamohana of the Jagannatha temple 
would be taken up by ASI in a phased manner 
and stressed to revive the Technical Committee 
constituted earlier during the conservation of the 
garbhagriha of the main temple or to constitute 
a fresh Technical Committee for the purpose to 
suggest necessary conservation measures’. For 
that purpose, a Technical Expert Committee was 
constituted by DG ASI on 24" July 2006 under 
the chairmanship of DG, ASI with the members 
as follows?: 


(1) Director General, ASI Chairman 
(11) Joint Director General, ASI Member 
(III) Director, Conservation, ASI Member 
(1V)Secretary, Works Department, Member 


Government of Odisha 


(V) Prof. GC. Mitra, Ex-Secretary, 
Works Department, Government 


of Odisha Member 
(VI)Prof. A.P. Gupta, Prof. and Head, 

Department of Civil Engineering, 

IIT, Kharagpur Member 


(VII)Superintending Archaeologist, 


ASI, Bhubaneswar Circle Co-ordinator 


(VIDSuperintending Archaeologist 
Chemist, ASI, Bhubaneswar, 


Science Branch Member 
(1X) Superintendent, 
Odisha State Archaeology Member 
(X) Dr. N.C. Pal, Executive Engineer 
(R & B), Bhubaneswar Member 
93 


ISSN 0970-8669 


(XI) Chief Architect, 

Government of Odisha Member 
(XIDSri D.P. Mishra, Ex-Secretary 

Works Department, 

Government of Odisha Member 


The first meeting of the Technical Expert 
Committee was held on the 29" October 2006 
at the conference hall of Hotel Mayfair, Puri under 
the chairmanship of DG, ASI wherein it was 
decided that initially the deplastering and 
conservation work would be started from 
jagamohana of Jagannatha temple and the 
conservation work of remaining structures like 
nata-mandira and bhoga-mandapa would be 
taken up in a phased manner thereafter*. The work 
of removing of plaster should be taken up from 
bottom to top after supporting the cantilevers all 
around. The restoration work of Jaya Vijaya 
Dvara was to be taken up simultaneously and was 
to be included in the estimate for restoration work 
of jagamohanaa. It was decided that before taking 
up deplastering work of these structures, a few 
patches of plaster were to be removed from by 
3? week of December 2006 for accessing the 
thickness of plaster, condition of stone 
underneath, and to access the extent of intricate 
carvings and sculptural works. In the same 
meeting, Prof. GC. Mitra, a member of Core 
Committee was requested to frame an estimate 
of the deplastering and conservation of 

jagamohana. 


To examine the deplastering and 
subsequent conservation work at regular interval 
in the line of the main temple as was done in the 
past, a Core Committee was constituted in the 
meeting by DG AST with the following members’: 


(1) Prof. A.P. Gupta, HT Kharagpur, 
Chairman. 
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(I) ~~ Prof. GC. Mitra, Ex-Secretary, Works 
Department, Government of Odisha, 
Member. 


(1) Dr.N.C. Pal, Executive Engineer (R & 
B) Bhubaneswar, Member. 


(IV) = Sri P. L. Mohopatra, Ex-Superintending 
Engineer (Electrical) as Special Invitee. 


(V) Shri D.P. Mishra, Ex-Chief Engineer (R 
& B), Government of Odisha, Member. 


(VI) Superintendent, Odisha 
Archaeology, Member. 


State 


(VID) Superintending Archaeologist, ASI, 


Bhubaneswar Circle, Co-ordinator. 


Besides above, the Works Department, 
Government of Odisha had already constituted a 
Technical Expert Committee for issuing necessary 
guidelines/suggestions for attending day-to-day 
conservation work of Jagannatha Temple. 


After series of site visits and reviews, the 
detail estimate of Rs.1,40,82,000/- for 
deplastering and conservation work of 
jagamohana was prepared by Prof. GC. Mitra, 
Core Committee member in consultation with ASI 
which got the approval of DG, ASI on 29% 
September 2011°. The sanctioned estimate had 
the provisions of PMC for sealing of joints and 
cracks, consolidation of masonry of structure by 
PMC injection grouting, anchoring of loose stones 
and corbels by stainless steel anchors with epoxy 
grout, stainless steel frames inside the pockets of 

jJagamohana, stainless steel supporting system 
to augment the capacity of existing wrought iron 
supports. After finalising the tender process, the 
ASI entrusted to Ms. Nu-Pragati, Kolkata for 
execution of works like joint sealing, PMC 
grouting, drilling and anchoring of pins, etc., while 
the rest of deplastering and conservation work 
were taken up departmentally. 
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Before taking up the deplastering work 
on the outer side vertical walls (bada) of the 
jagamohana, complete drawing and photo 
documentation with video/still/digital photography 
including write-up on existing carvings over the 
plastered surface were attended to. The two 
props (stanchions) supporting the cantilever roof 
of jagamohana in the north-east corner were 
found out of plumb. Before starting the work, they 
were each provided with eight vertical pipes with 
plates at the top and bottom which were later 
replaced with permanent supporting system. 
During the execution of work, complete 
barricading were provided on the working area 
thereby restricting the entry of public to the 
working zone. The deplastering work was taken 
up by engaging highly skilled temple artisans for 
careful removal of lime plaster from the underneath 
sculptures and decorative architectural fragments 
of the outer wall of the bada of jagamohana. 


As a trial, the deplastering work was 
started in January 2012 in a one meter width 
vertical strip from bottom to top of the wall (bada) 
of jagamohana in the north-west corner near to 
Nabhikata Mandapa. The actual deplastering and 
conservation work was taken up during 2013 in 
the north-west corner, followed by north, north- 
east, south-east, south and completed in the year 
2016 in south-east corner. The deplastering work, 
as was expected, revealed the typical features of 
the bada of an Odishan pidha jagamohana like 
Sun temple, Konark, Lingaraj temple, 
Bhubaneswar, etc. with exquisitely carved 
sculptural and architectural members like pidha- 
mundis, khakhara-mundis, dikpalas, nayikas, 
erotic motifs, scroll work, creepers etc. The 
details have been discussed in section dealing with 
art and architecture of this volume. The bada was 
exposed in damaged and distressed condition with 
large number of cracks, voids, fissures, bulged 
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and out of plumb stones, weathered and worn 
out stone members which needed immediate 
attention as per archaeological norms and 
principles. The damages were more severe in the 
southern side as was apprehended like the main 
temple. After deplastering, the typical pieces of 
detached plaster, decomposed iron clamps and 
dowels, damaged and worn out architectural 
members were documented in detail before 
undertaking their restoration work. Even 
documentation on location of nipples for grouting, 
anchor pins, quantum of grout consumption 
location-wise, details of joint sealing, chemical 
preservatives/water repellant etc. were done with 
appropriate geometrical references to facilitate 
future monitoring. The damaged, worn out and 
missing stones were replaced with new khandolite 
stone blocks as per original shape and size, laid 
and bonded with traditional key jointing system 
and further strengthened with insertion of stainless 
steel pins/clamps and anchors. The rusted and 
decomposed iron clamps and dowels were also 
replaced with stainless steel ones. As was done 
in the main temple, the distressed areas and major 
cracks of the vertical wall were sealed and 
grouted, as per necessity, with polymer modified 
cementicious (PMC) mortar in horizontal bands 
of 2.5 m heights each. The unstable and bulged 
out architectural members and statues were 
pinned with stainless steel bars of S-316 grade 
with 25 mm diameter of 1 m to 2m length by 
drilling 30mm diameter holes and the pin holes 
were filled with PMC grouting. Minor cracks and 
joints were sealed with cement/lime/khandolite 
stone powder mixed mortar. Simultaneously 
chemical cleaning and preservation were also 
attended to. 


After removal of the thick lime plaster, 
the remnant of lime was removed chemicho- 
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mechanically. Keeping in view to problems like 
susceptibility of the stones to weather, growth of 
micro-vegetations and effect of salinity on the 
stone surface, the chemical treatment and 
preservation was carried out. The preservatives 
measures applied were of paper pulp treatment 
for extraction of soluble salts, removal of dust, 
dirt and micro-vegetation, and application of 
fungicide (zinc silico flouride) to arrest further 
growth of micro-organisms followed by 
application of water repellent (Wacker H100). 
The weathered and worn out stones were applied 
with a preservative coat of poly methyl 
methacrylate. 


As the work did not complete within 
stipulated time, the time limit of the contract of 
M/s Nu-Pragti for PMC grouting, joint sealing, 
anchoring etc. was extended for a period of one 
year from 28.01.2015 to 31.01.2016’ and 
subsequently upto 3 1.08.2016° by DG ASI with 
a request from SA, ASI, Bhubaneswar Circle. 


It was recommended earlier to take up 
the roof of Jaya Vijaya Dvara of jagamohana 
and redo the same after effecting repairs to the 
supporting beams or replacing the same. After 
inspection, the roof was found in stable condition. 
Therefore, only grouting was attended from both 
inside and outside. 


The nilachakra and kalasa of 
jagamohana were repaired during the 
Rathayatra of 2013. It was detected that the 
damages caused to the kalasa were mainly due 
to the corrosion and rusting of the embedded 
metal shaft of the asthadhatu nilachakra. 
Therefore, all the 15 layers of old stones of kalasa 
were gently dismantled after numbering each 
stone, photo documentation, detailed drawings 
etc, and reconstructed by replacing the damaged 
stones with new stone blocks as per shape and 
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size. The iron dowels were replaced with stainless 
steel pins. The iron nuts and bolts of nilachakra 
were also replaced with brass nut bolts. Before 
reconstruction of kalasa, the shaft of nilachakra, 
confined within the masonry were treated with 
three different layers of preventive anti-corrosion 
paint. For safety of the structure, lightening 
arrester system was provided from nilachakra 
of jagamohana to the ground by the Works 
Department, Government of Odisha. 


While submitting the estimates for 
deplastering and conservation of jagamohana 
during 2007, Prof GC. Mitra, Advisor, IIT 
Kharagpur, Bhubaneswar campus and member 
of the Core Committee had recommended that 
before the conservation works were actually 
started, the condition of pockets of jagamohana 
were to be physically inspected for arranging 
adequate supports and for taking up preservation 
works in the pockets, particularly because fall of 
stones in the Sun temple, Konark and Sri 
Gundicha Temple, Puri were started from the 
pockets’. Further, it was also decided to 
thoroughly examine the interior of jagamohana, 
particularly the pockets and niches during the 
Core Committee meeting held on 15" February 
2012 under the chairmanship of DG ASI'®. 


The interior of jagamohana was jointly 
inspected by the members of the Technical Expert 
Committee, ASI officers and Temple 
Administration engineers during the 2015 
Navakalevar-Rathayatra on 22™ and 23" July 
2015. After inspection it was observed that many 
interior locations of jagamohana were in critically 
distressed condition with falling down of four 
pieces of stones from the ceiling of pockets — one 
from south lower pocket and three from the 
western pocket. Two main beams were found 
resting on the north-west column in a dangerous 
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condition and the column head had given way. 
The ceiling and some supporting beams were also 
found cracked. The plaster was noticed in a weak 
and dead condition. Corrosion induced cracks 
were found in the wrought iron beams and clamps. 
The visual observation of distress noticed during 
the inspection (before removal of interior lime 
plaster) gave clear signs of structural deterioration 
which cautioned the experts and ASI authorities 
concerned and activated them for immediate 
action for ensuring the structural stability of the 
jagamohana. Some temporary supporting 
arrangements were made to support the beams 
resting on the cracked stone column on the north- 
west side to avoid any accidental failure. 


Subsequently a meeting of Core 
Committee was convened on 31‘ July 2015 to 
assess the gravity of the situation and to finalise 
long term structural conservation measures for the 
stability of the jagamohana. The committee 
unanimously recommended to completely 
deplaster the surfaces of the interior walls and 
pockets of jagamohana"'. It was also decided 
to repair and strengthen the damaged columns of 
the interior and to provide the stainless steel 
frames in the pockets, as per necessity. 


After going through a series of meetings 
and discussions with the Sevayatas, Niyogas and 
other stakeholders of Sri Jagannatha temple, finally 
the Temple Administration allowed the ASI to start 
work inside the jagamohana on 27" January 
2016 with condition that deities would not be 
shifted from garbhagriha and working hours 
were limited to 11 am to 6 pm rescheduling the 
remaining hours of the day for performing rituals 
and nitis as per convention. Before deplastering 
was taken up, ASI erected a multipurpose tubular 
scaffolding system inside the jagamohana along 
with adequately safe and strong staging to reach 
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all heights for close observation to all the overhead 
members of roof, columns, pockets, etc. 


The dead lime plaster from all the interior 
locations of jagamohana like stone columns and 
beams, walls, corbelled portions of walls and roof, 
niches of pockets, etc. were gently and carefully 
removed exposing the original stone surface for 
detail examination of the extent of damages and 
for taking up appropriate conservation measures. 
Removal of the plaster brought to light 
innumerable structural cracks and hidden damages 
in the main stone beam-column system, which 
supports a significant part of jagamohana 
loading. Wide structural-through-cracks at mid- 
point (flexural cracks) in all the eight supporting 
stone beams besides structural cracks near 
support (shear crack) in those beams were also 
found. Splitting tensile cracks in all the four load 
bearing columns were also observed. The capital 
on the north-west corner column was the most 
distressed with significant cracks and dislodged 
blocks. The cause of distress of this column might 
be differential settlement of foundation due to 
seepage of water around the column from the 
active drain nearby. Widening of stone joints with 
out-of-plane deformation at many locations were 
noted in the walls, corbels and pockets. The fascio 
stones of pockets showed separation from the 
main body of the wall due to mainly falling of stones 
and development of cracks due to rusting of iron 
dowels. The strengthening of pockets was found 
absolutely necessary to retain its geometrical and 
structural stability. 


It was considered imperative to carry out 
urgent repair and conservation measures with 
appropriate structural and chemical intervention 
so as to prevent further deterioration of the 
monument while ensuring its global stability and 
longevity for future. The ASI carefully taken out 
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all cracked and damaged stone members from 
walls, corbels and pockets and replaced those 
by newly dressed stone blocks with stronger 
bearing capacity as per shape and size. A total 
number of 59 damaged, dislodged and falling 
stones were replaced including 7 from the 
pockets. Sealing of stone joints on masonry and 
grouting by gravity to fill unknown voids inside 
stone masonry were taken up. Broken stone 
capital of north-west corner pillar was repaired 
and strengthened by resetting broken parts, 
pinning by stainless steel rods, grouting and finally 
confined the entire capital by using stainless steel 
plates and rods. The rusting and corrosions from 
the iron beams were gently removed and applied 
with coats of anti-corrosive paints for preventing 
further rusting. Temporary support frames were 
provided on east, north and south sides to support 
the distressed/cracked beams. 


For repairs and retrofitting to cracked 
pillar capitals and stone beams atop the stone 
columns, expert advice from ASI headquarters 
as well as from the National Centre for Safety of 
Heritage Structures of IIT, Madras were sought 
by ASI. There were recommendations for a well 
designed supporting system around stone column 
on north-west comer, confinement of broken stone 
capital of column using stainless steel plates, rods, 
etc., improving and water tightening to the existing 
old drain near the north-west column, and taking 
up some important structural Health Monitoring 
System for better understanding of the structural 
behavior of jagamohana, cathodic protection or 
sacrificial anode for safeguarding iron beams 
against rusting. In addition, member-level repair 
and strengthening techniques, such as stainless 
steel stitching, post-tensioning or fibre-wrapping 
could have been explored. 
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Remedial measures and 
recommendations made by IIT, Madras as well 
as ASI headquarters were placed before the Core 
Committee which met on 18" March 2016” and 
29" March 2016" for finalisation of works as 
well as action plans. After reviewing the available 
options recommended by IIT Madras and others, 
interaction with other stakeholders and taking into 
account similar nature of problems vis-s-vis 
conservation measures as adopted by ASI and 
other agencies in the restoration work of 
garbhagriha of Jagannatha temple, Puri and 
jagamohanas of Lingaraja_ temple, 
Bhubaneswar, Sun temple, Konark, and Sri 
Gandicha temple, Puri, the following 
recommendations were given by the Committee 
for conservation and strengthening of each of the 
structural elements under distress’. 


1. The capital ofall the 04 columns showing 
series of distress/dislocation were to be 
confined by stainless steel plates of 12mm 
thick. 


2. Local jacketing/confinement ofall the four 
distressed columns by stainless steel 
plates, matching to the existing 
architectural ambience. 


3. Introduction of stainless steel portal frame 
inside all the seven pockets. 


4. An integrated stainless steel support 
system with portal box frame near the four 
central columns to support the cracked 
stone beams with provision of necessary 
foundation by cutting the floor. 


During the meeting ASI requested the 
Core Committee to prepare the design for 
structural stainless steel box frame system to 
support the cracked beams and it was decided 
that the work would be taken up by the state Public 
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Works Department. The design submitted by the 
Core Committee was forwarded to DG, ASI by 
SA, ASI Bhubaneswar Circle on 09" April 2016 
for necessary approval. 


The DG, ASI constituted a Technical 
Committee under the chairmanship of Jt. DG 
(Monuments) to examine the designs of proposals 
for providing stainless steel framed support under 
stone beams and pockets of jagamohana 
received from SA, ASI Bhubaneswar Circle which 
was prepared by the Core Committee. The 
meeting of the Technical Committee was held on 
05" May 2016. After going through the provisions 
made in the said proposals and discussing various 
related issues, technical parameters etc., the 
Committee was of opinion that such kind of 
intervention by placing stainless steel portal frame 
support under cracked stone beams should be 
avoided'>. Even the Committee raised the 
question on the stainless steel support system 
proposed for the pockets and niches. The 
Committee recommended that a comprehensive 
study of the existing cracks in the beams might be 
conducted by a reputed agency such as IIT, 
Madras who would examine the distress pattern 
and movements within the structure, ifany. Based 
on their analysis and recommendations, a 
permanent solution/intervention might be worked 
out!®. 


After receiving the minutes of the above 
meeting, Prof. GC. Mitra tendered his resignation 
to DG ASI from the Core Committee by a letter 
dated 12" May 2016 without citing any reason!’. 
But the motive behind the resignation was to 
protest the ASI’s inactiveness in the Technical 
Committee meeting held on 05" May 2016 in 
finalising the stainless steel box type portal frame 
for supporting the distressed beam-column 
system. With the resignation of Prof. Mitra, the 
controversy surrounding the repair of 
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jagamohana of Jagannatha temple was 
deepened. 


Local TV Channels and leading national 
and local dailies including the social media made 
the issue viral. There was great hue and cry that 
the jagamohana of Jagannatha temple was in 
great danger and its structural stability was a 
matter of great concern. The Indian Express, on 
the basis of interview of Prof. Mitra, highlighted 
the dangerous condition of jagamohana on its 
16" May 2016 issue with a caption “Heritage 
under scanner: repairing of jagamohana of Puri 
temple faces fresh setback”’'*. The Samaja, a 
leading Odia daily reported, “Srimandira may go 
in the same way as the Sun temple, Konark had 
gone: says Core Committee member after 


resignation’””’. 


Shri Naveen Patnaik, Chief Minister of 
Odisha by a DO letter dated 13 May 2016 
addressed to the Prime Minister of India brought 
the distressed condition of jagamohana to his 
immediate notice and emergency intervention”. 
He wrote, 


“Thave been informed that the condition 
of the inside of ‘Jagamohana’ is alarming due to 
severe distress/deterioration in its critical structural 
components resulting in dislodging/cracking of 
capitol stone layers atop the pillar head of the 
four central columns besides extensive structural 
cracks in the stone beams over these columns 
supporting the pyramidal roofing structure. 
Incidents of falling of stones from the pockets have 
also been reported. Temporary supports are only 
provided now to avoid any accident and the 
devotees are not allowed to enter the Jagamohana 
premises from safety point of view. 


I would, therefore, request your kind 
personal intervention in the matter to save this 
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monument before any unfortunate incident. The 
Director General, ASI may be instructed to 
reconsider the proposal of stainless steel 
supporting frames and come up with a concrete 
solution as early as possible in the interest of safety 
of this holy shrine.” 


After seeking the Prime Muinister’s 
intervention to ensure immediate repair of 
jagamohana, Shri Naveen Patnaik, Chief 
Minister of Odisha visited the Jagannatha Temple, 
Puri on 18" May 2016 for a first hand assessment 
of the damages in jagamohana’'. 


The matter was so sensitized that a PIL 
Writ Petition (WP(C)(PIL) No. 9098/2016, 
Abhishek Das Vrs. Union of India and others) 
was filed in the High Court of Odisha, Cuttack 
by one Abhishek Das on 19" May 2016 alleging 
delay and inaction of ASI in the implementation 
of conservation measures in the jagamohana of 
Jagannatha temple to protect it from collapsing 
which was in great danger”. The petitioner prayed 
to the High Court to issue appropriate directions 
to ASI for completion of the repairing works of 
the temple within stipulated time so that it could 
be saved for posterity. 


The High Court of Odisha took up the 
case seriously and kept on watching the latest 
developments and the progress of the 
conservation work carried out by ASI at the 

jJagamohana till its completion in June 2017. The 

High Court regularly monitored the work by 
directing ASI to submit time to time status/progress 
report of work by filing affidavits. It fixed timeline 
to ASI and other executing agencies like PWD 
and Temple Administration to complete all the 
conservation work by June 2017. 


As a follow up action, Ministry of Culture, 
Government of India through the ASI promptly 
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responded to the issues raised particularly in the 
DO letter of the Chief Minister, Odisha to ensure 
conservation measures for the structural stability 
of the jagamohana. A team headed by N. K. 
Sinha, Secretary (Culture), Government of India 
with D.G, ASI and other senior technical officers 
was deputed on 20" May 2016 to undertake 
inspection of the temple and to finalise the 
necessary remedial measures”. After examining 
the condition of the temple, the matter was 
reviewed in a high level meeting, co-chaired by 
Secretary (Culture), Government of India and 
Chief Secretary, Government of Odisha held on 
20" May 2016 at 4.00pm in the State 
Secretariat, Bhubaneswar to take the urgent 
decision for a permanent solution to address the 
structural safety of jagamohana and ensure 
longevity of that great temple. Besides the senior 
technical officers of ASI, the joint inspection and 
the meeting was attended by the members of the 
Core Committee, Professors of IIT, Madras, IIT, 
Bhubaneswar and NIT, Rourkela, Principal 
Secretary (Works), Government of Odisha, 
Principle Secretary (Law), Government of 
Odisha, Chief Administrator, Sri Jagannatha 
Temple Administration, Regional Director (East), 
ASI, etc. The Secretary (Culture) discussed with 
all stakeholders, ASI officers, reputed academic 
institutions, etc. on the proposals of the Core 
Committee which were as follows: 


(i) Strengthening the inside pockets of 
jagamohana by stainless steel space 
frames, and 


(i) Supporting the distressed stone beams 
by stainless steel portal box frames. 


The opinion of professionals on the 
proposed interventions to the distressed 
conditions of the jagamohana was divided as 
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the system appeared stable with readjustment of 
load paths and interlocking even with the cracked 
system. 


Initiating the deliberations on the 
proposals of Core Committee, Prof. GC. Mitra 
informed that the proposal of pocket frame was 
in line with the intervention strategy as 
implemented inside garbhagriha of Jagannatha 
temple during 1992-93 restoration works and in 
Sri Gundicha Temple, during 1993-94 restoration 
works. The proposal of pocket frame was, in fact, 
a part of the earlier estimate, sanctioned by the 
DG ASI during 2011. Accordingly, provision for 
funds was made based on actual quantity of steel 
required as obtained from the physical 
measurement of the pockets. These pockets could 
not be visualised earlier as the inside of 
jagamohana could not be inspected due to 
ritualistic restrictions. Prof. Mitra informed that 
during inspection of those seven pockets in July 
2015, falling of cantilever stones from the inside 
corbelled profile of the pockets was noticed after 
taking out the veneering and decorative ply sheets 
fixed on the face of the pockets. He explained 
that the stability of the four inclined plates depends 
on maintaining the geometric profile of these 
pockets and saw crucial for stability of the pidha 
structure. Falling of corbel stones disturbed the 
geometrical profile and such localised instability 
were a precursor to global stability problems. He 
gave similar examples of instability in the partial 
failure of jagamohana of great Sun temple at 
Konark, where ‘cave in failure’ of the southern 
and western pockets, collapse of four central 
columns and supporting beams possibly 
occurred, as recorded by Mr. Bishen Swaroop, 
who was an engineer of the project during 1903 
restoration works. As a result, the British engineers 
had to fill up the inside with rubble masonry 
retaining walls and sand, making the jagamohana 
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permanently closed. He further explained that 
similar situation of closing the inside was however 
avoided, in the pidha deula at Sri Gundicha 
temple, Puri, when 27 stones from the interior 
pockets and corbelled roof fell down suddenly 
without any warning during February 1994. These 
pockets and corbelled roof were supported by 
similar steel frames during 1994 restoration 
works, which are functioning very well. Clarifying 
a query of Secretary (Culture) regarding the safety 
margin that might be achieved by introducing the 
pocket frames, Prof. Mitra informed that those 
frames should address 50% of the present 
instability situation of the slopes. Dr. N.C. Pal, 
member of the Core Committee, suggested that 
the pocket frames should contribute to the global 
stability and the proposed scheme was reversible 
in nature. 


The Professors from IIT, Madras, 
however opined that the falling of corbel stones 
were mainly due to rusting effect of the wrought 
iron beams and dowels leading to tension cracks 
and, therefore, those were of localised nature. 
Therefore, the matter could be attended to 
without providing such frames within those 
pockets. Ona query from the Secretary (Culture), 
whether such pocket frames would be detrimental 
to the global safety of the structure, the Professors 
from the IIT, Madras opined that they were not 
in a position to offer any observation without a 
detailed study. Secretary (Culture) and Chief 
Secretary, Government of Odisha requested IIT, 
Madras to complete that study within two months 
and to submit a proposal at the earliest. Professors 
from IIT, Bhubaneswar and NIT, Rourkela 
agreed to the observations and the proposed study 
of IIT, Madras. 


The Joint Director General, ASI observed 
that sucha framing system might not be necessary. 
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He observed that different types of stones, from 
soft to hard rock type, had been used in the 
columns and beams and the present distress and 
cracks were in some form of balance. He opined 
for observation of those distresses and cracks for 
some more days, before going for any major 
interventions. 


The Director (Conservation), ASI 
observed that the present distress/cracks were 
old, in a state of equilibrium after the initial 
differential settlement and cracks, and their 
monitoring was required to ascertain the load 
distribution mechanism. It was mentioned during 
the meeting that the cracks noticed in the beams 
perhaps existed for more than a century which 
were hidden beneath the plaster layer and were 
first noticed only after the plaster was removed. 
It was also mentioned that the cracks were 
believed to be stable and not active at that time 
as there was no crack visible on plaster surface 
over these beams. He opined that solution to the 
problem might be taken after a detailed study by 
IIT, Madras. On a query by Secretary (Culture), 
whether introduction of such frames should lead 
to any further instability by disturbing the delicate 
balance, the Director (Conservation) observed 
that while it might not create any such problem, 
but could address nearly 10% of the problem. 


The Superintending Archaeological 
Engineer, ASI observed that introduction of the 
framing system might not be required and would 
only add to the load on the existing structural 
system as well as cost. He opined that that was 
not a new problem and all khandolite stone 
structures face similar issues from time to time 
and were given localised repair treatment which 
was effective. 


The Chief Administrator, Sri Jagannatha 
temple informed that proposal of installing pocket 
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frame was, in principle, approved by the DG, ASI 
in the 2011 estimates and ASI had requested the 
Temple Administration to take up the assignment 
as a deposit work. Accordingly, the Temple 
Administration had taken action in placing orders 
for procurement of stainless steel frames and 
contractors were given work order. In view of 
above, he requested the Union Secretary to kindly 
allow the Temple Administration to go ahead with 
the pocket frame work immediately. The Chief 
Secretary also opined in support of the proposal 
to start the work of pocket framing. 


After detailed deliberations and 
considering the views ofall present, on the balance 
of considerations, the co-chairs suggested that the 
Temple Administration should go ahead and 
complete the pocket framing work urgently”*. 
However, the Secretary (Culture) indicated that 
that would be subject to the condition that IIT, 
Madras would examine the proposal also and if 
any advice from them was against that decision, 
suitable follow up action for removal of the frame 
could be taken, that work being reversible in 
nature. 


Thereafter discussion on the proposed 
provision of stainless steel box frames was taken 
up. Secretary (Culture) expressed his 
apprehension on putting the foundations below 
the existing floor level by excavation and 
suggested to explore the possibility of placing the 
frame atop the present floor level by putting a 
plate covering the area of the four columns”. 


Co-chairs thereafter suggested that 
proposal of the Core Committee available with 
the ASI was to be referred to IIT, Madras for 
their study and to give their observations within 
two months. The ASI and the Core Committee 
might be taken into confidence before giving the 
final report”®. 
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Prof. G.C. Mitra expressed his 
apprehension on the proposed post tensioning 
scheme of IIT, Madras for strengthening the 
cracked stone beams due to inherent weakness 
of the stone beams to accommodate the induced 
compressive stress from the pre-stressed tendons, 
which might result in local failure/crushing of the 
distressed stone blocks at the zone of stress 
transfer and the creep in soft stone material?’. 


The co-chairs endorsed this observation 
and advised ASI, the Core Committee members 
and IIT, Madras to jointly work for the same. 
Secretary (Culture) also observed that proposal 
of the Core Committee and IIT, Madras to 
confine the dislodged column capitals by stainless 
steel plates and confinement of cracked columns, 
in the form of local jacketing by stainless steel 
plates, could also be considered for being taken 
up along with the pocket framing work. 


The DG ASI by a DO letter dated 25" 

May 2016 denied the resignation of Prof. Mitra 
and requested him to continue as a member of 
the Core Committee for better conservation of 
the holy shrine**. The proposal of providing 
stainless steel frames inside the pockets of 

jagamohana was approved by DG, ASI on 3 1* 
May 2016 in pursuance of the decision taken in 
the above meeting dated 20" May 2016. To 
decide the location for resting for foundation of 
stainless steel box type portal frames, core 

samples of stones from floor of jagamohana 

were collected by core drilling up to a depth of 
1.8 meter during Rathayatra 2016 and load 

carrying capacity of these samples were tested in 

laboratory of Research Development and Quality 

Promotions (R & B), Bhubaneswar, Odisha which 
submitted report on 12 September 2016. The 

test results revealed two layers of each 75mm 
thick lime concrete which were points of 
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weakness and the first layer of khandolite below 
the top most floor was also weak”. 


As per decision taken earlier and also 
suggestions made in inspection reports of SAE, 
ASI, New Delhi as well as IIT, Madras, works 
started during Rathayatra 2016 for improvement 
of existing drain near north-west column of 
jagamohana and waterproofing to its 
surroundings to arrest stagnation and ingress of 
water into the column base and floor. Entire 
stretch of the drain including the portion within 
the wide masonry wall was assessed with the help 
of MS tubes and steel flats. Huge quantities of 
debris were removed from the drain which had 
been accumulated there for several years and had 
become solid resulting to reduction in effective 
diameter of the drain and seepage of water into 
the structure. Remains of accumulated debris 
were removed by using strong jet of water and 
repeated beating by pipes and flats, etc. A flexible 
polypipe was inserted inside the drain at the stretch 
within the wide wall to eliminate any future 
possibility of seepage of water into the structure. 
The area around the base of northwest column 
was adequately waterproofed. 


The ASI completed primary/secondary 
grouting and chemical cleaning of all the seven 
pockets during the Rathayatra 2016 also and 
made the pockets ready for fixation of pocket 
frames by Sn Jagannatha Temple Administration. 


As per decision taken in the meeting 
dated 20" May 2016, ASI headquarter closely 
monitored the ongoing emergency works to the 

jagamohana by deputing senior officers of and 
above the rank of Directors to Jagannatha temple, 
Puri every week commencing from the last week 
of May 2016 till the completion of work in June 
2017. The ASI reported the progress of work to 


103 


ISSN 0970-8669 


the Ministry of Culture regularly which were 
reviewed by Secretary (Culture) every week also. 


In the meeting held on 20" May 2016 
under the co-chairs, it was agreed upon by State 
Government to provide 10 dedicated state level 
civil engineers to assist ASI towards carrying out 
conservation works of jagamohana. Such 
identified civil engineers were trained by ASI to 
undertake conservation works considering 
archaeological principles and norms. 


The Secretary (Culture), Government of 
India took areview meeting on 26" July 2016 in 
his chamber at Shastri Bhawan, New Delhi to 
discuss various issues related to the strengthening 
measures particularly the suggested introduction 
of stainless steel space frame for strengthening of 
the pockets and box type portal frame under the 
cracked beams required to be adopted for the 
jagamohana of Sri Jagannatha temple, Puri°®. 
Besides the DG, ASI and other senior technical 
officers of ASI, the meeting was attended by the 
Core Committee members, Professors of IIT, 
Madras, Administrator, Sri Jagannatha temple, 
etc. Secretary (Culture) invited suggestions on the 
proposals from Prof. Arun Menon representing 
IIT Madras, and others present in the meeting. 


Dr. Menon expressed his reservation 
about the necessity to introduce such type of 
frame for strengthening of the corbelled pockets. 
He expressed that the corbelled system of the 
pockets was self-stable and there was no need 
for such introduction of ‘A’ type space frame. He 
opined that that was not necessary locally and 
should not have much contribution globally, rather 
it would be detrimental to the fabric by 
superimposition of dead weight and transference 
of the same by use of stainless steel threaded rods. 
He further stated that introduction of such frame 
would prevent access to the corbelled projections 
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thus preventing any scope for further repairs/ 
replacement of decayed stones. 


The IIT, Madras also indicated their 
disagreement for introduction of box type portal 
frame as that would be non-commensurate to new 
system of load distribution after development of 
cracks in the beams. Further it was stated that 
the proposed intervention, even though was 
claimed to be reversible, would not be removed 
thus adding a permanent additional load. 


The Joint Director General 
(Conservation), ASI expressed that introduction 
of portal frame support with more reliance on steel 
columns would be very heavy intervention and 
visually distractive. 


However, members of the Core 
Committee like Prof. G.C. Mitra and Dr. N.C. 
Pal reiterated their proposal for introduction of 
pocket frame and box type portal frames in the 
jagamohana. 


After thorough discussion on the various 
aspects, the consensus evolved for the following 
line of action*’. 


1. For strengthening of pockets only base 
members would be fixed in position and 
‘A’ type frame proposed to be introduced 
above the base should be kept standby 
which could be fixed in position as and 
when necessity would arise. 


2. Keeping regard to the availability of 
limited space, it was agreed that portal 
box frames to support the beams should 
be redesigned by introduction of stainless 
steel columns on either side of the stone 
columns by placing the new columns 
along with north-south axis. That could 
be interconnected as well as framing 
could be done at upper level to ensure 
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the desired support to the distressed 
stone beams. 


3. For confinement of stone column capitals 
by using stainless steel plates, it was 
observed that system provided at north- 
west column was not contributing 
effectively. IIT Madras was requested to 
submit appropriate design for 
confinement of column capitals. 


A detailed structural analysis and design 
including associated drawings for the proposed 
stainless steel portal box frame for retrofitting of 
the existing distressed stone beam-column system 
inside jagamohana was prepared by the Core 
Committee members of ASI after several rounds 
of review and site visits and handed over to ASI 
on 3"! November 2016. It was redesigned in the 
light of decisions taken in the meeting chaired by 
Secretary (Culture) in his office chamber at New 
Delhi on the 26" July 2016 and subsequent joint 
inspection and meeting taken by Director 
(Conservation), ASI on 16" and 17% October 
2016. The Core Committee had earlier calculated 
the load on each of the four columns was to be 
450 tonnes. Subsequently the IIT, Madras 
calculated the same was to be 600 tonnes. 
Therefore, the Core Committee designed the 
frames for both the loading i.e. 600 tonnes/column 
and 450 tonnes/column without the foundation 
designs. Thought it was decided in the meeting 
held on 20" May 2016 co-chaired by Secretary 
(Culture) and Chief Secretary, Government of 
Odisha to place the portal frame on the existing 
floor to avoid any risk of localised disturbances 
by opening of the floor, the Core Committee 
suggested two alternatives to ASI to decide on 
placing the founding levels of the columns either 
on the floor level or 500mm below the existing 
floor levels. The Core Committee was of the view 
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that the placement of founding frame on the existing 
floor would create technical problems and 
functional issues. Providing of foundation on the 
floor would not be technically feasible as there 
were two weaker layers of lime concrete and a 
layer of weak khandolite stone immediately below 
the floor within the initial 5|0Omm depth which 
would affect the stress distribution pressure bulb. 
Besides, keeping the frame on the floor would 
entail a raising of the floor in jagamohana by 
about 500mm to conceal the inverted foundation 
grillage. It would also need raising of adjacent 
floors including the Anasarapindi, etc. That would 
affect the functional aspects of jagamohana as 
far as the rituals were concerned including the 
drainage of water from the single drain located 
close to the north-west column, besides interfering 
the ‘line of vision’ from the nata-mandira due to 
people standing on the raised platform. 


In view of the earlier decision taken, the 
above said designs and drawings for the proposed 
stainless steel portal box frames along with the 
supporting documents were sent to National 
Centre for Safety of Heritage Structures, 
Department of Civil Engineering, IIT, Madras for 
vetting on 4 November 2016. The IIT, Madras 
after duly vetting the designs of proposals returned 
to the ASI with their comments on 15 November 
2016°**. Once again, the IIT, Madras reiterated 
that the installation ofa massive portal frame was 
not completely warranted. It was of the view that 
the portal design might be fine, but that was 
designed as an alternate load path making the old 
original structural system redundant. That was a 
heavier intervention which might never be 
removed even though technically being a 
reversible one. The report stated that the load 
estimate for the design of the portal frame was 
revised by the IIT Madras to 240 tonnes during 
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the joint visit of 16"-17" October 2016 to review 
the progress of various conservation works. 
However, the design was prepared to carry out a 
load of 450 tonnes. Therefore, the portal frame 
was overdesigned. The report further stated that 
the design was not minimal one and did not confirm 
to accepted principles of conservation world- 
wide that profess minimal intervention and 
monitoring before any implementation. The IIT 
Madras, therefore, did not give any comment on 
the portal frame design at that stage as it was not 
in favour of its installation. 


The report of IIT, Madras gave certain 
alternate recommendations to explore. It also 
suggested taking up monitoring work/installation 
of advanced instruments, in case the portal frame 
was installed ignoring the decision’s of IIT, 
Madras. It suggested (1) installation of load cells 
to monitor the quantum of load carried by the 
portal over time, (2) providing neoprene rubber 
padding in between stainless steel members and 
stone-beam surface, and (3) geodetic 
measurements through Total Station survey prior 
to excavation of floor up to 500mm as a 
precautionary measure. However, the IIT, 
Madras left the decision to install the portal frames 
with ASI and Core Committee. 


The proposal along with the vetting report 
of IIT Madras was submitted by SA, ASI, 
Bhubaneswar Circle to DG, ASI on 16" 
November 2016 for final approval. The DG, ASI 
approved the designs on 19" November 2016 
with the condition that it should incorporate the 
suggestions/recommendations of IIT, Madras and 
modify the design accordingly’. The DG AST also 
requested to the Principal Secretary, Works 
Department, Government of Odisha on 24" 
November 2016 for early submission of modified 
designs. 
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For finalisation of the design proposal of 
the box type portal frame, the Director 
(Conservation), ASI visited the temple on 15" 
December 2016 and held formal meetings with 
the members of the Core Committee and Regional 
Director (East) on 16" and 17" December 
2016**. After long deliberation and discussions 
on both the days the Core Committee of ASI 
finalised the design and drawings of the box type 
portal frame by placing the founding level about 
50 cm below the existing floor level in view of the 
following two valid reasons: 


Ls The placement of frame on the floor 
would create functional problems related 
to various rituals associated with daily 
nitis, special mandatory niti during 
‘Anasara’ at the time of Rathayatra and 
sevas throughout the year which had 
strong reservations from Sevayatas as 
well as devotees, hence not possible. 


2: As established by the core testing reports 
of the flooring, technically it was also not 
safe to place the portal frame on the floor. 


The decision to keep the foundation of 
the frame at 50 cm below the existing floor level 
was also taken during the meeting held on 16" 
and 17 October 2016 in presence of Director 
(Conservation), ASI based on _ the 
recommendations of IIT Madras. 


The Core Committee worked out design 
load on each column as 450 tonnes whereas IIT 
Madras revised it to 240 tonnes for each column. 
The Core Committee opined that keeping regard 
to the Odishan temple architecture and their 
behaviours, it would be more appropriate to go 
for a design load of 450 tonnes on each column. 


The Core Committee submitted the final 
design and drawings, duly signed and 
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authenticated, on 17 December 2016. The SA, 
ASI, Bhubaneswar Circle forwarded the same 
with his recommendations for early approval of 
the designs and drawings. He further stated that 
the date of hearing of the case in Odisha High 
Court in this regard was on 20" December 2016 
for which necessary affidavit had already been 
filed on 15 December 2016 and modified 
affidavit would be submitted on 19" December 
2016 as per the order of High Court. 


As distress was there in the cracked stone 
beams, the DG, ASI approved the designs and 
drawings of the box type portal frame to support 
the beam system on 19" December 2016 by 
overruling the observations of IIT Madras*. 
However, it was agreed by ASI to take up 
monitoring work/ installation of advanced 
instruments as was suggested by IIT, Madras in 
its reports dated 15" November 2016 in this 
regard. The ASI requested the Works 
Department, Government of Odisha on 22" 
December 2016 for executing the work of the 
frame for which it agreed to place the requisite 
funds**. The DG, ASI approved on 5" January 
2017 an estimate for Rs. 3,71,71,255/- for 
providing the stainless steel portal box frame to 
the distressed beams of jagamohana*’. 


Before opening the floor and making 
space for foundation of box frame, acceptance 
from all the stakeholders were obtained and all 
possible care was taken to ensure that no damage 
would take place during the implementation of 
such an action. After opening first layer of floor 
stones in two locations, near north-east and south- 
east columns in jagamohana for founding the 
portal box frames at 500mm below the floor level, 
a finished floor level was came out at 330mm 
below the existing floor level which was appeared 
to be good for founding the portal frame. A Core 
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Committee meeting was held on 4" March 2017 
where the details of the exposed floor level and 
the result of testing core samples were studied 
and finally advised by the members that grouting 
should have done to the exposed floor level at 
330mm below the existing floor level for founding 
the box frame instead of 500mm below the floor 
level**. The DG, ASI approved on 7" March 
2017 to place the box frame base at about 330 
mm below the existing floor level’’. 


As per the directions of the High Court 
of Odisha, the conservation work of 
jJagamohana became complete in all respect by 
ASI and other executive agencies before June 
2017. The conservation of jagamohana was a 
joint effort of ASI, Works Department and Sri 
Jagannatha Temple Administration of Government 
of Odisha. The ASI itself executed required 
structural and chemical conservation works at the 
jagamohana whereas the necessary 
strengthening measures were got executed 
through the Temple Administration and PWD as 
deposit works. 


The fabrication of pocket framing by 
stainless steel frames were completed in all the 
seven pockets of jagamohana by February 
2017. The total weight of such frames for all the 
total seven pockets is 19 metric tonnes. The space 
frames are so designed that it would retain the 
internal geometry of pockets by preventing the 
local dislodging and falling of stone pieces, which 
are crucial to the stability of the pidha temple. It 
would remain passive till any impending 
movements around the pockets make them active. 
Moreover, the space frames are reversible in 
nature which can be removed in anytime. 


All the four stones columns supporting the 
roof of jagamohana inside were strengthened 
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with stainless steel jacketing, comprising of four 
strips at an interval of about five feet one above 
the other. The work was completed by April 2017. 
The four lower and four upper capitals of all the 
four columns, which were cracked and out of 
plumb, were confined with stainless steel plates 
by April 2017. Before confinement the upper 
capitals were shaped square by fixing required 
size additional stone blocks at the grooves and 
cuttings, besides anchoring the dislodged column 
capital stone by stainless steel pins and epoxy 
grouting. For confinement of lower capitals only 
stainless steel plates were provided over the plane 
surfaces with strengthening arrangements at the 
meeting points without going for the filling of 
corners by using stone blocks. The corner 
strengthening was achieved by properly designed 
struts. The cracked stone beams/slabs were 
strengthened by providing appropriate stainless 
steel box beams, filled with the stainless steel plates 
prepared to the size as per the exact space 
available at the site which were secured to the 
masonry wall with the four stainless steel anchors 
inserted to a requisite depth. 


The erection of stainless steel portal box 
frame for retrofitting the existing distressed stone 
beam-column system inside Jagamohana was 
completed by June 2017. Like the space frame, 
the box frames would also remain passive. In 
case of impending failure, this provision would 
share the load of existing system by progressively 
transferring the load from stone columns to the 
adjoining steel columns, and stone beams to 
underneath steel beams, avoiding most critical 
locations of the existing column heads. With this 
system, the pressure bulb in founding strata would 
also not get disturbed. The system is also 
reversible and can be taken out in case of better 
options in future. 
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Installation of load Monitoring Cells in 
Jagamohana 


After installation of box portal frames of 
jagamohana, it was felt essential for monitoring 
structural safety evaluation of frame structures for 
any undesirable load/strain input encountered as 
well as any other distress observed and for 
strengthening of vulnerable structural components, 
if any. The Technical Committee suggested for 
installation of load monitoring cells in the 
jagamohana of the temple. The issue was 
discussed in the weekly meeting of the Secretary 
(Culture) on 5" May 2017 and it was agreed that 
the CSIR-Central Building Research Institute 
(CBRI), Roorkee who had been assigned with 
the work of studies and investigations of Sun 
temple, Konark, could also be given the work of 
installation of load monitoring cells of 
jagamohana. CBRI send two proposals for 
consideration of ASI. The first proposal was online 
automatic data collection and installation of 
instruments/load cells with a total cost of Rs.2.45 
crore. The other proposal was offline collection 
of data and installation of load cells/instruments 
with a total cost of Rs.1.25 crore. The second 
proposal which was economical was considered 
and approved by the Secretary (Culture) on 20" 
September 2017*°. The work would be 
implemented in two phases with a total time frame 
of five years. Phase- I would be implemented in 
one year with the cost of Rs.40 lakh and Phase- 
II would be implemented in a time frame of four 
years with the cost of Rs.85 lakh. 


The CSIR-CBRI installed total eight 
Vibrating Wire Strain Gauges (VWSG) sensors 
on the selected critical locations of steel box portal 
frame inside the jagamohana of Sri Jagannatha 
temple, Puri on 20" July 2018 by arch welding 
and covered with protection boxes. All sensors 
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were connected to the data acquisition system 
which was installed at a height above southern 
entrance of jagamohana. The data is recorded 
in 24-hour interval for all the sensors. The ASI 
officials were trained by CSIR-CBRI team at site 
to extract sensor data from data acquisition 
system. The extracted data was shared by ASI 
with CBRI on regular basis. 


The CSIR-CBRI has been submitting 
interim reports on monitoring of steel portal box 
frame installed in jagamohana to ASI on monthly 
basis. However, no significant loading was 


observed on the box portal frames, as of June 
2020*'. 
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Fy’ 
a Shri Jagannatha : £A 
ax (, The Lord of the Universe 


hri Jagannatha is Purusottama, the living divine 

of Gita. He is regarded as the Creator who 
can move without feet, can see without eyes and 
can hear without ears.' In Vedas, VishnuKrishna 
or Bhagavata is known as Purusottama. In the 
most universal terms, Upanishadas formulate the 
idea of this Purusha as Sachidananda. He does 
not represent any definite form of institutionalised 
religion. He is concrete and the living person in 
the Gita, depicted as the Purusottama, leading the 
humanity through vast creations and vast 
destructions. While this Purusottama is described 
as beyond the Mutable, he is also above the 
Immutable.’ 


Jasmat khyaramatitoahma, akhyaradapi chetanah I 
tatoasminloke vedesu prathitah purusotamah: II 


He is like a vast canvas stretching out to 
the unknown over which the Shaivas, the 
Tantrikas, the Jainas and the Buddhists have 
painted their own colours and shades. He is 
depicted as Buddha or Mahavira or Mahakali, 
Shri-Rama or Shrikrishna in various other forms 
which our imagination could project for 
comprehension. He sweeps across the barricades 
of caste, creed and religion. 


Shri Jagannatha, etymologically means 
"the Lord of the universe". In religious context, it 
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is the name of the deity worshipPed by Hindus, 
especially the people of Odisha. But as a 
philosophy the idea of Shri Jagannatha crosses 
all bounds of religion, culture and space. The 
Buddhists identify Shri Jagannatha with the 
Buddha, the Jainas with Jina, the Shaivas call him 
Rudra, the Vaisnvas as Vishnu while the Saktas 
call him Bhairava. 


All these cults and philosophical ideologies 
find there fulfilment in the idea of Shri Jagannatha. 
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But this aspect of Jagannathaism 1s just one of its 
many facets. Its roots are extended far beyond 
the Indian soil. It embraces the world philosophy 
and runs parallel to the evolution of Indian 
Civilization.? All of them left marks in the gradual 
evolution of Jagannathaism. 


Different monks gave different views. 
According to Santha Tulasidasa, Lord Shri 
Jagannatha is “nayanavirams shrirama”, 
Vaishnavas say the Lord as “brundabanachandra 
rasikaraja rajeswara shrikrishna”, Shaivas 
accepted the Lord as “paramashiva 
mahavairava”, Shaktas said the Lord Shri 
Jagannatha is “adyashakti dakshinakalika”, 
Bauddhas accepted as “dharmakaya’”’, Ganapatya 
said the Lord is “Ganapati”, Sankarapanthi said 
the Lord is “Paramabrahma”’. The spokes man 
of Bajarajana Acharya Indrabhuti mentions in his 
Gyanasiddhigrantha that Lord Shri Jagannatha is 
“sarbajanya birajita sarbabudhamaya and 
sarbabyapi.” 

“pranipatya jagannathamsarbajan birajitm, 
sarbabudhamayam sidhibapinam gaganopsam.” 


Different religious Gurus like Acharya 
Shankara, Ramanujaswami, Ramananda, 
Shridharaswami, Shrichaitanya, Kabira, Guru 
Nanaka, Shrichanda, Nimbarka, Sarbhauma 
Bhattacharya, Rayaramanda, Atibadi Jagannatha 
Dasa, Vishnuswami, Madhavacharya, 
Ballabhacharya, Ganapatibhatta, 
Rayaramananda, Jabanharidasa, Salabega, 
Sankaranandaswamy and so many religious 
monks visited Shrikshetra and attracted by the 
Lord and established their mathas in Puri. Out of 
them some were allotted sevas of Shri Jagannatha 
whichis still continued in Shrikshetra. It is felt that 
the names mentioned above 1s very few but there 
are so many Gurus of different sampradayas 
visited Shrikshetra in disguise and perhaps 
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instructed their devotees to come to Puri and have 
the darshana of Shri Jagannatha and feel the lila 
of the Lord. This may be the causes that different 
sampradayas accepted the Lord Shri Jagannatha 
as their own deity. 


French historian M.Silavin Levi opines in 
his book “The life and works of Jesus in India” 
that Jesus was accepted as a pupil in the temple 
of Shri Jagannatha and for four years all together 
he abode in the temple of Shri Jagannatha and 
soon began to preach the shudras and farmers in 
parables." 


Historian Prabhat Mukharjee mentions in 
his book “The history of Medieval Vaishnavism 
in Orissa” that "Though Jagannatha was a 
Vaishnava deity, the forms of worship was 
practically affected as a result of Buddhist, 
Shaivite, Tantric influence. He was conceived as 
Buddha." 


In-spite of this, there are so many foreign 
visitors and ancient historians like Tavarna, Abul 
Phazal, Kareri Saheb, William Hunter and others 
mention in their books that the Temple of 
Shri Jagannatha was the famous temple of India. 


Ratha Yatra is the main function of 
Shri Jagannatha that proves that he is not the Lord 
ofa limited people or a caste but the Lord of the 
people of the World. When the Lord comes out 
from the Ratnasimhasana and across the main gate, 
Simhadvara, a whole crowd of millions greet Him 
as The Supreme, The Lord of the Universe, 
raising the chorus of welcome. He embraces the 
rich and the poor, Sadhus and the Seers, Panditas 
and the devotees irrespective of their castes and 
creeds. He moves with the crowd and the crowd 
moves with Him on the Badadanda. People of 
different parts of the country unite together by 
the bond of universal love and compassion. It is 
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seen that the most of the deities remain inside the 
temple and devotees go inside to have their 
darshanas. Again, most of the deities are postured 
in ashihsa mudra to bless the devotees. But 
Shri Jagannatha comes out side to meet his 
devotees with his hands opened to lap His bhaktas 
on the badadanda. 


Shri Jagannatha is treated as Shri Vishnu 
worshipped in Shrikshetra. The system of worship 
is quite different than any other parts of India and 
abroad. The cooked food like rice, dal, subji, cake 
and so many items are offered to Shri Jagannatha 
which is completely exceptional case in the world. 
The Prasada of the Lord is known and famous as 
Mahaprasada. It is asked to shed all distinctions 
of caste, creed and religion to be nearer to this 
divine. A Brahmin or a chandal are therefore to 
be treated on equal basis. They can share 
Mahaprasada together with a sense of 
belongingness to this divine. When it belongs to 
the divine, the rigid walls of separativeness brake 
down and limitations are transcended. 


Niladrimahodaya highlights on the 
philosophy of the Mahaprasada of 
Shri Jagannatha. The Darubrahma himself is 
present in the Kaivalya which is therefore equally 
popular as the deity. As the Brahma himself is 
hidden in it, the Mahaprasada of Shri Jagannatha 
is named as Annabramha. The presence of deity 
is felt if the devotee possesses a gain of the 
Prasada. The mahatmya of Kaivalya is narrated 
in different Tantra-texts, Puranas, Shastras, 
Samhitas, Karmakandas and even in different 
literatures. According to Niladrimahodaya, the 
mahatmya of Kaivalya is unlimited. It is hardly 
available to the gods also one who takes 
Mahaprasada, becomes free from all sins and 
finally attains salvation. This Anna of Shri 
Jagannatha temple is free from casteism. It is 
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meant for the people of all castes. People of 
different religions and castes can take 
Mahaprasada together. This custom is only 
prevalent in Shrikshetra.° 


The Universe never means only the human 
civilisation. It contains all types of ltving and non- 
living creatures, Gods, Goddesses, unseen spirits, 
living trees, stars and moon etc. are the parts and 
parcels of the universe. If we go to the past, it is 
found that Shri Jagannath was worshipped as 
Nilamadhava in the mountain which was covered 
with thick creepers and shrubs with swarms of 
bees and surrounded with poisonous snakes and 
waves of mahodadhi was washing the feet of the 
Lord.° 


Legend says all thirty three crores of 
deities come to have the darshana of 
Shri Jagannatha everyday. Stories like Goddess 
Charchika and the arrival of Bibhisana are still in 
the minds of the people of Puri. The sun gives his 
ray daily, known as badabanal agni, for the 
preparation of the Prasada for the Lord in 
Shrimandira. The miracle like lightning helping in 
clearance of the internal drain of the Shrimandira 
is still remembered. The moment when the chariot 
stopped moving and waited on the Badadanda 
for the devotee Salabega is another example of 
the greatness of the Lord. There are so many 
examples still heard in Puri. 


The Kapoteswara Mahadeva temple at 
Chandanapura and Kaunribara Mahadeva 
besides N.H 316 near Batagaon are one of those 
the clear examples of the services rendered by 
Mahadeva (Shiva) to Shri Jagannatha. Detailed 
discussion related to it is made in book Srikhetra 
ra Sanskrutika Aitihya.’ 


During the car festival, many unseen 
powers protect the deity while some are invited 
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by the Brahmins (at the time of ratha pratistha) to 
remain present on the chariot of the Lord or in 
Ratha till the festival is over. The trees sacrifice 
themselves for the construction of the Ratha of 
the Deities every year. The provision of 
Adharapana is the symbol to offer Prasada of 
Shri Jagannatha to the unseen deities on the 
chariot and others who came from the different 
places to have the darshana of Shri Jagannatha 
and attend car-festival but could not enter 
Shrimandira. 
It is said in Brahmapurana that, 


“gangayanchha jale mukti, varanasyanchha jale 
sthale jalesthale chantarikhye mukti 
sripurusotome.”’ 


The place of Purusottama is so sacred 
that if any living creature dies here on the ground, 
water or in the sky gets salvation.® 


In Skandapurana, it is mentioned that 
once Yamaraja followed a crow to take him to 
his custody. The crow fell in Rohini Kunda and 
came out with the vision of the Lord. The crow 
left its body and appeared on a beautiful form 
resembling to the Lord i.e. with four hands, 
holding a conch, discus, mace and lotus. 
Yajmaraja could not do any harm to him. So Shri 
Jagannatha is not limited for only human beings 
but he is the Lord ofall creatures and grants them 
liberation too.’ 


The greatest sacrifice of the Kings of Odisha 
to make Shri Jagannatha as Universal Deity 


Basing on Skandapurana it concluded 
that King Indradyumna established the 
Chaturdhamurti on Ratnasimhasana without any 
desire which comes under nishkama bhakti and 
completely surrendered to the Lord. In 
Brahmapurana (51:21) and in Purushottama 
Rahasya (p262), it is mentioned that 
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Prito’si yadi me natha urne’hum varamuttamam I 


tvatpadam gantumicchami tvatprasadat sudurlabham. II 


After the completion of all the rituals, 
Shri Jagannatha intended to grant some boons to 
king Indradyumna but the king asked the Lord if 
he so desires he may grant a boon that the king 
will remain below the feet of the Lord which was 
difficult to attain.'° Legend says that the king 
prayed the Lord for another boon that there will 
be no descendant in his family because out of ego 
no one will ever claim that the temple and the 
deity belongs him. 


Now-a-days a stone made idol of king 
Indradyumna is still seen just below 
Shri Jagannatha in Shrimandira. Here the King 
made a great sacrifice to be the son less father in 
future. According to him the future king would be 
selected who will not claim the deity as his own. 
He intended to get blessings from the Lord only. 
Our intention is to say that the King made the 
Lord for Public by which lakhs and crores of 
people could visit the temple and accepted him 
as their Lord. Otherwise Lord could have been 
limited to the king of Pur' as private deity and 
could only be worshipped by a limited people. 


The successive kings never claimed the 
properties of the Lord as their own rather they 
contributed a lot of wealth to the temple and to 
the worship of the God. They treated themselves 
as the routa or sevaka of Shri Jagannatha and 
declared the Lord as the real ruler of the kingdom. 
The King sweeps the chariot during car-festival 
proves him as the sweeper of the Lord. The 
Gajapatis gave huge gold and adomed the Lord 
in gold known as Golden Besha near Simhadvara 
on the Ekadasi day of Ashadha known as Bada 
Tadau karana besha."! 


According to Utkalamani Gopabandhu 
Dasa, Shri Jagannatha is the Lord and the path 
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founder of all Odishan people and Odisha is 
famous for the culture of Lord Jagannatha. 
Unanimously the Lord is accepted as their leader 
and no one can be more than the Lord. He says: 


'Utkale netar nahi prayojana 
Utkalra neta nije Narayana.’ 


The detailed of Gajapati rule and their 
contributions are not discussed properly yet. But 
they are the real persons those who allowed 
different sampradayas to establish their mathas in 
Puri and provided sevas in the temple of 
Shri Jagannatha in Shrikshetra. The detailed 
history of different mathas (Sampradayas) and 
their services to Shri Jagannatha required to be 
studied thoroughly. 


There are numbers of Shri Jagannatha 
temples constructed in different parts of the 
country and even abroad. People started 
celebrating car-festival in different countries which 
indicates that the people from the various parts 
of the world accepted Shri Jagannatha and his 
culture irrespective of their caste and creed. 
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